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PEJIMTUJCKUN EJIEMEHTU Y CTATYTUMA IIOJINTNYKNX
CTPAHAKA Y CPBUJN?

Caxkerak: OCHOBHU I[W/b UCTPAKMBaKha jecTe [a UCINTA Jla /I Ce Y CTaTyTUMa HOo-
TUTUYKYX cTpaHaka y Cpduju Hamase penmrujcku eneMeHTH. IIpeTmocraBka je ja msBecHe
CTpaHKe, YaK ¥ aKO HaM3IJIe], HEMA]y PEIUTMjCKO YCMEPEbE, Y CBOJUIM CTAaTYTHUMA CaJ[piKe
peInrujcke eleMeHTe I 1a Ha Taj HAulH 1Iajby M3BeCHe PeJIUTMjcKe HOpyKe CBOjUM dupa-
urma. Kako du ce oBo mcrnrarno, u3BplieHa je aHam3a cafpxaja 115 craTyra MOMMTUYIKIX
crpanHaka y Cpduju. Pesynratu mokasyjy mpucyTHOCT PeNUTHjCKUX eleMeHaTa y 79,1%
aHanmmsMpaHux craryTa. [lojequHe cTpanke GaBOPU3Yjy jefHY KOHKPETHY PElTUTHjCKY
3ajepHuny (Hajuemrhe Cpricky nmpaBociaBHy LpkBy). ITokasaino ce ga crpanke y Cpduju
Y CBOjUM CTAaTyTUMa KOPUCTE PeIUTYjy Kao MHCTPYMEHT KOHCTpyKLuje 1 apupmanyje
KOJICKTUBHOT MOACHTUTETA, VI KAO HAYNMH JIeI‘I/[TI/IMI/I3aHI/[je CBOjI/IX IMOINMTNYKUX [INJbEBA.

KipyuHe peun: pennruja, HOMUTUYKe CTPAHKe, CTATYT, aHA/IN3A CafipyKaja

YBOJI

Y Cpduju je HaKoH colujannsMa, Koju je Kpacuia aTensaluja japHe cdepe, HOIIIO
o pesuranusaiyje pemuruje. OHa ce moceSHO OAHOCK Ha IpaBociassbe u CPIICKy IIpa-
BocnasHy 1pkBy (CIIII), koju cy ce cMaTpaiu BaKHUM 3a OUyBarbe Ky/ITYPHE U eTHUYKe
nocedHoctu Cpda Koja UX pasjiBaja off APYIUX HALMOHAIHUX 1 PE/IUTUjCKIX 3ajelHNIIa, Te
ce jaBwa nepueniyja fa dSuty Cpdun sHauy dutu mpasocnasar (Blagojevié, 2008; 2009;
Radi¢ & Vukomanovi¢, 2014; Suboti¢, 2020; Vukomanovi¢, 2023). Pesutanunsosana cy
(dyHIZaMeHTaTHa pelIUIujcKa yBepema, mosehao ce dpoj ynu Koju ce Mosie U IPUCYCTBYjy
LIPKBEHNM 0dpefiiMa, a JOIIJIO je U IO Mekbatba MOPTpeTa IIPOCEYHOT BePHUKA, OHOCHO
JI0 ryd/berba MPaBUTHOCTH Y TIOITIEAY HEerOBUX TUIIMYHUX COLMOfeMorpadcKmux ocoduHa
(Blagojevi¢, 2008). Crom coumjanmsMa 3Ha4no je u yBobhere BuillecTpaHadja 1 [0jaBy
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PETUTMjCKM yCMepeHNX CTpaHaKa Kako Ha mofipy4jy Cpduje Tako 1 y oCcTanuM 3em/bama
Susiue Jyrocnasuje (Jevti¢, 2012). ITputom, oper, dpojHMX cTpaHaka Koje Cy CBoje pe-
TIUTHjCKe IIMTbeBe jaCHO MCTaK/Ie CBOjM Ha3MBOM, pOpMMpaHe Cy ¥ Hau3ITIef, CeKyIapHe
CTpaHKe Koje Cy CBOj/M Jie/lIOBakbeM UITaK [0Kasajie U3BeCHe PelnrujcKe Iubese. JesTuh
(Jevti¢, 2012) cmaTpa fia je penurujcKa moyyiora Koja je cTajana nsa SpojHNX MOMUTUIKIX
CTpaHaKa OBIUX JIp)KaBa IPOUCTEKIA U3 TOTPede /ja ce HOBOHACTAJIE Hallyje pasTpaHnye.
Hanwme, 360r Bp11o cimdHe, a HeKajj ¥ ITOTITYHO MCTe eTHUYKe OCHOBE OBUX HApPOJIa, Pery-
ruja je BubeHa Kao BaykaH HOCWIAL] eHTUTeTa OBuUX Hauwja (Jevti¢, 2012). brarojesuh
(Blagojevi¢, 2008) Takobe ncTude fa je y 0BOM Iepyrofy MpaBOCIaB/be MCKopuurheHo Kao
pecypc Ka HallMOHATHOj XOMOT€HM3AI[ji CTAHOBHUIITBA M HUXOBO]j IIOIUTUIKOj MOOH-
mmsanujn y npencrojehnm cykoduma. OBakBa yrorpeda penruje Tmde ce KOHCTPyHCamba
HAI[MOHATHOT MJEHTUTETA U YCIIOCTaB/balba TPyIa nHcajaepa u aytcajaepa (Yabanci &
Taleski, 2017; Kratochvil, 2019). [Topex Tora, MOMUTUYKYM aKTepy MOTY KOPUCTUTH PEIATH]Y
1 Ha dpojHe fipyre HaumHe. Bejepc (Beyers, 2015) nctide ga momTuydapy Mory nocehmsaru
PeMUTMjcKa OKyIybarba Kako Oy dupadyMa OCTaBUIM YTHUCAK Jla CY U CaMy PEIUTMO3HI,
MOPAJTHY 1 BpeIHM TIOBeperba. 3aTIM, KaKO Ce peNTiTuja TIde FyOOKUX JbYACKIX yBeperma 1
BPEIHOCTH, MOXKe Ce KOPUCTUTH M Kao MHCTPYMEHT 3a odyhuBame eMonuja 1 IernTumm-
3aIV1jy TTONMMTUYKNX OfTyKa. Takobe, MOMMTIYIKY aKTepy MOTY NepIUIIVPATI PETUTHjCKe
3ajefiHMIIe Ka0 KOPUCHE IapTHepe y Mpoliecy cipoBoberma MojeanHNIX HOMUTHYKIX Mepa,
dynyhm ma nmajy passujeHy nHQpPacTPYKTypy 1 yCIIOCTaB/beHe MEXaHN3Me KOMYHUKaIIje
y OKBUPY JI0KanHe 3ajegHute (Beyers, 2015).

Kako je panuje nsppliieHa aHaan3a yjaore peiuruje y IporpaMuma HOMUTUIKIX
crpanaka (Mladenovi¢, 2013), o kojoj he durtu BuiIe peun y HacTaBKy paja, 0BO MCTpa-
JKUBalbe JONYIbyje Ty aHa/lIM3y OCBPTOM Ha CajpyKaj CTaTyTa HONUTUYKUX CTPAHAKA.
OCHOBHO IUTameE KOje Ce MOCTaB/ba jeCTe: 1a JIM Cy PETUTHjCKU €IEMEHTHU 3acTyI/beHN
y CTaTyTuMa MOAUTUYKMUX CTPaHaKa? YKONIMKO jecy, y KOjoj MepM U Ha KOju Ha4MH Ce ¥
craryTMa nomutbe pemruja? Koje penurujcke nopyke ce TUM IIyTeM La/by Oupadmma?
OcCHOBHa HPeTIOCTAaBKa jecTe [ Cy PE/IUTUjCKM elleMEeHTH 3aCTYIUBEHM Y 3Ha4ajHOM Opojy
CTaTyTa NOMUTHYKUX cTpaHaka y Cpduju. CraryT je nsadpaH Kao jefuHNIA aHATIM3e jep je
y IATatby OCHOBHM OIILITH aKT CTPaHKe KOjU CafIp>X! CBE HajBayKHUje OfpefHMLE K/byqHe
3a BeHO QYHKIMOHNCalbe, Kao U HajBa>KHUje IPOrpaMcKe LjbeBe Koje OHa IOCTaB/ba.
CamuM TUM, IPUCYCTBO PEIUIMjCKUX €leMEHaTa y CTaTyTy yKa3yje Ha BE/IMKY BaXKHOCT
PEIUIMjCKUX IUTakba KaKo 3a caMy CTPaHKY, TaKo U 3a dupade KojuMa ce oHa odpaha.
VlcTpakuBarbe cTaTyTa HOMUTUYKUX cTpaHaka y Cpduju (Zecevié, 2022) mokasaio je fa ce
y BJIMa Ha/lase ofipefHNIle O CTaBaMa IIOMMTUYKMX CTPaHaKa, alnu Huje TToHyheHa nydma
aHanM3a TUX PEIUTUjCKUX efleMeHaTa. YIIpaBo HaBefleH) Hajlasy JJa/lu Cy HOACTPEK OBOM
UCTPaXXMBakby, OJHOCHO TIOKYIIAjy /]a C€ PEIUTHjCKY eIeMEHTH Y CTATyTUMa ITOTUTUYKIX
CTpaHaKa JleTa/bHMje MCIUTAjy Y aHATUTUYKK II0jacHe.

IIpaBHU OKBUp

Meby paHaumsum gp)xaBaMa IOCTOjU U3PA3NUTa PA3HONMUKOCT Y HAYMHY YCTaBHOT
ypebuBama ogHOCa pXaBe U peMTUjcKuX 3ajemuuia. HayMe, ycTaBy pasmmautux gp-
xaBa kpehy ce of rapaHTOBama C110d0/Ie BepOUCIOBECTI U HEUCKPYMUHALIMje, TPEKO
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¢daBopnsopama usBecHe pemnruje (Yeras Illnanmje) ma cBe 10 MMeHOBamba 3BaHNYHE
npxxasHe penuryje (Ycras [puke) (Kutlesi¢, 2007). Ipyry KpajHOCT IpefcTaBIbajy yCTaBU
nomnyT YcTaBa byrapcke koju sadpamyje ynotpedy penmuruje y nonmtirdke cepxe (Kutlesic,
2007). Kapa je y nutamy akryennu Ycras Cpduje, jacHo je mpomnmcaso fa je Cpduja cse-
TOBHA Jp>KaBa, fla Cy LIPKBe 1 BepCKe 3ajefiHIIIe OffBOjeHe Off e I Jla Ce HIfjefHa He MOXKe
YCIIOCTaBUTH Kao ApykaBHa wm odasesHa penmruja (Constitution of the Republic of Serbia,
2006). YcTaBoM HMCY IIPOIMCAaHa HUKAKBa [IPaBIJIa O OHOCY IIOIUTUYKIX CTpaHaKa I
Bepe, Majia ce jaCHUM MCTHULIalkeM OBOjeHOCTH JIp)KaBe I IIpkBe HaMehe 3ak/bydak fja
cTpaHKe He du Tpedasio a CBOjuM JenameM (aBopusyjy ofpeheHy Bepy 11 BepCcKy 3ajefiHIITY.

Penurujcka mutama perynmcaHa ¢y 1 3aKOHOM O IIpKBaMa I BEPCKUM 33ajeJHMIIaMa
u3 2006. roguse (Law on Churches and Religious Communities, 36/2006-3). Kao 1 'y camom
YcTaBy, 1 y 0BOM 3aKOHY UCTIUYY Ce OIIIITE OfPefHMIIe O CTIOOOIN BEPOMCIIOBECTI Y BEPCKOj
TO/IepaHIINjI, 2 HAIVIAIIEHO je U [ja He [IOCTOju Ap>KaBHA penuruja. Mehytum, ogpehene
ozipende KojuMa ce HaBOAM [ Cy APXKaBHM OpPraHM y 0daBesy fa odaBecTe IIPKBEHe BIIACTH Y
CITy4ajy JMMIIaBama c10d0fe BepCKOT CITyKOeHNKa, Kao U [ja ApyKaBa IITUTI 0delexja Y/Ha
U I0OCTOjaHCTBA CBELITEHNX JINIIA, YKa3yjy Ha mocedaH ofHOC u3MeDy apkaBe U BepCKUX
3ajemHMIA. 3aKOH IIPeII03Haje ¥ M3BeCHe TPaMIIOHa/IHe IIPKBe U BepcKe 3ajeflHulle ¥
Cpduju, a mocedno nctuye CIIL] 3a kojy je HaBefieHO a MMa ,MI3y3€THY UCTOPUjCKY, p-
’KaBOTBOPHY ¥ IMBIIN3ALMjCKY Y/IOTY Y OQIMKOBamhY, 04yBarby U Pa3BUjaiby MAECHTUTETA
cprckor Hapoga“ (Law on Churches and Religious Communities, 36/2006-3).> Yranom
28. npepsuba ce ga gp>kaBa MOXKe MaTepMjaIHO [ IIOMaXke LIPKBe ¥ BepCKe 3ajeqHNmIie I
fla je UWb Te capajibe ,yHalpehuBame Bepcke cl10dofe M OCTBapMBame OIIITET Jodpa
u 3ajeganakor nHTepeca“ (Law on Churches and Religious Communities, 36/2006-3).
OBuM ce, faKIe, JUPeKTHO IIPETIOCTaB/ba IOCTOjalbe M3BECHNUX 3ajeJHNYKIX VIHTepeca
Ip>KaBe U IIPKBe Te ce peaBuha mIXoBa capajiiba Y IbUXOBOM OCTBapuBamy. Jnak, Hurge
ce He ITpeLy3ypa KOjy Cy TO TAYHO IHTEPeCH 1 KOjJi Cy cBe HaunHu MehycodHe capanme.*
ITopern oBor 3akoHa, Ha fleny je jour u 3akoH U3 2006. roivHe KOju ce TU4e PeCTUTYLje
MMOBIHe BepcKux 3ajefuuia (Law on the Return [Restitution] of Property to Churches
and Religious Communities, 46/2006), HO Yy lbeMy HeMa ITIOCeSHMX OfipeIHUIIA O OHOCY
Ip>KaBe I PEINUTIWjCKUX 3ajeHUIA.

