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IPYIHITBEHU KOPEHI

VMHBEP3HOI HAIMMIOHAJI3MA?

Caxerax: Hunogamrasase, mpesup, HEIPUjaTe/bCTBO, 1A YaK U MPXKiba IpeMa
IpUIaJHMIMMA COICTBEHOT IPYIITBA, jecy GeHOMEeH) YOueH) Y MHOruM 3em/bama. OH
ce y OBOM pajly Ha3uBa MHBEP3HNM HALMOHA/IMI3MOM, a/li Ce HaBOJE J1 Apyra VIMeHa Koja
ce kopucre y Cpduji, y3 pasmarparse 1 HEKIX OBJJALIbIX [I0Ka3aTe/ba OBOT (PeHOMeHa.
Y npyroM eny paja faje ce Iper/ieli MIMeHOBaba I OTIVICa MHBEP3HOT HAIMOHAI3MA Y APYTYM
3eM/baMa (CaMOMpXKIba, 0jK0(oduja, eTHOMA30X13aM, CMEP[jaKOBIITIHA, MA/IMHI[V3aM...).
Y TpeheM fey pana MsHOCe ce Heka odjallliberba 0BOT (PeHOMEHaA ) yKasyje Ha TO Jja OH
HeMa JICTe Y3POKe y 3eM/baMa LIeHTPa CBeTCKOT KAIIUTAIMCTIIKOT CUCTEMa I Y 3eM/baMa
(mony)nepudepuje. 3a odjanrmere NHBep3HOr HaloHaMu3Ma y CpOuju HajKkopucHUje je
TEOPUjCKO Odjalliberbe Koje je IaTo 3a Ma/IMHI3aM Y MeKCHKY: Kao IIOyHY Tperbe HeOKOJO-
HJjaJIHOT CYCTeMa BPeJHOCTI y QYHKIIMjI HOpMaIi3alyje HeouMIIepUjalHe JOMUHALYje.

Kiby4He peun: HEOKOIOHMjaIM3aM, Ma/IMHIM3aM, Ay TOIIOBMHI3AM, TEOPHja CBETCKOT
KaIUTaJIUCTUIKOT CUCTEMA, UJIE0TIOT1ja, IOYHY Tpetbe

MHBEP3HM HALIVIOHAJIM3AM Y CPBEUJU

HunopanrraBasbe, pesnp, HEIPHjaTe/bCTBO, T1A YaK Y MP>KHba [TpeMa IPHUIafHALIIMA
COTICTBEHOT JIPYIITBA — TI0jaBe Cy Koje ¢y youeHe y Cpduju 1 0 KojiMa ce MHOTO PacIpaBiba.
Y HalIoj HayYHO] U CTPYYHOj IUTEPATYPY PASIUUNUTO Ce UMEHY]Y: , HALIMOHATHUXI/IN3AM
(Jovanovi¢, 2009, str. 129-135; Knezevi¢, 2022, str. 360), ,,MHBEP3UBHY € THOHALIMOHAIN-
3amM“ (Kecmanovi¢, 2001, str. 107), ,,HeratuBHY HaroHamm3saM (Stojanovié, 2000, str. 23),
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2 YaHak je pesynrar paja Ha npojexty QoHpa 3a HayKy ,PopMuparme CpICKOT HALMOHATHOT
UJETHUTETa U TEOPHjCKe KOHTPOBEpP3e OKO MOKYIIaja merose AekoHcTpykuuje” (Formation of Serbian
identity and theoretical controversies concerning attempts of its deconstruction FSITC 1561), kao un
J1e0 MCTPKUBAbA Koje je PUHAHCHCKI OP>KaIo MIHICTapCTBO HayKe, TEXHOJIOLIKOT PasBoja I
nHoBanyja Perydnyke Cpduje y ckitory duHaHCHparba HayYHOMCTPaXKMBAYKOT pajia Ha YHUBEP3UTETY
y Beorpany - ®unosodckom dpakynrery (dpoj yrosopa 451-03-66/2024-03/200163).
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»camoMpxma“ (Damjanac, 2015), ,pogoMpxea‘ (Avramovié, 2013), ,, HALIMOHATHI Ma30X1-
3am“ (Andelkovi¢, 2008; Vucini¢, 2012, str. 56), ,Ma30XUCTHUIKM HaloHaM3