Kako ce ananmsa y oBoM pafiy ycMepaBa Ha IIOIMTIYKe CTPaHKe, KOPUCHO je pa3Mo-
TpyTH 1 3aKOH 0 oy THYKyM cTpankama (Law on Political Parties, 36/2009-155, 61/2015-54
[US]), xoju gepuHuIIIe TpaBHI OKBUP 32 BUXOBO QYHKI[MOHNUCatbe. YraH 14. oBOr 3aKoHa
medMHNUIIE CTATyT KA0 OCHOBHY OIIITH aKT ITOJIMTUYKE CTPAHKE Ca KOjUM APYTH OIIITH
aKTH CTPAHKe MOPAjy ST y CarlacHOCTH. Y MCTOM Y/IaHy ce IIOTOM Hadpaja IITa je TO IITTo
ce craryToM odaBe3Ho ypebyje. O fBafeceTak MOMICAHNX CTABKIL, 3a IOTPede OBOT paja
dutHo je mpumertnty fa 3akoH mpegsuba fa ce y craTyTuMa Hajade CUMOO/IM BU3YeTHOT

? Taxo Cy y Tpa/juIjiOHa/IHe IIPKBe YBPIITeHe OHe KOje ,JIMajy BIILIEeBEeKOBHM UCTOPUjCKI KOHTHHY-
UTET U YMjH je IpaBHM CYOjeKTUBUTET CTEUEH Ha OCHOBY NOCedHNX 3akoHa“: CpIicKa MpaBOC/IaBHA
1pkBa, PuMokaro/mrika 1pkea, ClroBayka eBaHTe/IM4Ka IIPKBa a. B., Peopmarcka xpuirhancka 1jpksa
u EBanremmuka xpumhaHcka 1pKBsa a. B. VIcTuM KputepujyMoM mpenosHate cy u Vicmamcka Bepcka
3ajegHuLa 1 JeBpejcka Bepcka ajenHnia (Law on Churches and Religious Communities, 36/2006-3).
* IIpenBubeHo je 1 mpaBo Ha 3APaBCTBEHO, EH3N)CKO 1 MHBAMNJICKO OCUTypabe 3a CBEIITEHIKE,
OJIHOCHO Bepcke cyxdeHnKe (wiaH 29), Kao 1 u3BecHe mopecke onaxumiie (wiat 30).
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UJIEHTUTETA, Kao M IIPOrPaMCKy Ii/beBy cTpaHKe. CIIpoBefieHa aHa/IM3a CTaTyTa je yIpaBo
Y OBUM CerMEHTMIMa OTKpMIa IpUCyCTBO peIII/II‘I/IjCKI/IX eneMeHata. Ibuxoso IIpUCYyCTBO
He 3Ha4lM HY>KHO KpIlerhe 3aKOHCKOT OKBMPA, a/IN y TI0jeJVIHIM C/Ty4YajeBYMa YOUEHO je I
(daBopu3oBame KOHKPETHE PEIUTHjCKe 3ajeJHNUIIE, IITO TOBOAY Y MUTAE UCIYHEHOCT
Hayesla CEKY/TAaPHOCTY IMIPOIMCAHOT YCTaBOM.

Penurmja y nporpamMnMa nomuTm4Kkux crpanaka y Cpduju

cnmtyjyhm ognoc penvruje u monutyike y Cpduju Kpos aHaMM3y mporpama Iojm-
TUYKUX cTpaHaka, MmageHosnh (Mladenovi¢, 2013) je ycTaHOBMO f1a, MaKO Cy CBe CTPaHKe
(dbopManHO IpMBpIKeHe nJiejii CBETOBHE IpyKaBe, Y HEKVM C/Ty4ajeBUMa BIXOBY IIPOrpaMi
CyTepUIIy HelITo Apyraunjy cutyanujy. Muagexosnh je mporpame cTpaHaka IOAEINO ¥
ZIBe TPyIIe — IPOTrPaMU ca MaJIOM Y/IOTOM PEeUTHjCKMX TeMa 1 IPOrpaMy Koju aMpMUILTy
3Hayaj peruruje.® Cprcka HanpenHa crpaHka (CHC) je mocedHO MHTepecaHTaH IpuMep
¢ 003MpoM Ha To fa je Bnafajyha crpaHka, kako y BpeMe MnasieHoBheBor McTpa>kusa-
13, TaKo 1 laHac. Ayrop npumehyje na ce y mporpamy CHC ucrude na gp>kaBa Tpeda
dmucko pa capabyje ca CIII] Ha m1aHy 0dHOBe, 3alITUTE U OYyBamba CPICKOT KY/ITYPHOT
Hacreha Ha KocoBy, satim jja Tpeda ma capabyje ca PycujoM jep fene 3ajefHUYKY MHTEpeC
3a OUyBame IPaBOC/IaBIba M CTIOBEHCKOT UIEHTNUTETA, Kao U fla IpXKaBHA MUHICTApCTBA
Tpeda fia capabyjy ca CIIL y ocHuBamby 00pa3oBHUX MHCTUTYIMjA Y APYTUM Ap>KaBaMma
y kojuma xxuBe Cpdu. Y mporpamy npuToM Hema peun o pennrujama, seh camo o CIIL n
TO MCK/BYYMBO Yy KOHTEKCTY OffHOCA Ap>KaBe ca IpyruM teputopujama. Takobhe, CHC He
UCTIYe IPUBP>KEHOCT CEKYIapHO]j IPKaBU HUTY CTTOOO/V BEPOMCIIOBECTH, IITO je YecTa
ofpenHuUIlA y mporpaMmuma octanux crpaHaka (Mladenovi¢, 2013). Kaga cy y nutamy
CTpaHKe Koje MCTUYY 3Hayaj pe/urije, OHe Y CBOjUM IIPOrpaMyMa M3paXkaBajy IpUBpKe-
HOCT CeKy/IapHOj IpXKaBH, a/ii Takobe MCTUYy U Jia ip)kaBa Tpeda Ja ,,TIOMOTHe IIPKBU Ja
ocTBapyje apyiutBeny ynory (Mladenovi¢, 2013). Tako ce y mporpamy JleMOKpaTcKe CTpaHKe
Cpduje (JCC) moxke mpounTaty fa fpkaBa 1 Lipksa Tpeda fa capabyjy Ha ocTBapuBamy
omuITer odpa, YMMe ce MMIUIMIMPA [ia Ap>KaBa He MOXKe CaMa Jla OCTBApH TO OIIIITE 0-
dpo. Takobe, y mporpamy ce roBopu 0 capa/isbu ca IIPKBOM (@ He IIpKBaMa), YuMe ce CTUde
yTHCaK Jia p)KaBa OCTBapyje capajmpy caMo ca jeHOM I[PKBOM (IIITO 811 HajBepOBaTHIUje
dumna CIIII) ok cBe ocrane fenyjy HarmopenHo (Mladenovi¢, 2013). Y nporpamy Hose
Cpduje (HC) nctnde ce fa he gprxaBa ITUTUTY BpeTHOCTY XPUIITNAHCKOT y4erba, LIITO Ce
MO>Ke TYMa4MTH Kao MCKas3 Jia ip)kaBa Tpeda Ha HeKM HauVH Jla TO3UTVBHO JYICKPYMIHU-
e xpuirhaHcke, a He Heke fipyre Ipkse. Takobe, TOMuUmY ce U3BeCHa ,,COIIMjaTHA IpaBa
npkse’, uctude ce fa CIII] npencTaBba UCTOPUjCKY U JYXOBHY BepTUKAIy HAPOJiA, Kao
u fia he ce cTpanka 3amaraTit ga ce BepoHayKa y LIKOaMa BPefHYyje Kao LIUBUIN3AIMjCKa
notpeda u gocturayhe Haurer Bpemena (Mladenovié, 2013). 3aTum, BaXKHOCT PeTUTHjCKUX

* CrpaHayKII IPOrPaMIL Ca MaJIOM Y/IOTOM pe/mrujckux tema: Jlemokparcka crpatka (JIC), Jludepanuo
nemokparcka mapruja (JIIIT), Coumjamictiaka naptuja Cpduje (CIIC), Cpricka HalpenHa CTpaHKa
(CHC) u Yjenumenu pernonu Cpduje (YPC).

CrpaHauky mporpamu Koju abupmminy 3Hadaj penuruje: Jlemokparcka crpanka Cpduje
(ICC), Hosa Cpduja (HC), Cpricka paguxanta crpanka (CPC) u Cprcku mokper odHose (CITO)
(Mladenovié, 2013).
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IMTama yodeHa je 1 y nporpamy Cpricke papgukante crpanke (CPC), koju cagpyku Haciose
»OnHOoC mpema CpIICKOj TPaBOCIABHOj UPKBU 11 ,OdyBarbe HALIMOHATHNX TpaguLuja‘y
KOj/IMa ce IOMIIbe 0OHOBA IIPKaBa I IbJIXOBE IPYLITBEHe YJIore Koja je y colyjamaMy Oma
IOTHUCKMBAaHA. Y3 CBe T0, y nporpamy ce CPC 3amaxe 1 3a jaBare MeIMjCKOT IIPOCTOpa
npepncrasHunyma CIIIT Tako fja Bplile yio3sHaBame ca 0d14ajiiMa, TeMe/bIIMa Bepe I CTO-
pujom xpunthancrsa (Mladenovi¢, 2013). HamocmeTky, oIeT yIIpKOC M3HETOM 3a/Iaramy
3a OfIBOjeHOCT pe/uruje 1 fpxkase, U mporpaM crpanke Cprcku nokpet odxose (CIIO)
oduiyje MUCTHIHNM u3pasuma u Metadopama o Bepu. Tako ce 0 JIOIIO0j IOINTHUIIM AprKaBe
FOBOPMU Ka0 O TPEXOBMMA, IOMIIbE Ce MOoKajae, XpuirhaHcko BackpcHyhe u yspusame y
Hedeca, Kao 11 HeKe MeTadope 3a Koje je HejacHO 1ITa yommute sHade (Mladenovié, 2013).

METOHLOJIOIIKU ITPUCTVII

ITocTaB/beHa je OCHOBHA XMIIOTE3a [ Cy PEINTMjCKM €JIEMEHTH 3aCTYI/beHN Y 3Ha-
4YajHOM dpojy cTaTyTa MOMMTUYKUX cTpaHaka y Cpduju. [lonasehu o we, popmynucane
cy cnepehe pBe mpermocTaske: (1) y BehHU cTaTyTa HOMUTIYKYX CTPaHAKa PEJIUTYjCKI
eleMeHTH 3aCTYIUbEeHM Cy Y KOHTEKCTY OMIITUX OfIPeidy O BEPCKOj TONIEPAHIIU)I U CTTO-
donm BepoucoBecTy; (2) mojefuHe CTpaHKe MCKa3yjy MPUBPKEHOCT HEKOj KOHKPETHO]
penurujckoj sajepuuuu. [lopen emnupujcke mpoBepe OBUX MIPETIIOCTABKM, IM/b UCTPAXKH-
Baba jecTe I aHAIMTUIKO CaryelaBarbe YOUeHNX PeUIMjCKuX eneMeHara. Kako om ce To
ocTBapumo, KopunrheHa je KOMOVHOBaHa aHa/N3a CafpKaja, TPUMer-eHa Ha YKymIHo 115
CTaTyTa MOJUTUYKIX CTPaHaKa perucrpoBannx y Cpduju Tokom 2020. rogyae.® I'maBHO
OrpaHM4€Ibe Y30pKa TUYE C€ IMIbEHNIIE [1a Y aHA/IN3Yy HUCY YBPIITEHN CTAaTYTU jOHI necer
TIIOJIMTUNYKUX CTPpaHaKa PETUCTPOBAHNX Y IEPMOAY HAKOH JaTe TOANHE, ]ep 3a BUX HI/Ije
odesdeben mpucTyn craryTuMa. AHanM3a je 00yXBaTUIA IPeTPAXXMBAEe PEIUIVjCKUX
eJleMeHaTa Ha OCHOBY cnenehnx KJbYYHUX P€YM U FbUXOBUX U3BEleHNUIIA: PENNTH]ja, Bepa,
IIPKBa, C/TaBa, XpUITNaHCTBO, IIPaBOCIAB/bE, KATOMMYAHCTBO, YXOBHOCT, CBeTal], dor,
ucmam. OBe pedn offadpane Cy Kao MHAMKATOPY HAKOH IPETXOTHOT OCHOBHOT yIIO3HaBamba
ca cagpkajeM craryTa. HakoH UsBpIeHe KBAaHTUTATUBHE aHA/IM3€E CAfpPKaja IPUCTYI/HEHO
je KaTeropmsanyjy youeH!X peIurijcKIX efleMeHaTa IpeMa TeEMaTCKOM KOHTEKCTY Y KOjeM
ce n1ojaBsbyjy. Takobe, mocedHO cy U3BOjeHe ¥ JOJATHO aHAIM3MPaHe IIOJIUTIYKe CTPAHKe
y 4VMjUM CTAQTYTUMA CY PEIUTHUjCKU eJIeMeHTI OVMIM Haj3acTyIUbeHU .

PE3VIITATU

YcraHOB/BEHO je fia ce y 79,1% aHaMM3MpaHUX CTaTyTa Hajas3y dap jelHa off IpeTpa-
JKMBAaHMX K/bYYHUX pE€YIN. HBa VIV BUIIIE TIOMUIbakha peIII/II‘I/[jCKI/IX €/1IeME€HaTa CagpiKn
47% craryTa, oK dapeM TpU IOMUIbamba JIMa FOTOBO TpehnHa aHaIM3VMpaHUX CTATYTa,

® YkymaH cIcak pericTpoBaHMX CTpaHaKa Te rofyHe 1o je 123, am je 3a ocaM cTpaHaKa Ha3HaueH fia-
TYM HJXOBOT dpiicamba 13 perucrpa te Huje odesdehen mpucryn tum crarytuma (Ipusor 1). ITpyuctym
crarytuMa omoryhes je saxBaspyjyhu papy crynentcke opranusanuje JIEKCO. ITpennMuHapan
pe3y/ITaTi BIXOBOT UCTPaKUBalba 0djaB/beHN Cy y 300pHUKY ca KoHpepeH1nje (Zedevié, 2022), a
IOCTYIIHY Cy ¥ ITyTeM cajra opranmsanuje https://www.lekso.link/analiza_statuta/?i=1.
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opHOoCcHO 30,4%. [TperpakmBaHa ped ca HajehoM ydecTanomhy jaB/bama jecTe ped Bepa
Koja ce Hanma3n y 60% aHanu3upaHux CTaTyTa, 3aTUM CJIeIM ped C/1aBa Koja je 3acTyIUbeHa
¥ 22,6% craTyTa, IOTOM ped CBeTal] Koja ce jaB/ba y 16,5%. Ilopef mux, 1 pedn 1yXoBHOCT,
IIPKBA, IIPABOC/IAB/beE, jaB/bajy ce y Buille off 10% aHanusupaHux craryra. Tauna yyecramoct
jaB/bamba CBUX NMpeTPaKMBAHUX K/bYYHMX peunt faTa je y Tademw 1.

HajsacTyrbeHujnu KOHTEKCT y KOMe Ce Ha/la3e PEJITIjCKY €/IEMEHTH Y AaHA/IM3UPAHNM
CTaTyTUMa OIHOCHU Ce Ha Hadesla BepcKe TojlepaHIyje 1 cnodope Beponcrnosectu. [lakie,
y Behunu crygajeBa, Beh y yBOGHNMM YIaHOBMMA CTATyTa MICTUYE Ce 3HAUYaj TIOMITOBAMKA
OCHOBHUX JBY/ICKIX ITpaBa 1 c1odofia, yK/pydyjyhu paBHOIpaBHOCT Oe3 003upa Ha BEPCKY,
PacHy, HallMOHA/IHY IPUIIAJTHOCT, IO/ ¥ IpyTe IMYHE KapaKTePUCTHUKe. YIIPaBo 3aT0 je ped
Bepa nMaja Hajsehy yuectanocT jaBbama y craTyTnMa. OBaKBO IOMUIbaIbe PEUTMjCKUX
elleMeHaTa ¥Ma (popMajaH KapaKTep U Jie/yje Kao OIIITH odpasal] IpeyseT us mocrojehnx
IIpaBHMX aKaTa, a He Kao pediekcrja MoceSHOT Me0MOIIKOT MM TPOTPaMCKOT OIpefie-
J/berba KOHKPeTHe CTPaHKe. YIpaBo 300r Tora, HABOAM OBe BPCTe HUCY OV NpefMeT
meTarbHMje aHanu3se. OHO MITO je MaK MpeACTaB/basio MOoCedHO TT0Jbe MHTepecoBama jecy
PEeMUTUjCKy elIeMEHTH Kao e/IeMeHTH Off HaI7lallleHe BaXKHOCTY 3a CaMy CTPaHKY, Kao U
IEHO JICIIO/baBalbe BIACTUTOT PEIUTHUjCKOT ONpefie/berba.

Penmurujcku eneMeHTH Kao Je0 BU3YETHOT
UJEHTUTETA CTPAHKE

Peyurujcku efieMeHTI IPUCYTHM Cy Kao [ie0 BU3YETHOT MAEHTUTeTa BeJIMKOr dpoja
CTpaHaKa. YKYIIHO y 26 CTaTyTa, IITO YMHY BUILE Off IIeTUHE CBUX aHA/IM3/MPaHNX, HABO-
IIM ce CTTaBa CTPaHKe, HheH HasVB U JATYM IIpoCIaBbamba. HaBobemwe cnase cTpaHke Hije
OTpaHIYEHO CaMO Ha CPIICKe U PyCKe CTpaHKe, Beh je mpucyTHO 1 Kop Brauike HaponHe
crpanke (BHC), kao 1 Kof; HEKO/IMKO CTpaHaKa POMCKe HaloHanHe MamyHe (Yauja Poma
Cpbduje [YPC], Pomcka gemokparcka crpaunka [PIIC]) (RDS, 2009; VNS, 2013; URS, 2018).
[Tocedan cnyuaj npencraBmba Cprcko-pycka maptuja Bykosn (CPIIB) koja odenmexxaBa fise
cnaBe — Cseror Cepruja Pagomemixor n Ceetor Casy (SRPV, 2017). Vime cBenra nsadpanor
3a 3aIUTUTHMKA CTPaHKe eKCIUIMIUMTHO je HaBeJeHO y YKYIIHO 18 pas3mMunTux CTaTyTa.
ITputoM je ped 0 XeTepOreHoM CKyIy CBETUTeba, IITO YKasyje Ha TO fla je Of/IyKa O -
XOBOM 13d0pY yITTABHOM Pe3yNTaT YHYTPAITHIX CUMOONMMYHNX ITpedepeHInja CTpaHKe.
[ToToM, peUrujcKu eleMeHTH IPUCYTHU CY U Ha IPOOBUMA MOjeAMHNX CTpaHaKa. Tako
cey craryry crpanke Crnosany Hanpen! (CH!), y okBupy wiaHa 4, omucyje rpd crpaHke
Ha KojeM ce Haymasy Kpct Rupnra u Mertofuja 3a Koju ce HABOAY 1a CUMOOMN3yje Omm-
CMemaBame 11 puMabe xpunrhancrsa (SN!, 2015), ok ce y craryty HapopHor mokpera
Huuapa-lpuna-dynas (HITIJIT) rpd cTpaHKe omucyje Kao LPTEX LIaKe ca CIIOjeHa TPU
IpCTa flecHe pyKe (KaKMUIIPCT, Maall U Cpeiby IPCT, 10K CY MaJi 1 JOMasIy IpCT CIOo-
jeHM U caBUjeHM Ha JyIaHy) — cuMOoI cBeTor TpojcTBa y npaBocnaspy (NPDDD, 2015).
I[TpucycrBo penurujcke cumOomKe Ha rpdy CTpaHKe yKasyje Ha TO [ja OHa HACTOjU Ja ce
ueHTUPNKYyje ca onpeheHoM BepcKOM TPaaMIjoM I Ja cede MpefcTaBy Kao yyBapa 13-
BECHUX PENIUTUjCKMX Y MOPA/IHUX BPENHOCTH. PeNUIujckm efieMeHTH jaB/bajy ce I Kao [eo
XUMHM TI0jeayHuX cTpaHaka. CtatyT JeguuctBene Cpduje (JC) y HasUBY XMMHe CafipXKu
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peu dor (,,Boxxe mpasze®) (JS, 2009), mok craryT CPIIB y cB0Ojoj XMMHU CapyXil IIOMIbatbe
Xpucra Bora, Bepe, yacHor kpcra, [ociopa bora, a Cpduja ce mosusa na ce momu (SRPV,
2017).8 Craryt CPC npensuba ga mpuankom 13dopa CTpaHAuYKOT KaHAN/ATA 3a [OjeIHe
¢dyHKIVje, M3adpaHy KaHAMIAT IO/IAKe 3aKIeTBY KOja 3allouMbe Ca ,3aKINIbeM ce CBe-
moryhum Borom u Cserum CaBom, a 3aBpiraBa ca ,,lako mu Bor momorao® (SRS, 2019).°
Kopuiheme pemnrujckix eneMeHaTa KapaKTepUCTUYHIIX 3a jefHY BePCKY TPYILY Y OKBUPY
XMMHe CTPaHKe CafIpXKI MIUIMIIUTHO OYeKMBatbe fia he meHo wiaHcTBO (1 d1padko Teno)
IPeBaCXOJHO JOIA3UTI U3 PefoBa IIPUIALHIKA Te BEPCKe TPyIIe.

HPCHOC MMOBUHE IPKBIM HAKOH rauniema CTpaHKe

Y mojeguHuM cnydajeBumMa npensuba ce ga he MMoBYMHa CTpaHKe HAKOH HEHOT Ta-
IIera Ipehn y BIacHMIITBO HeKe KOHKPETHe PeNIUIHjCKe 3ajeflHIIe WK I[pKBe (Hajyenrhe
CIILI). OBakse ofpende yKasyjy Ha CHOKHY OBE3aHOCT CTPAaHKe ca KOHKPETHOM BEPCKOM
MHCTUTYLIMjOM, IPU YeMy ce IOCTaB/ba MNTakbe Ja 1N je HacnehuBamwe UMOBMHE caMo
U3pa3 HUXOBE CUMOOMMYKe SIVCKOCTU MM MOX/Ia YKasyje Ha Heke KOHKpeTHe MHCTH-
TYLMOHAJTHe Bese Koje mocToje n3Meby mux. Ta moBesaHOCT 4eCTo je 1 jaCHO MCTAaKHYTa
y BTy CTaTyTa KOji ce TUde IPOrpaMCKUX I/beBa CTPaHKe I7ie HeKe Off IbIX HaBojie Kao
jemaH off LM/beBa HETOBambe JOOPUX OJHOCA Ca KOHKPETHOM I[PKBOM VI/IM PETUTHjCKOM
3ajeguunioM. Tako Case3 BojBohanckux Mabapa (CBM) Harnamasa Ba)KHOCT HeroBama
opHoca ca Mabapckom npksom (SVM, 2010), Lproropcka maptuja (LIIT) ca Ilproropckom
npaBociaBHOM pkBoM (CP, 2010), a y jour 4eTupy cTaTyTa HABOAM Ce BAKHOCT HETOBamba
rodpux oxgnoca ca CIILI. Taxobe, [Jemoxparcku mokpet Pymyna Cpduje (JIIPC) Harna-
IIaBa Kao jeflaH Of IM/beBa CTPAaHKe Ofp)KaBame CIyKde HOrocmyxemwa Ha MaTepbeM
jesuKy pyMyHCKe HallMOHa/IHe MambUHe y ocTojehuM pKkBaMa y MecTiMa Hace/beHUM
Pymynnma (DPRS, 2008).

Pemurmja kao Hocunan KOIEKTMBHOT U eHTUTETA

JacHe penurujcke KoHOTanuje BURUMO y cTaTyTy Ipabanckor caBesa Mahapa (I'CM)
y WiaHy 7. IZie Ce HaBOMIY /ia je jeflaH Off L/beBa CTPAHKe Ja OCTBAPH 3aLITUTY >KUBOTA,
[IOCTOjaHCTBO YOBEKa, Koje moTude, ndMeby ocrasor, u 13 ,,xpuirhaHckor MOpaa, CBETCKOT

7 Tpeda uMatu y BUAy [a je y IUTakby XMMHa Koja je Takohe 1 sBaHn4Ha xumHa Cpduje, Tako fa
pasJior ieHor ofadupa He MOpa SUTH PeIUTIjCKe IPUPOTE.

¢ Texct xuMmHe je cnegehn: ,,IIpennogodun Cepruje, naj HaM cHare Byd4nje, Iaj HaM CplLie jyHAuKO y
Xpucty Bory ucrpajzo. JlocTojuu na dygemo, fylry cBojy 4yBajMo, Bepy CBOjy dpaHUMO, /bydas
npasy rpagumo. Oj Cpdujo, dyjem s, Kako 308y Bykosu, TBoju BepHu ciHOBM Hemamiha yxoBu.
Oj Cpdujo, Monu ce, YaCHUM KPCTOM OCEHIU Ce, 3a CIacerme poja cBor Aa Hac yysa locnox Bor. Oj
Pycnmjo, gyjem nu, kako 308y Bykosu Pajeckora mykosu“ (SRPV, 2017, ¢lan 2).

? TexcT 3akseTBe je cnenehu: ,,3aknmumeM ce ceemoryhum Borom n Ceetnm CaBoMm fia hy nckpeno,
JacHO 1 IIOXXPTBOBaHO caykuty Orandunn n CprcTsy, Aa hy ce cBUM cBojuM cHarama Soputu 3a
peanusanyjy mporpama CpIicke pajiKaiHe CTPaHKe U OfJAHO UCITYHaBaTy CBOje CTpaHayke odaBese
Y CKJIajly ca HajBUIIMM MOPa/THMM IIPYHIMINMMA 11 Ha4eMMa IIpaBfe 1 NpaBn4HoCTH. Tako My Bor
nomorao (SRS, 2019, ¢lan 51).
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cxBatama“ (GSM, 2019). Takobe, y nucrom wrany xao Tpehu unm HaBofu ce u ,,Bpahame
memoxpuirhancke HaronanHe noymtusanuje” (GSM, 2019). Y dpojuum crarytnma penu-
I'Hja ce [0jaB/byje M KpO3 TOBOP 0 04yBakby U yHarpehemwy nyxoBHor Haceha kako cprckor
Hapofia, TAaKO U IIPUIIAJHMKA JPYIUX HAlMOHA/IHNX 3ajeflHNIa (Ha IpUMep, CIIOMIIbe Ce
pa3Boj 1 yHanpebheme dommayuke yHUBep3aaHe [YXOBHOCTH, JYX0BHO Haciehe Poma,
IyXOBHA ¥ KY/ITYpHa OallTIHA XpBAaTCKe HAIVIOHA/THE MAIbIIHE, [[YXOBHY UIEHTUTET POM-
CKOT HapOJIa, PycKa AYXOBHOCT, Ka0 1 JYXOBHO odjefumbaBame MakeoHala). /13 oBakBux
HaBOJa BUJM Ce Ia PeINTHja 3a MOMUTHNYKE CTPAHKE IIPeCTaB/ba CUMOO/ KOJIEKTHBHOT
upeHTuTeTa 3ajegHuiie. OCUM TOra, Y MOjefUHUM CTAaTyTUMa peluruja ce BUAU U Kao
CIIOHA KOja MO>Ke Jla IOBEXKe II0jelMHe HaljMoHasHe 3ajeqHnie. Hamme, y craryTy Cpricke
nure (CJI) HaBozu ce Aa je ,,Pycuja omyBek Ouia 3alITUTHUK [IPAaBOCTABHMX Hapo#a“ 1 fa
ce CTpaHKa 3a/IaKe 32 ,IITO OIVDKY capajiby I YAPY KMBabe IPaBOCTIABHIX 3eMajba Kao
mro cy Cpduja u Pycuja“ (SL, 2016). YouaBamo fia 3a OBY CTPaHKY Bepa Ipe/a3u IPaHuIy
JIMYHOT YI IPUBATHOL, Te Ja Y/Ia3!U y OUTIYKY chepy.

CTPaHKe ¢a UICTAaKHYTUM peHI/II‘MjCKI/IM ycMepEHEM

Y HapeHMM pefoBMMa ocBpHyheMo ce Ha HOUTIYKe CTPAHKe YMjI CTATYTH Cajip-
e Hajsehy Opoj penmurujckux eneMeHaTa, ¢ UbeM [a OCTBAPUMO CBEOOYXBaTHU)U YBUTL
y CMICA0 PENUIMjCKUX ITOPYKA KOje OHe Iaby cBojuM Oupaunma. Kao HajuctakHyTHjn
usnBojunu cy ce cratytu Cpricke pagukanHe cTpanke n Cprcko-pycke naprtuje Bykosn
cato 14 noMumarma K/byYHIX pedn y 0da cTaTyTa, 3atuM CaHljauke IeMOKpaTCKe MapTije
ca 12 momumama n Hapopsor nokpera Junapa-JIpuna-JlyHas ca ykynHo 11 nomumbarma
K/bYIHUX pedn y cTaryTy.'’ ¥ ocramum cTaTyTuMa dpoj mojas/blBama K/byYHNX pedn
Htje duo aBoLdpeH.

CPC npepmaun ca cmameM PeNUIMjCKUX TTOPYKa Y OKBUPY CTaTyTa CBOje CTPaHKe.
OBa cTpaHKa OTBOPEHO MOKa3yje HaKJIOHOCT paBocnaBHoM xpuithaucTsy u CIILI. Tako
ce 'y wiaHy 12, Koju ToBOpM O IIPOrPaMCKMM LIM/bE€BMMA, MOKe IIPOYUTATH [ja je jelaH Of
BIX ,,[0]4yBame I HeroBame I0CcedHOT OJHOCA IOITOBaMkba M yBaXkaBarma Ipema CpIIcKoj
npaBociaBHoOj pkBu“ (SRS, 2019). Crpanka uma nsadpany kpcHy cnaBy Ceeta Tpu Jepapxa
u Beh cTIoMeHy Ty 3aKJIeTBY Koja 0dMTyje pelmurujckuM cumdornuma. Vlako ce geknapuiiie Kao
TOJIEpPaHTHA IpeMa CBUM ApYruM (Majia HaBOAM TPAIULIMOHATHUM) Pe/IUTHjaMa U BEPCKUM
3ajeHULaMa, 1 MIaKO MCTIYE JIa jOj je LjM/b IIOIUTOBAbEe OJIBOjEHOCTH IpKaBe U LIPKBE, U3
cTaryTa je jacHo fa CpIicKa pajyKaaHa CTpaHKa IIpyu/iaje BUCOK 3Ha4aj IPaBOCIAB/bY U
CIILI. Mosxe ce pehn ga je ympaBo IpaBOCTaBHO CTAHOBHUILITBO ITTABHO OMPAYKO TENIO
KojeM ce cTpaHKa odpaha u mehy kojum dupa cBoje wrancTBO.

Hu CPIIB He 3a0cTaje y Opojy pe/IUIMjCKuX eleMeHarta Kojii ce Hasase y lheHOM CTa-
TyTy. Kao mro je Beh pedeno, oHa 1Ma JiBe c/laBe U XMMHY CTpaHKe Koja Takobhe odurnyje
pemUIujcKuM eneMeHTMa. JloflaTHO, y 4IaHy 5. IOMMUIbE Ce Jja CTPAHKa 3acTYyIa ,,jaBHO,

1 Temoxpuirhancka cTpanka CpOuje pefimbady Ha OBOj JIMCTH YKOIMKO Ce Y3My y 003Up CBa IIOMU-
Hhatba BeHoT Hasuba. Ho, ako 1o cTpaHM 0CTaBMMO NOMIbakbe XpuilthaHCTBa KPO3 HasMB CTPAHKe, Y
CaMOM CTaTyTY ce IIOMMIbe XpUIINaHCTBO CaMO jeTHOM M TO CaMo KaKo OU ce MCTAKIIO Jia je CTpaHKa
3acHOBaHa Ha ujejaMa xpumhaHcKe ileMOKpaTuje.
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HayJHO yTeMe/beHY UCTUHY O 3ajefHIMIKMM dopdaMa 1 ofJHOCHMa OBa JIBa Hapopa [cpi-
CKOT U PYCKOT|, HCTUX KOP€HA, JICTe Bepe U MCTe OCHOBe jesnka u nucma“ (SRPV, 2017).
3anarame 3a OMIDKY capajiiby M YAPYKUBake IPaBOCTaBHNX 3eMajba CTPAaHKA MCTUYE Y
HapeJHOM, IIeCTOM WiaHy. VIHTepecanTHa ofipeiHIa jaB/ba ce y unany 10. rae ce nctmye
fla YIaH CTpaHKe He CMe CBOjMM ITOHAIIAbEM Jla HapyLIY HbeH YITIe[] HU 110 KOM OCHOBY, a
»HAPOYNUTO 110 IUTAlY BEPCKE, HALIMOHA/IHE WJ/IN IIO/IHE npunagaoctu (SRPV, 2017). U3
CTaTyTa HUje HajjacHMje KaKo Ce BPIIYM HapyllaBarbe yIIefia IO MOMeHyTUM ocHoBaMa. Of
KOJIMKOT je 3Hauaja pe/luruja 3a OBy CTpPaHKY BUAY Ce 1 II0 WIaHy 86. KojuM ce mpepBuba
fla Kao jeffHO Off IBaHaeCT PaJHNUX Te/la CTpaHKe MocToju 1 nocedan Caser 3a Bepcka 1
HaI[MOHAa/IHA UTama (IIPUINKOM Hadpajama pajHIX Tejla CTPaHKe OBaj CaBeT CTaB/beH
je Ha geTBpTY Mo3uLujy) (SRPV, 2017).

Hapame ce nucruye Canyauka gemokparcka napruja (CIII), momutuyka cTpaHKa
dommadke HalMoOHaMHe MamyHe. OBa CTpaHKa Takobe nMa mocedHo Terno Koje ce dapu
BepCKUM InTamuMa, CaBjeT 3a Hal[MOHATHA U BjepCKa NNUTama, 41ja je yIora omycaHa
y oxBupy unaHa 42. CraryTta ctpanke (SDP, 2009). Hexe of yrmora oBor caBeTa jecy yHa-
npehnBame capagme 1 Tpaheme pajia M aKTUBHOCTY VIcmaMcKe Bepcke 3ajefHNUIIE, Kao 1
IpUIpeMa IpeJIora 3aKOHCKMX IOKyMeHAaTa KOjy Cy Be3aHN 3a OCTBAapMBalbe HALMOHATHIX
U BEPCKUX NpaBa bomrmaka. VIHTepecaHTHO je a YIAHOBY OBOT CaBeTa He MOpajy Outn
U YIaHOBU CaMe CTPaHKe.

Hanocnerxy, HIIAIIM cagp>xu penurujcke eneMenTe y eh momMmenyTom rpdy cTpaH-
Ke, a TaKohe BeoMa yuecTasno IIOMIbe BYKHOCT BePCKe ¥ CBAKe JIpyre TO/epaHIje nme
ce TO M37IBaja Kao M3y3eTHO OMTHA BPETHOCT 3a CTPaHKy. Kao jemaH of Iji/beBa CTpaHKe
HaBOJM Ce U IIOAM3ambe CBECTH O [yXOBHOCTH. Kako ce HaBoAM /la CTpaHKa MMa C/IaBy, TO
je MPaKTUYHO YMHM IPABOCIABHO-XPUITNAHCKY OPYjeHTUCAHOM CTPAHKOM (4IaHOM 79.
ozpebyje ce na je cnaBa crpanke Cetu Hukonaj Benmnmuposuh Cprckn u XKuukn), nrro
norspbyje 1 ogadpaHu laH cTpaHKe Koju ce odennexxasa Ha CpeTeme, 15. pedpyapa (wian
80) (NPDDD, 2015).

IVNCKYCHJA

MsBpiiena KBaHTUTATHBHA aHA/IM3a CaZipyKaja II0Ka3aa je MCIyheHOCT OCHOBHE
XIIIOTe3e — PEJIUTUjCKI eJIEeMEHTH 3aCTYIUBEHU Cy Y 3Ha4ajHOM Opojy (79,1%) cTaryTa
IOJUTUYKUX cTpaHaka y Cpduju. KBanuraTuBHa aHaIM3a cajjpkaja, K0joj ce IOTOM
HPUCTYINIO, TOKa3aja je OCHOBAHOCT MocedHUX xumore3a. HanMe, moxasaro ce ja cy y
BehuHM cTaTyTa MOMUTUYKIX CTPAaHAKA PEINTUjCKY eleMEHTH 3aCTYIUbEHI Y KOHTEKCTY
OIILITHUX OfPeAdU O BEPCKOj TOTEPAHIU U U CTIOOOAY BEPOVICIIOBECTI, /Il U fia TI0jef1He
CTpaHKe UCKa3yjy IPMBPKEHOCT HEeKOj KOHKPETHO] penurnjckoj 3ajeqanuiy. Tako CPC
jacHo mckasyje cojy HakoHocT CIII] 11 ycMepeHa je IpeBacXogHO IIpeMa IIPaBOC/IaBHOM
Sdupaukom Teny, kome ce odpaha u CPIIB, kao u HITJIIJI. C gpyre crpane, CAII mpomumyue
unTepece VicmaMcke Bepcke 3ajefjHuLIe 1 SOpM ce 3a OCTBAPMBabe BePCKIX ITpaBa bormaka.

ITpumehyjemo aa cy ocHOBHa 3amaxkara Jeritha (Jevti¢, 2012) u fajbe peleBaHTHA
y caBpeMeHOM KoHTeKcTy. Hanme, 1 fajbe ocToje cTpaHKe Koje CBOje pe/IuTyjcKe UbeBe
jacHo uctu4y Beh y camom Hasusy ([Jemoxpuirharcka ctpanka Cpduje), aim Bakn 1 TO fa
HeKe HausIJIe]] CeKy/IapHe CTpaHKe, He CaMo y CBOM IIporpamy Beh U y cTaTyTy cTpaHKe,
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cappyxe perurujcke enemMente. Takobe, pesynraTu ¢y y CK/Iafiy 1 ca OCHOBHMM 3allayKambyMa
o Kojux je gourao Mmagexosuh (Mladenovi¢, 2013) cBojuM nctTpaknBarmbeM Iporpama
MONMUTUYKMX CTPaHaKa. VIako y yBOJHMM Jle/IOBMMa CTaTyTa CBe CTPaHKe HaBOJie TOTOBO
UJIeHTUYHe OfipeHNUIIe O CTIOQOAY BEPOMUCIOBECTH I BePCKOj TOTePAHIVI]I, Y KaCHUjeM
TEKCTy OHe HepeTKO 3adopaBibajy faTe ofpefHNUIIE U BPIO BPEJHOCHO 000jeHo, I Y3
(daBopusoBame jeHe KOHKPETHE PETUTIjCKe 3ajeHILIE, KOPICTE PEIUTjCKe elleMeHTe.

Wnaxk, ok je Mmagenosuh (Mladenovi¢, 2013) ananmm3oM mporpama MOMUTUYKUX
CTpaHaKa UCTakao Kao penurujcku ycmepene crpanke JCC, HC, CPC u CIIO, ananusa
CTaTyTa CIIpOBefieHa y OBOM pajy iajia je yBIj Y ahupMucarbe 3Hauaja pe/luruje off CTpaHe
HEKUX PyTUX HomuTHIKux crpaHaka. Ilopeng CPC, xojy je ucraxkao n Mmagenosuh, xao
pemurujcky ycMepeHe mokasaste ¢y ce u CPIIB, COIT n HITOOM, nox JCC, HC u CITIO Hucy
IpefmbadnsIe 0 3aCTYI/BEeHOCTH PETUTHjCKMX efleMeHaTa y crarytuma.'' J[ICC y okBupy
CBOT CTaTyTa CafIp>Xi 9eTUPU IIOMUIbatba penuruje. Lipkea, criasa, tipasocnassve u céeitial,
Cy peun Koje ce IojaB/byjy Kajja Ce y YIaHy 2. HABO[M ClaBa CTPaHKe I KaJia ce y YiaHy 85.
oxpebyje na he y cyuajy rauema crpanke cBa ieHa umoBuHa mpehu y sracanmrso CITI]
(DSS, 2018). Vcra ogpenda o HauMHY paclioNaraba MMOBIHOM HAKOH Talllerha CTPaHKe
Hayasy ce u y craryTy HC y okBupy 45. wrana (NS, 2019). Jaxko je To jefuHO NOMUbame
permruje y craryTy HC, HecyMBUBO je [ja je OHa 11 Te KaKO BakKHa 3a by ¢ 0031pOM Ha
npupopy HasefieHe ogpende. Y craryTty CIIO Hamasm ce caMo jeHO IOMMIbambe Bepe ¥
OKBUPY 6. YIaHa J OHO Ce CBOZIM Ha B/IA/JaBMHY TIpaBa I JbYACKUX C1000fTa HE3aBUCHO Off
BePCKe, pacHe M HallVIOHA/IHE MPUIIAJHOCTH, 0/, MOUTUYIKOT YBePerha U COLMjaTHOT
crama (SPO, 2011).

Maxo CHC Huje npepmadnia o Opojy peIUIMjcKIX eJieMeHaTa, MHTEPECaHTHO je
aHA/IM3MPATU VX U Y OKBUPY FeHOT CTAaTyTa, IIPe CBEra jep je y MUTamy CTPaHKa Koja I
Hasbe MMa Hajsehy moppuky dupada, kao 1 300r Tora mro Hekn ayropu (Stamenkovic, 2022)
ymyhyjy Ha e godap ogroc ca CIIL. Tako ce y wrany 10. CraTyTa oBe CTpaHKe HaBOJM
7la ce Ha HeHOM Ipdy Ha/masy 37IaTHM KPCT Ca YeTUPY OIVJIA U Jia je claBa cTpaHke CpeTa
ITerka (SNS, 2010)."2 Kao u mojeguse apyre crpanke, CHC raxobhe naBozu fa he ce nakon
raiema cTpaHKe beHa yMoByHa TpeHety CIILI. Ako oBo moBexxeMo ca MitageHoB1heBIM
(Mladenovi¢, 2013) sanakamem ga CHC y cBoM mporpamy ucTude fa gpxxasa Tpeda ga
dnucko capabyje ca CIILI Ha rTaHy 0dHOBe U 3aLITUTE CPIICKOT KYITYPHOT MAEHTUTETA
Ha KocoBy, kao u ga CHC He roBopu o penurujama Beh MCK/bydrBO 0 IIPaBOCIAB/bY U
CIILI, 1 To y KOHTEKCTY OfIHOCa JIpXKaBe ca APYTUM TepUTOpHjaMa, jacHo je sa CHC uctuye
HaK/IOHOCT jefiHOj CrieliIYHOj IPKBU 1 Jia jOj IPUIICYje BaKHOCT Y YCIIOCTAB/bakby U
OfipKaBamy HO0OPUX AMUIIOMATCKMX OFHOCA.

YumeHnIa fa peurijcki MO0 JOMUHIPA]y Y OKBUPY OfpefHILA O BU3YETHOM
UJIEHTUTETY CTpaHaKa (Ipd, XMMHa, ClTaBa CTpaHKe) yKasyje Ha TO /la OHe HacToje fja y
CBeCTI! WIAHOBA I dupada CTpaHKe CTBOPE jacHy acouujauujy usmeby nssecue pemurujcke
3ajeHNIIe, OMHOCHO HEeHUX BPEIHOCTH 1 BPEJHOCTH caMe IOMUTIYKe cTpaHke. Kako ce
penuruja 4ecTo cMaTpa HoCKoLeM HanyoHaaHor upeHTntera (Jevti¢, 2012; Markovié¢ &

" Tpeda manomenyTu fa cy CPIIB i HITJIJI]] ocHOBaHe TeK HEKONMKO FOfiHA HAKOH MafeHoBiheBe
aHanmse.

"> OBo cy Taxobe eneMeHTI 3BaHMYHOT IP)KaBHOT TPOa TaKo Jia He MOPajy HYXKHO MMaTH PeTUTHCKy
KOHOTaLNjy.
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Basermenji, 2012; Beyers, 2015; Suboti¢, 2020; Caiani & Carvalho, 2021), noBesuBare
TONUTIYKE CTPAHKE Ca PENIUTHjOM MOYKEMO TyMadMTH Kao ITOKYIIAj /la Cé CTPaHKa TaKo-
be npencTaBu xao gyBap ucTor. JacHa HakoHOCT npaBociasby 1 CIIL of ctpane CPC,
CPIIB u HITI N yrryhyje Ha To fa ce oBe cTpaHKe OTEHIMjaTHO HACTOje IPODIIICATI
Kao 9yBapy CPIICKe TpaJulMje, Te ja C€ Ha Taj Ha4MH IIOKYLIaBajy IO3ULIMOHNPATI Kao
TOKe/bHa OTIIIMja 3a dypade KOji 3aCTYTIAjy eBPOCKENTIYHE TOMUTINYKE CTABOBE.

Kako je y Cpduju BehnHCKO cTaHOBHMIITBO IIpaBociaBHO u Kako je CIILI nucTn-
TyLVja Koja y>KuBa Hajehe nosepeme rpabana (Ramet, 2005; Todorovi¢, 2024), He uyau
IITO HOMUTUYKE CTPAHKE MCKa3yjy HAKJIOHOCT YIPaBO 10j. To yjeHo MOXXeMO TyMadnTu
U Kao TIOKYIIIaj CTHIama ToBeperba Oypaya, anu 1 Kao MOKyIaj OCTBapuBama capajimbe
ca CIILI u ocnamama Ha leHY NHPPACTPYKTYPY U KOMYHUKALVNOHY MPEXY IIPUINKOM
crpoBoberba N3BECHNUX NOMUTUYKIX Mepa 0 4eMy je roBopuo Bejepc (Beyers, 2015).

Penvrujcku enneMeHTH y CTaTyTHMa CITy ke ¥ KaO KOPMCHO CPEJICTBO PACIIO3HABAMbA
OCHOBHOT VJI€OJIONIKOT TTO3MIIVIOHNPaka MOjeiTHIX CTPaHaKa duMe ce SpadyiMa OMOTy-
hapa dpske 1 jeHOCTaBHUje IpeTIO3HaBambe K/bYYHNX BPETHOCHMX OIIpefie/berba CTPAHKe.
Takobe, yrmorpedom pemnrujckux cumosa y OKBUPY OINCa IPOrpaMCKVX LV/beBa CTPaHKe
nocTypke ce TodybhuBame TySoKIx eMoLyja Kof fieta Tpab)aHa Koju ce CHaKHO MACHTUUKY]Y
ca BepCKUM BPeJHOCTUMA U TPaJyIMjoM duMe ce oMoryhasa jgernTuMusanyja mojenu-
HIIX TOIMTUYKIX Iy/beBa cTpaHKe (Beyers, 2015; Yabanci & Taleski, 2017). ITpumep Tora
HpeficTaB/ba peTOPUKa yCMepeHa Ha odyBatbe 11 yHanpebemwe nyxosHor Hacneha cprickor
Hapojia 1 TI0OBe3NBahe IPaBOCIABHUX 3eMasba. [IpeficTaB/bameM MOMUTHIKIX IN/beBa
Ka0 PeNTUTHjCKUX OHM Ce Y3[VDKY Ha HMBO BPEJHOCTH 110 CedM ¥ MOACTINYE Ce HIIXOBO
HEKPUTUYKO IIpUXBaTambe.

3AK/bYYAK

[1aBHM Vb OBOT UCTPaXXMBama 01O je MCIUTUBAbe IPUCYTHOCTY PeIUTYjCKUX
eJleMeHaTa y CTaTyTUMa IIOJIMTUYKUX cTpaHaka y Cpduju ynorpedom aHamise cappixaja.
Pesynraru ykasyjy Ha OCHOBaHOCT Jie(PMHMCAHVX IPETIIOCTABKY — PEJIUTYjCKY e/IeMEHTH
IIPUCYTHIU Cy y cTaTyTuMa BehyHe cTpaHaka, Hajuelnhe y KOHTEKCTY OffpeJHILIA O BEPCKOj
TOTIEPAHLIVj !, a/IN NTOjefIHE CTPAHKe eKCITMIIMTHO MICTUYY HaKJIOHOCT HEKOj KOHKPETHO]
PeNIUjCcKoj 3ajeHMIIN. 3a Pas/KY Off MCTPAXVBamba IIOUTIYIKIX CTPAHaKa, KOja y CBOjOj
aHaMM3M Kao jefVHUIy aHa/IN3€e Y3/MMajy IporpaMe CTpaHaKa, OBUM MCTPAKNBAIbEM je
KPO3 aHa/IN3y CTaTyTa OCTBAPEHO HEKONMKO HOBMX M Ba)KHMX jonpuHoca. IIpe cBera,
nonybheHa je cBeodyxBaTHa aHa/mM3a CTaTyTa FOTOBO CBUX IIOIMTUYKUX CTPAaHaKa Ha
CPIICKO]j TOMTUTUYKOj CIIeHN, HACYTIPOT yoOudajeHOM 3a/jpyKaBary Ha aHa/IM3Y CaMo Map-
JTaMeHTAapHUX CTPaHaKa MM CTPaHaKa Koje Cy paHMje MMasie BeMKY NOAPIIKY rpabana.
VipeHTN(UKOBAaHY Cy pasINdnTI HA4MHY Ha KOje HoMuTndKe cTpanke y Cpduju xopucre
PeINrujy, Kako Kao CPefCTBO 32 KOHCTPYKLV]jy U apypManyjy KOJTeKTYBHOT MIEeHTUTETa,
TaKO M KaO CPEJICTBO 3a PEIUTUjCKY I MOPA/THY JIETUTUMU3 AL M}y MOjeIMHUX ITOTUTUYKIX
IU/beBa CTPaHKe.
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RELIGIOUS ELEMENTS IN THE STATUTES
OF POLITICAL PARTIES IN SERBIA?

(Translation In Extenso)

Abstract: The main aim of the research is to examine the presence of religious elements
in the statutes of political parties in Serbia. The hypothesis is that certain parties, even if they
do not appear to have a religious orientation, contain religious elements in their statutes
and thus send certain religious messages to their voters. To examine this, an analysis of the
content of 115 statutes of political parties in Serbia was conducted. The results show the
presence of religious elements in 79.1% of the analyzed statutes. Some parties favour one
specific religious community (most often the Serbian Orthodox Church). Namely, politi-
cal parties in Serbia utilize religion in their statutes as an instrument for constructing and
maintaining collective identity, as well as legitimizing their political objectives.

Keywords: religion, political parties, statute, content analysis

INTRODUCTION

In Serbia, after socialism, which was characterized by THE atheization of the public
sphere, the revitalization of religion occurred. It particularly refers to Orthodox Christianity
and the Serbian Orthodox Church (SOC), which were considered relevant for preserving
specific cultural and ethnic features of the Serbs, separating them from other national and
religious communities, and that is how the perception emerged that being a Serb meant
being an Orthodox Christian (Blagojevi¢, 2008; 2009; Radi¢ & Vukomanovi¢, 2014; Subotié,
2020; Vukomanovi¢, 2023). Fundamental religious beliefs were revitalized, there was an
increasing number of people praying and attending church services, while the portrait of the
average believer changed, i.e.., regularities regarding the believer’s typical socio-demographic
features were lost (Blagojevi¢, 2008). The collapse of socialism also meant the introduction
of the multiparty system and the emergence of the religiously oriented parties, both in the

! milana.vinokic@fpn.bg.ac.rs; https://orcid.org/0000-0002-3802-998X.
2 The research presented in this paper was conducted within the subject Sociology of Religion, in the
doctoral academic studies of sociology at the Faculty of Philosophy in Belgrade.
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territory of Serbia and in other countries of ex-Yugoslavia (Jevti¢, 2012). Moreover, apart
from numerous parties which clearly emphasized their religious objectives in their names,
seemingly secular parties were established which still showed certain religious objectives
through their activities. Jevti¢ (Jevti¢, 2012) believes that the religious foundation behind
many political parties in these countries derived from the need to separate newly-created
nations. In fact, due to a very similar and sometimes completely identical ethnic foundation
of these nations, religion is perceived as an important bearer of the identity of these nations
(Jevti¢, 2012). Blagojevi¢ (Blagojevié, 2008) also emphasizes that in this period Orthodox
Christianity was used as a resource towards national homogenization of population and
its political mobilization in the future conflicts. This use of religion refers to constructing
national identity and establishing groups of insiders and outsiders (Yabanci & Taleski, 2017;
Kratochvil, 2019). In addition, political actors may also use religion in many other ways.
Beyers (Beyers, 2015) points out that politicians may attend religious gatherings in order to
make an impression among voters that they personally are religious, moral and worthy of
trust. Moreover, since religion is related to deeper human beliefs and values, it may also be
utilized as an instrument for awakening emotions and the legitimization of political decisions.
Also, political actors may perceive religious communities as useful partners in the process
of implementing certain political measures, since they have a developed infrastructure
and established communication mechanisms within a local community (Beyers, 2015).

As the analysis of the role of religion in the programs of political parties has already
been conducted (Mladenovi¢, 2013) - and it will be discussed further in this paper - this
research complements this analysis with the review of the content of the statutes of political
parties. The main question is: Are religious elements present in the statutes of political parties?
If they are, to what extent and in what manner is religion mentioned in the statutes? What
religious messages are sent to voters in this manner? The basic assumption is that religious
elements are present in a substantial number of statutes of political parties in Serbia. The
statute has been chosen as an analysis unit because it is the main general act of a political
party that contains all most important determinants being key to its functioning, as well as
the most important program objectives established by it. Therefore, the presence of religious
elements in the statute points to great importance of religious matters both for the party
itself and voters addressed by that party. The research of the statutes of political parties
in Serbia (Zecevi¢, 2022) has shown that they contain items about feast days of political
parties, but do not offer a deeper analysis of these religious elements. The above-listed
findings actually encouraged this research, i.e., an attempt to explore religious elements in
the statutes of political parties in detail and to clarify them analytically.

Legal framework

Among today’s states there is a pronounced diversity in the manner of the constitutional
determination of the relationship between the state and religious communities. In fact,
the constitutions of different countries vary from guaranteeing the freedom of confession
and non-discrimination, via favouring a certain religion (the Constitution of Spain) to the
appointment of the official state religion (the Constitution of Greece) (Kutlesi¢, 2007). The
other extreme is manifested in the constitutions as that of Bulgaria, which prohibits the
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use of religion for political purposes (Kutlesi¢, 2007). As for the applicable Constitution of
Serbia, it is clearly stipulated that Serbia is a secular country, that churches and religious
communities are separate from it and that none of them can be established as a state or
mandatory religion (Constitution of the Republic of Serbia, 2006). The Constitution does
not stipulate any rules about the relationship between political parties and religion, although
from its clear emphasis on the separation of the state and the church it may be concluded that
political parties should not act so as to favour a certain confession and religious community.

Religious matters are regulated by the Law on Churches and Religious Communities
from 2006 (Law on Churches and Religious Communities, 36/2006-3). Just like the
Constitution itself, this Law also emphasizes general items about the freedom of confession
and religious tolerance, while asserting that there is no state religion. However, certain
provisions which stipulate that state bodies must notify church authorities in case a church
employee is apprehended, as well as that the state protects the marks of the priests’ ranks
and dignity, point to a special relationship between the state and religious communities.
This Law also recognizes certain traditional churches and religious communities in Serbia,
while particularly emphasizing the SOC since it has “exceptional historical, state-building
and civilizational role in the formation, preservation and development of the Serbian
people’s identity” (Law on Churches and Religious Communities, 36/2006-3).> Article 28
stipulates that the state may financially help churches and religious communities, while
this cooperation is aimed at “advancing religious freedom and achieving general good and
common interest” (Law on Churches and Religious Communities, 36/2006-3). Namely,
this directly presupposes the existence of certain common interests of the state and the
church, stipulating their cooperation in the fulfilment of these interests. However, the exact
interests and the forms of mutual cooperation are not precisely provided anywhere.* In
addition to this law, there is another one from 2006 related to the restitution of the property
of religious communities (Law on the Return (Restitution) of Property to Churches and
Religious Communities, 46/2006), but it does not contain any special stipulations about
the relationship between the state and religious communities.

Since the analysis in this paper is focused on political parties, it is also useful to
consider the Law on Political Parties (Law on Political Parties, 36/2009-155, 61/2015-54
[Constitutional Court]), which defines the legal framework for their functioning. Article
14 of this Law defines the statute as the main general act of a political party with which
other general acts of a party must be harmonized. The same Article lists what the statute
must define. Out of twenty-odd listed items, for the purpose of this paper it is important
to note that this Law stipulates the existence of the symbols of the party’s visual identity, as
well as its program goals. The conducted analysis of the statutes has found the presence of

* Therefore, traditional churches include those “that have a centuries-long historical continuity and
have acquired their legal subjectivity according to special laws”: the Serbian Orthodox Church, the
Roman catholic Church, Slovak Evangelical Church of the Augsburg Confession, the Reformed
Christian Church and the Christ Evangelical Church According to the same criterion, the Islamic
religious community and the Jewish religious community have been recognized (Law on Churches
and Religious Communities, 36/2006-3).

* This Law also stipulates the right to health, pension and invalidity insurance for priests and/or
church employees (Article 29), as well as certain tax relief (Article 30).
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religious elements exactly in these segments. Their presence does not necessarily mean the
violation of the legal framework, but in certain cases the favouring of a specific religious
community has been observed, which brings into question the fulfilment of the principle
of secularity stipulated by the Constitution.

Religion in the programs of political parties in Serbia

In the examination of the relationship between religion and politics in Serbia through
the analysis of the programs of political parties Mladenovi¢ (Mladenovi¢, 2013) has found
that, although all parties are formally inclined to the idea of the secular state, in some cases
their programs suggest a somewhat different situation. Mladenovi¢ divides the programs
of political parties into two groups — programs with a minor role of religious topics, and
programs promoting the importance of religion.” The Serbian Progressive Party (SNS) is a
particularly interesting example having in mind that it is a ruling party, both at the time of
Mladenovic¢s research and nowadays. The author notes that in the Serbian Progressive Party’s
program it is emphasized that the state should closely cooperate with the SOC in terms of
the revival, protection and preservation of Serbian cultural heritage in Kosovo, that it should
cooperate with Russia because of the shared interest in protecting Orthodoxy and the Slavic
identity, as well as that the state ministries should cooperate with the SOC in establishing
educational institutions in other countries where Serbs reside. Moreover, the program does
not mention religions, but only the Serbian Orthodox Church, solely in the context of the
state’s attitude towards other territories. In addition, the Serbian Progressive Party does not
emphasize its inclination towards the secular state or the freedom of confession, which is a
frequent item in the programs of other parties (Mladenovi¢, 2013). As for the parties that
emphasize the importance of religion, in their programs they emphasize their inclination
towards the secular state, while also asserting that the state needs to “help” the church in
achieving its social role (Mladenovi¢, 2013). Therefore, in the program of the Democratic
Party of Serbia it can be read that the state and the church need to cooperate in achieving
the general good, thus implying that the state cannot achieve the general good on its own.
Moreover, this program speaks about the cooperation with the church (and not churches9,
thus creating an impression that the state cooperates only with one church (most likely the
SOC), while all other churches act in parallel (Mladenovi¢, 2013). In the program of New
Serbia, it is pointed out that the state will protect the values of Christian teaching, which may
be interpreted as a claim that the state should in a certain manner positively discriminate
Christian churches, but not some other churches. Moreover, certain “social rights of the
church” are mentioned, and it is emphasized that the SOC is a historical and spiritual vertical
of the nation, and that the party will strive for religious instruction in schools being valued as
a civilizational necessity and accomplishment of our time (Mladenovi¢, 2013). Furthermore,
the importance of religious matters can also be seen in the program of the Serbian Radical

> The programs of the parties with a minor role of religious topics are the Democratic Party, the
Liberal Democratic Party, the Socialist Party of Serbia, the Serbian Progressive Party and the United
Regions of Serbia.

The programs of the parties promoting the importance of religion are: the Democratic Party of
Serbia, New Serbia, the Serbian Radical party and the Serbian Renewal Movement (Mladenovi¢, 2013).
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Party, which contains the headings “Relationship towards the Serbian Orthodox Church”
and “Preservation of national traditions”, mentioning the renewal of churches and their
social role that used to be suppressed in socialism. In addition, the Serbian Radical Party in
its program also strives for giving media space to the representatives of the SOC so that they
can familiarize us with the customs, foundations of religion and the history of Christianity
(Mladenovi¢, 2013). Finally, once again despite the advocation for the separation of religion
and the state, the program of the Serbian Renewal Movement also abounds in mystical
expressions and metaphors concerning religion. Thus, the state’s bad politics is referred to
as sinful; redemption, Christian resurrection and ascension are mentioned, including some
metaphors whose meaning is completely unclear (Mladenovi¢, 2013).

METHODOLOGICAL APPROACH

The basic hypothesis has been established that religious elements are present in a sub-
stantial number of the statutes of political parties in Serbia. Starting from it, the following
two assumptions have been formulated: (1) in most statutes of political parties, religious
elements are present in the context of general provisions about religious tolerance and the
freedom of confession; (2) some parties show their inclination towards a specific religious
community. Apart from the empirical examination of these assumptions, the research is
also aimed at the analytical consideration of the observed religious elements. To achieve
this, a combined content analysis was used for a total of 115 statutes of the political parties
registered in Serbia during 2020.° The main limitation of the sample refers to the fact that the
analysis did not include the statutes of another ten political parties registered in the period
after the given year, because no access to their statutes was provided. The analysis includes
the exploration of religious elements by the following key words and their derivations: reli-
gion, faith, church, feast day, Christianity, Orthodoxy, Catholicism, spirituality, saint, God,
Islam. These words were selected as indicators after the previous basic familiarization with
the content of the statutes. After the quantitative content analysis, the observed religious
elements were categorized by the thematic context in which they appear. Moreover, spe-
cially selected and further analyzed are the political parties with the pronounced presence
of religious elements in their statutes.

RESULTS

It has been established that in 79.1% of the analyzed statutes there is at least one of
the searched key words. Two or more mentions of religious elements are contained in 47%
statutes, while minimum three mentions are contained in almost one third of the analyz-
ed statutes, or 30.4%. The searched word with the highest frequency of occurrence is the

¢ The total number of the registered parties in that year was 123, but for 8 parties the date of their
deletion from the register is provided, thus no access was provided to those statutes (List 1). Access
to the statutes was made possible thanks to the work of the students’ organization LEKSO. The
preliminary results of their survey were published in the proceedings from the conference (Zecevi¢,
2022) and are also available on the organizations website https://www.lekso link/analiza_statuta/?i=1.
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word “faith”, in 60% of the analyzed statutes, followed by the word “feast day” present in
22.6% of the statutes, and then the word “saint” present in 16.5% of the statutes. Besides
them, the words “spirituality”, “church” and “Orthodoxy” appear in more than 10% of the
analyzed statutes. The exact frequency of the occurrence of all the searched key words is
given in Table 1.

The most prevalent context in which religious elements are mentioned in the ana-
lyzed statutes refers to the principles of religious tolerance and the freedom of confession.
Therefore, in most cases, the introductory articles emphasize the importance of respecting
fundamental human rights and freedoms, including equality regardless of religious, racial,
national affiliation, gender and other personal features. That is exactly why faith had the
highest frequency of occurrence in the statutes. Such mentioning of religious elements has a
formal character and acts as a general pattern taken from the existing legal acts, and not as
a reflexion of a special ideological or program orientation of a specific political party. That
is exactly why the statements of this type were not the subject of a more detailed analysis.
However, what was a special field of interest are religious elements of pronounced impor-
tance not only for the party itself, but also as its expression of its own religious orientation.

Religious elements as part of the party’s visual identity

Religious elements are present as part of the visual identity of a large number of parties.
In a total of 26 statutes, or one fifth of all analysed statutes, the party’s feast day, name and
date of celebration are listed. Listing the party’s feast day is not limited only to Serbian and
Russian parties, but is also present in the Vlach People’s Party as well as in several parties
of the Roma national minority (the Union of Roma of Serbia, the Roma Democratic Party)
(RDS, 2009; VNS, 2013; URS, 2018). A special case is constituted by the Serbian-Russian
Party “Wolves”, which celebrates two feast days — Saint Sergiy Radonezhsky and Saint Sava
(SRPV, 2017). The name of the saint chosen as the patron of the party is explicitly stated in
a total of 18 different statutes. Moreover, it is a heterogeneous collection of patron saints,
which indicates that the decision about their selection is primarily the result of internal
symbolic preferences of a specific party. In addition, religious elements are also present
on the coat of arms of some parties. Namely, in the statute of the party Slovaks Forward!,
within Article 4, the party’s coat of arms is described — with the cross of Cyril and Methodius
who symbolize literacy and acceptance of Christianity (SN, 2015), while the statute of the
People’s Movement Dinara-Drina-Danube describes the party’s coat of arms as the right
hand with three fingers drawn together (index finger, thumb and middle finger), while the
small finger and the ring finger are bent together on the palm) - the symbol of Holy Trinity
in Orthodox Christianity (NPDDD, 2015). The presence of religious symbols in the party’s
coat of arms shows that it strives to identify itself with a certain religious tradition and to
present itself as a guardian of certain religious and moral values. Religious elements also
appear as part of the anthems of certain parties. The statute of United Serbia in the name
of its anthem contains the word “God” (“God of justice”)” (JS, 2009), while the statute of

71t should be borne in mind that this anthem is at the same time the official anthem of Serbia, and
the reason for its selection is not necessarily of religious nature.
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the Serbian-Russian Party “Wolves” in its anthem mentions Christ God, faith, the holy
cross, Lord God, while Serbia is called to pray (SRPV, 2017).% The statute of the Serbian
Radical Party stipulates that, on the occasion of the appointment of the party candidate to
certain functions, the appointed candidate takes an oath which starts with “I hereby swear
by Almighty God and Saint Sava’, and ends with “So help me God” (SRS, 2019).° The use
of religious elements characteristic of a religious group within the party’s anthem contains
implicit expectations that the party’s members (and voters) will come primarily from that
religious group.

Transferring property to the church after the party closure

In certain cases, it is stipulated that the party’s property after its closure will become
the ownership of a specific religious community or church (most frequently the SOC).
These provisions point to the strong connection between the party and a specific reli-
gious institution, whereas the question arises whether inheriting the property is only an
expression of their symbolic closeness or it perhaps points to some specific institutional
ties existing between them. This connection is often clearly emphasized in the part of the
statutes referring to the program goals of the parties, where some of them state maintaining
good relations with the specific church or religious community as one of those goals. In
that respect, the Alliance of Vojvodina Hungarians emphasizes the importance of cher-
ishing relations with the Hungarian Church (SVM, 2010), the Montenegrin Party with the
Montenegrin Orthodox Church (CP, 2010), while four other statutes state the importance
of maintaining good relations with the SOC. In addition, the Democratic Movement of
Romanians of Serbia stresses that one of the party’s objectives is holding church services
in the mother tongue of the Romanian national minority in the existing churches in the
places with Romanian population (DPRS, 2008).

Religion as a bearer of collective identity

Clear religious connotations can be seen in the statute of the Hungarian Civic Alliance,
where Article 7 states that one of the party’s objectives is to protect life and dignity of man
which derives, among other things, from “Christian morality, worldview” (GSM, 2019).
In addition, the same Article stipulates “the return of Christian democratic national

8 The text of the anthem is as follows: “Venerable Sergiy, give us the strength of wolves, give us a
heroic heart in Christ God, steadfast. Let us be worthy, let us guard our souls, let us defend our faith,
let us build true love. Oh, Serbia, do you hear how the Wolves, your faithful sons of the Nemanjics,
are calling the spirits. Oh, Serbia, pray, be overshadowed by the honourable cross, for the salvation of
your people, that the Lord God may protect us. Oh, Russia, do you hear how the Wolves of Raeevsky’s
regiments are calling” (SRPV, 2017, Article 2).

° The text of the oath is as follows: “I hereby swear by Almighty God and Saint Sava that I will
honestly, honourably and with sacrifice serve the Fatherland and Serbiandom, that I will fight with
all my strength for the realization of the program of the Serbian Radical Party and loyally fulfil my
party obligations in line with the highest moral principles and rules of justice and fairness, so help
me God” (SRS, 2019, Article 51).
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politicization” (GSM, 2019). In may statutes, religion also appears within the speech about
the preservation and advancement of spiritual heritage both of the Serbian nation and of the
members of other national communities (for example, the development and advancement
of Bosniak universal spirituality, spiritual heritage of Roma, spiritual and cultural heritage of
the Croatian national minority, spiritual identity of Roma people, Russian spirituality, as well
as spiritual unification of Macedonians). From these statements, it is evident that political
parties see religion as a symbol of collective identity of the community. In addition, some
statutes see religion as a link that may connect certain national communities. Namely, the
statute of the Serbian League says that “Russia has always been the protector of Orthodox
nations” and that the party advocates “as close cooperation as possible and association of
Orthodox countries such as Serbia and Russia” (SL, 2016). We can see that for this party,
faith goes beyond the boundary of the personal and private, and enters the political sphere.

Parties with a pronounced religious orientation

In the following lines we will look at the political parties whose statutes contain the
largest number of religious elements, in order to get a more comprehensive insight into the
meaning of religious messages sent by them to their voters. The most outstanding ones are
the statutes of the Serbian Radical party and the Serbian-Russian Party “Wolves” with 14
respective mentions of the key words in both statutes, the statute of the Sandzak Democratic
Party with 12 mentions, and that of the People’s Movement Dinara-Drina-Danube with a
total of 11 mentions of the key words in the statute.’® In other statutes, the key words did
not appear in two-digit numbers.

The Serbian Radical Party leads in terms of sending religious messages within its
statute. This party openly shows its inclination towards Orthodox Christianity and the
SOC. Article 12, which refers to program goals, stipulates that one of these goals is “preser-
vation and pursuit of a special relationship of respect and appreciation towards the Serbian
Orthodox Church” (SRS, 2019). This party’s feast day is Holy Three Hierarchs, while its
above-mentioned oath abounds in religious symbols. Although it claims to be tolerant to
all other (traditional, as stated) religions and religious communities, and points out that its
objective is to respect the separation of the state and the church, it is clear from the statute
that the Serbian Radical Party gives great significance to Orthodox Christianity and the
Serbian Orthodox Church. It can be said that the Orthodox population is the main elec-
torate addressed by this party and used as a source of its members.

The Serbian-Russian Party “Wolves” also has a large number of religious elements
in its statute. As it has already been said, this party has two feast days and the anthem that
also abounds in religious elements. Furthermore, Article 5 stipulates that the party advo-
cates “the publicly and scientifically founded truth about common struggles and relations
of these two nations [Serbian and Russian], with the same roots, the same faith and the
same language and script foundations” (SRPV, 2017). Striving for closer cooperation and

19 The Christian Democratic Party of Serbia is at the top of this list regarding the mentions of its
name. However, if we leave aside the mention of Christianity in the very name of the party, its stat-
ute mentions Christianity only once, solely to point out that the party is founded on the ideas of
Christian democracy.
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association of Orthodox countries is mentioned by this party in Article 6 as well. An inter-
esting item appears in Article 10, which stipulates that a member of the party must not act
so as to violate its reputation on any grounds, “particularly regarding religious, national or
gender affiliation” (SRPV, 2017). From the statute it is not completely clear how reputation
is violated on the above-mentioned grounds. The extent of the importance of religion to
this party is also seen in Article 86, which stipulates that, among twelve working bodies of
the party, there is also Council for Religious and National Affairs (on the list of the party’s
working bodies, this council is in the fourth place) (SRPV, 2017).

The next party that stands out is the Sandzak Democratic Party, the political party of
the Bosniak national minority. This party also has a special body which deals with religious
matters — the Council for National and Religious Affairs, whose role is described within
Article 42 of this party’s statute (SDP, 2009). Some of the roles of this council concern the
improvement of cooperation and monitoring the work and activities of the Islamic religious
community, as well as the preparation of drafts of legal documents related to the exercise of
the Bosniaks’ national and religious rights. It is interesting that the members of this council
do not necessarily have to be members of the Party itself.

Finally, the People’s Movement Dinara-Drina-Danube has religious elements in its
already mentioned coat of arms, while the importance of religious and any other tolerance
is quite frequently mentioned, thus emphasizing it as an outstanding and exceptionally
important value for this party. One of the listed goals of the party is also raising awareness
about spirituality. As it is stated, the party has its feast day, which makes it oriented towards
Orthodox Christianity (Article 79 stipulates that the party’s patron saint is Saint Nikolaj
Velimirovié¢ of Serbia and Zi¢a), which is also proved by the day of the party celebrated on
15" February, i.e., Feast of the Presentation of Jesus Christ (Article 80) (NPDDD, 2015).

DISCUSSION

The quantitative content analysis shows the fulfilment of the basic hypothesis - re-
ligious elements are present in a substantial number of the statutes (79.1%) of political
parties in Serbia. The conducted qualitative content analysis showed the foundation of
individual hypotheses. In fact, it transpires that in the majority of the statutes of political
parties. religious elements are present in the context of general provisions about religious
tolerance and the freedom of confession, but also that certain parties show their inclination
towards a specific religious community. Namely, the Serbian Radical Party clearly shows
its inclination towards the SOC and is oriented primarily towards the Orthodox electorate,
also addressed by the Serbian-Russian Party “Wolves”, as well as by the People’s Movement
Dinara-Drina-Danube. On the other hand, the SandZzak Democratic Party promotes the
interests of the Islamic religious community and strives for the exercise of the Bosniaks’
religious rights.

We can see that Jevti¢’s main observations (Jevtié, 2012) are still relevant in the mod-
ern context. In fact, there are still parties which clearly express their religious objectives in
their very name (the Christian Democratic Party of Serbia), but some seemingly secular
parties, not only in their programs, but also in their statutes, contain religious elements.
Furthermore, the results are in compliance with the main observations by Mladenovi¢
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(Mladenovi¢, 2013) in his research into the programs of political parties. Although in the
introductory parts of their statutes all parties list almost identical items about the freedom
of confession and religious tolerance, in the subsequent text they often forget the provided
items and use religious elements in a rather value-coloured manner and favouring a specific
religious community.

However, while in his analysis of the programs of political parties Mladenovi¢
(Mladenovi¢, 2013) points to the Democratic Party of Serbia, New Serbia, the Serbian Radical
Party and the Serbian Renewal Movement as religiously oriented parties, the analysis of
the statutes conducted in this paper gives insight into the promotion of the importance of
religion by some other political parties. Apart from the Serbian Radical Party, also empha-
sized by Mladenovi¢, other religiously oriented parties are also the Serbian-Russian Party
“Wolves”, the Sandzak Democratic Party and the People’s Movement Dinara-Drina-Danube,
while the Democratic Party of Serbia, New Serbia and the Serbian Renewal Movement did
not stand out by the presence of religious elements in their statutes.!’ Within its statute,
the Democratic Party of Serbia mentions religion four times. Church, feast day, Orthodox
Christianity and patron saint are the words appearing in Article 2 which lists the party’s
feast day and in Article 85 which stipulates that in the case of the closure, all of the party’s
property will become the property of the SOC (DSS, 2018). The same provision about the
way of disposing of the property after the party closure is also contained in the statute of
New Serbia, within Article 45 (NS, 2019). Although it is the only mention of religion in
the statute of New Serbia, it is indisputably important for the party having in mind the
nature of this provision. In the statute of the Serbian Renewal Movement, there is only one
mention of faith within Article 6 and it is reduced to the rule of law and human freedoms
independently of religious, racial and national affiliation, gender, political beliefs and social
statis (SPO, 2011).

Although the Serbian Progressive Party is not among the first on the list by the
number of religious elements, it is interesting to analyze them within its statute, primarily
because this party still has the largest support of the voters, as well as because some authors
(Stamenkovi¢, 2022) emphasize its good relationship with the SOC. Namely, Article 10 of
this party’s statute stipulates that its coat of arms has a golden cross with four firesteels
and that the party’s feast day is Paraskeva of the Balkans (SNS, 2010)." Just like some oth-
er parties, the Serbian Progressive Party also states that after closure its property will be
transferred onto the SOC. If we relate this to Mladenovi¢s (Mladenovi¢, 2013) observation
that the Serbian Progressive Party points out in its program that the state should closely
cooperate with the SOC in terms of the renewal and protection of Serbian cultural identity
in Kosovo, as well as that the Serbian Progressive Party does not speak of religions, but solely
of Orthodox Christianity and the Serbian Orthodox Church, particularly in the context
of the state’s attitude towards other territories, it is clear that the Serbian Progressive Party
emphasizes its inclination towards a specific church, ascribing it importance in establishing
and maintaining good diplomatic relations.

"1t should be noted that the Serbian-Russian Party “Wolves” and the People’s Movement Dinara-
Drina-Danube were founded only several years after Mladenovi¢’s analysis.

12 These are also the elements of the official state coat of arms, so they do not necessarily have a
religious connotation.
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The fact that religious symbols dominate within the items about the parties” visual
identity (coat-of-arms, anthem, feast day) indicates that they try to create a clear association
in the consciousness of their members and voters between a religious community, i.e., its
values and the values of a political party itself. Since religion is often considered the bearer
of national identity (Jevti¢, 2012; Markovi¢ & Basermenji, 2012; Beyers, 2015; Suboti¢, 2020;
Caiani & Carvalho, 2021), associating a political party with religion can be interpreted
as an attempt of presenting a political party as a guardian of national identity. The clear
inclination towards Orthodox Christianity and the SOC by the Serbian Radical Party, the
Serbian-Russian Party “Wolves” and the People’s Movement Dinara-Drina-Danube points
to the fact that these parties potentially try to be profiled as guardians of Serbian tradition
and that, in that manner, they try to position themselves as a desirable option for voters
who have Eurosceptic political attitudes.

Since the majority of Serbia’s population is Orthodox and the SOC is an institution
most trusted by citizens (Ramet, 2005; Todorovi¢, 2024), it is not surprising that political
parties express their inclination to this church. This can also be interpreted as an attempt
of winning voters’ trust, as well as an attempt of realizing cooperation with the SOC and
relying on its infrastructure and communication network in undertaking certain political
measures, as discussed by Beyers (Beyers, 2015).

Religious elements in the statutes also serve as a useful instrument for recognizing
the main ideological positioning of some parties, which enables voters to recognize faster
and more simply the key values of the party’s orientation. Moreover, the use of religious
symbols within the description of the party’s program goals serves to awaken deep emotions
in a number of citizens who strongly identify themselves with religious values and tradi-
tion, thus ensuring the legitimization of certain political goals of the party (Beyers, 2015;
Yabanci & Taleski, 2017). An example of this is the rhetoric directed towards preserving
and improving the spiritual heritage of the Serbian people and connecting of Christian
Orthodox countries. By presenting political goals as religious ones, they are raised to the
level of values per se and their non-critical acceptance is encouraged.

CONCLUSION

The main aim of this research was to explore the presence of religious elements in the
statutes of political parties in Serbia by applying the content analysis. The results point to
the validity of defined assumptions - religious elements are present in the statutes of the
majority of parties, most often in the context of the items about religious tolerance, but some
parties explicitly emphasize their inclination to a certain religious community. In contrast
to the research studies of political parties, which take the party programs as the analysis
unit, this research has made several new and significant contributions through the analysis
of the statutes. First of all, a comprehensive analysis is provided of the statutes of almost all
political parties on the Serbian political scene, contrary to the usual focus on the analysis
only of the parliamentary parties or those that used to be largely supported by citizens.
Various ways in which political parties in Serbia utilize religion were identified — both as
an instrument for constructing and maintaining collective identity, as well as an instrument
for religious and moral legitimization of certain political objectives of the respective party.
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IMPMJIOT / APPENDIX

Tabena 1: Yueciianociii jasmarea penuiujckux enemeHamia y cllamlymuma onuimiuaKux
citiparaxa | Table 1: Frequency of religious elements in party statutes
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Bepa/faith 69 121 1 11 5
BACK
- cnasa/feast day 26 47 1 1 3
xpuwhancTteo/Christianity 6 26 1 1
[yxoBHOCT/spirituality 18 23 2
cBeTau/saint 19 23 2 2 1
upkBa/church 14 17 2
npasocnasbe/Orthodoxy 13 16 2 1
60r/God 5 8 2 2
penuruja/religion 6 6 1
KaTonnyaHctso/Catholicism 1 1
ncnam/lIslam 1 1
YkynHo/Total 289 14 14 12 1M
Crncax 1: /lucitia donutmiuukux citipanaxa peiucitiposanux y Cpduju 2020. iogume
/ List 1: List of the political parties registered in Serbia in 2020
1. lemokparcka ctpanka / Democratic Party
2. CaHrauka feMOKparcka maptuja / Sandzak Democratic Party
3.T17 IUIYC (maTyMm moHolLIema pellersa o 6pucamy: 10.06.2013) / G17 Plus (date of the
decision on deletion: 10 June 2013)
4. Jenuncteena Cp6uja / United Serbia
= HA3AL o

5. ITomuTidKa CTpaHKa ,3eneHn — colyjanna npasga“ / Political Party ‘Greens — Social Justice’

@ BACK 6. »3ajenHo 3a llymamujy“ (maTyM foHOIIeHka pellierba o Opucamy: 10.06.2013) / Together for
Sumadija (date of the decision on deletion: 10 June 2013)

7. ConjangeMokparcka napruja Cpéuje / Social Democratic Party of Serbia

8. Crpanka 3a Canniak / Party for Sandzak
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9.
10.
11.
12.
13.
14.
15.
16.
17.
18.
19.
20.

21.
22.
23.
24.

25.

26.

27.

28.

29.
30.

»~Hosa Cp6uja“/ New Serbia

Tlemokparcku caBe3 Xpsara y Bojsogunn / Democratic Alliance of Croats in Vojvodina
ITapruja yjepumennx mensnonepa Cp6uje / Party of United Pensioners of Serbia
Cprckn mokpet o6HoBe / Serbian Renewal Movement

Iemoxparcka crpanka Cp6uje / Democratic Party of Serbia

Cprcka papukanHa cTpaHka / Serbian Radical Party

Mownapxuctuuku ¢ppont / Monarchist Front

IToxper Cuara Cp6uje - BK / Movement Strength of Serbia - BK’

Cannyjayka HapopnHa maptuja / Sandzak People’s Party

Crpanka femoxparcke akuuje Canyaka / Party of Democratic Action of Sandzak
Pedopmucti Bojsopune / Reformists of Vojvodina

Iemokpatcka yauja Jonune — Bashkimi Demokratik i Luginés (zatym goHo1Iema peltersa
0 6pucamy: 18.03.2019) / Democratic Union of the Valley (date of the decision on deletion:
18 March 2019)

JInbepanno geMokparcka maptuja / Liberal Democratic Party

Conmjanmuctnaka naptuja Cp6uje / Socialist Party of Serbia

Iemoxpuinhancka crpanka Cp6uje / Christian Democratic Party of Serbia
Jlemoxparcka naprtuja byrapa - Jlemoxpartuyecka naptus Ha bparapute / Democratic
Party of Bulgarians

JleMokpaTcka cTpaHKa BojBobaHckux Mabapa - Vajdasagi Magyar Demokrata Part /
Democratic Party of Vojvodina Hungarians

Pedpopmuctu Cannaka (gaTym JoHOIIewa peliema o 6pucamwy: 30.05.2014) / Sandzak
Reformists (date of the decision on deletion: 30 May 2014)

JIura conyjanaemMokpara Bojsopune / League of Social Democrats of Vojvodina

IToxper mabhapcke Hae — Magyar Remény Mozgalom (maTym foHOLIEbA pellera O
6pucamy: 14.12.2018) / Hungarian Hope Movement (date of the decision on deletion: 14
December 2018).

Ilemokparcka maptuja Canpraka / Democratic Party of Sandzak

Bramnika HapopiHa cTpaHka — Partia neamului ruméanesc / Vlach People’s Party

31. lemokparcka yuuja Anbanaria — Unioni demokratik Shqiptar / Democratic Union of Albanians
32. CaBes BojBobanckux Mahapa — Vajdasagi Magyar Szévetség / Alliance of Vojvodina Hungarians

33.
34.
35.

36.

37.
38.
39.
40.
41.
42.

43.
44.

Cprcka nura / Serbian League

Pomcka memoxpaTcka cTpanka / Roma Democratic Party

IToxper ,, KusuM 3a Kpajuny* (matym goHomema peuema o 6pucamy: 10.06.2013.) / I
Live for Krajina Movement

Jlemoxparcka mapTuja Makenonana — Jlemokparcka mapTuja Ha Makegonnyre / Democratic
Party of Macedonians

Ilemokpatcka 3ajenHnia XpBara / Democratic Community of Croats

3enena Crpanka Cpbuje — Zelend Strana Srbska / Green Party of Serbia

IToxper cormjamicta / Movement of Socialists

Cannjauka anrepHarya / Sandzak Alternative

CrpaHka cnobope u npaspe / Party of Freedom and Justice

JlemoxpaTcknu caBes byrapa - JlemokpaTuden cpios Ha bbarapure / Democratic Union
of Bulgarians

ITaptuja Byrapa Cp6uje — ITaptus Ha Boarapute B Cop6us / Party of Bulgarians in Serbia
Bommayko seMokparcka cTpaHka CaHaka (JaTyM JOHOLIEHa pellena 0 Opucamy:
18.08.2017) / Bosniak Democratic Party of Sandzak (date of the decision on deletion: 18
August 2017).
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45.

46.
47.
48.
49.
50.

51.

52.
53.
54.

55.
56.
57.
58.
59.
60.
61.
62.

63.
64.
65.
66.

[apTuja 3a feMokparcko fienosame — PARTIA PER VEPRIM DEMOKRATIK / Party for
Democratic Action

Kousepsarusna Pedopmuctiuka crpanka / Conservative Reformist Party

Ipabancku caBes Mabapa — Magyar Polgari Szovetség / Hungarian Civic Alliance
Cprcka HanpenHa ctpaHka / Serbian Progressive Party

Counjanpgemokpatcka yuuja / Social Democratic Union

Jemokparcka 3ajegHnia Bojsohanckux Mabapa — Vajdasagi Magyarok Demokratikus
Koz6ssége / Democratic Fellowship of Vojvodina Hungarians

IToxper 3a ZeMOKpaTcku nporpec — Lévizja e Progresit Demokratik / Movement for
Democratic Progress

Hemokparcku 610k / Democratic Bloc

Bnamka crpanka / Vlach Party

Jlemoxpatcka maptuja Anbanana — Partia demokratike Shqiptare / Democratic Party of
Albanians

Crpauxka ,,bymesiu rpabann Cp6uje” / Bunjevci Citizens of Serbia Party

Borpa Cpbuja / Better Serbia

Bommauka rpahancka crpanka / Bosniak Civic Party

Lipnoropcka napTuja / Montenegrin Party

»3enenu Cpbuje” / Greens of Serbia

Hapopna cepauka crpanka / People’s Peasant Party

I'pahancka nanimjatua Topanana / Gorani Civic Initiative

Jemoxparcknu nokper Pymyna Cp6uje — Miscarea democratd a Romanilor din Serbia /
Democratic Movement of Romanians of Serbia

Pomcka mapTuja / Roma Party

Yjenumena maptuja Poma - Jekutni Partija Romani / United Roma Party

Haponuu nokpet Caniraka / People’s Movement of Sandzak

Pycuncka geMoxpaTcka cTpaHka — Pycka reMokpartuda ctpanka / Ruthenian Democratic
Party

67. Cpricka MOHApXICTIYKa CTPaHKa ,,Cpricka cmora“/ Serbian Monarchist Party ‘Serbian Unity’

68.
69.
70.
71.

72.
73.
74.
75.
76.
77.
78.
79.

80.
81.
82.
83.
84.

Cages 6aukux Bymesara / Alliance of Ba¢ka Bunjevci

BojsobhaHcka maptuja / Vojvodina Party

Pymyncka maptuja - Partidul Romén / Romanian Party

Crpanka Bojsobhanckux CrnoBaka — Strana Vojvodinskych Slovédkov / Party of Vojvodina
Slovaks

Pomcka crpanka Jegunctso / Roma Party “‘Unity’

Cprickn maTprorcku cases / Serbian Patriotic Alliance

Vctuna - Adaviera / “Truth’ - Adaviera

YjemumeHa ce/bauka crpanka / United Peasant Party

KomynncTiaka mapTuja / Communist Party

Bourmwauka geMoKparcka 3ajefunia / Bosniak Democratic Union

3ajegunia Cp6a / Community of Serbs

»Cp6uja Ha MCTOKY" (FaTyM HOHOILIeHA pelea o Opucamy: 10.06.2013) / ‘Serbia in the
East’ (date of the decision on deletion: 10 June 2013)

Hapopun cno6omapcku nokpet / People’s Libertarian Movement

Jemokpartcka mapruja — Partia demokratike / Democratic Party (Albanian minority)
»3ajenHo 3a Bojsopuuy* / Together for Vojvodina

Crpanka mogepre Cp6uje / Modern Serbia Party

CamocranHa cpricka crpanka / Independent Serbian Party
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85.
86.
87.
88.
89.
90.
. Crpanka Pyca Cpbuje / Party of Russians of Serbia
92.
93.
94.
95.
96.
97.

91

Yunja Poma Cp6uje / Union of Roma of Serbia

bymesauka cTpanka / Bunjevci Party

Bomrmauka HapopHa crpaHka / Bosniak People’s Party

»KoHsepBaTuBHa cTpanka“/ Conservative Party

Crpanka mabapckor jeguncTBa — Magyar Egységes Part / Hungarian Unity Party
Ilemokparcka Yunja Poma / Democratic Union of Roma

»HoBa crpanka“/ New Party

Yjemumwenn pervionn Cp6uje / United Regions of Serbia

Pycka crpanka / Russian Party

IToxper Ipka Cpbmusa / Greeks of Serbia Movement

CrpaHka Ipasfie 1 momMupesa / Justice and Reconciliation Party
»3ajenHo 3a Cpbujy* / Together for Serbia

98. CroBauka ieMoKpaTcka crpatka — Slovenska demokratickd strana / Slovak Democratic Party

99.
100.
101.
102.
103.
104.
105.
106.
107.
108.
109.
110.

111
112

115

118.
119.
120.
121.
122.
123.

Conmjanuemokparcka cTpaHka / Social Democratic Party

3eneHa crpaHka — Zelend Strana / Green Party

Cpricka HapogHa naptuja / Serbian People’s Party

Pemry6rnuxancka cTpanka — Republikdnus Part / Republican Party

AntepHaruBa 3a mpoMeHe — Alternativa pér ndryshim / Alternative for Changes
Haponnu nokpet Junapa-JIpuna-JIynas / People’s Movement Dinara-Drina-Danube
Cprcxn mokpet JIsepu / Serbian Movement Dveri

Crnosann Hanpen! — Slovaci vpred! / Slovaks Forward!

Cpricko-pyckn nokper / Serbian-Russian Movement

JemuHcTBeHa pycka cTpanka / United Russian Party

Crpanxa MakegoHara Cp6uje / Party of Macedonians of Serbia

»To cMo Mu“ — Tlpupopuu nokpet, — “ToBa cMe Hue” — npupoaHo nBykeHue / ‘That’s
Us’ - Nature Movement

. Ipabancka crpanka Ipkxa Cp6uje / Civic Party of Greeks of Serbia
. MakenoHcka crpanka Cp6uje / Macedonian Party of Serbia

113.
114.

Crpanka Llproropara / Party of Montenegrins
Hapozna crpanka / People’s Party

. Cpucko-pycka mapruja Bykosnu / Serbian-Russian Party “Wolves”
116.
117.

Haponna jaka Cp6uja - Haponnas cunbHas Cep6us / People’s Strong Serbia

IToxpet o6HOBe Kpasesune Cpb6uje / Movement for the Restoration of the Kingdom
of Serbia

Jaka Cp6uja — Silné Srbsko / Strong Serbia

Brnauika crpanka Mocrt / Vlach Party ‘Bridge’

3npaBa Cpbuja / Healthy Serbia

Cprcka cTpaHka 3aBetHuim / Serbian Party “Oathkeepers”

EBporcka 3enena mapruja — EBponeiickas mapTus senensix / European Green Party
Paruu Betepannu 3a Cp6ujy — Vojnovi veterani pre srbsko / War Veterans for Serbia
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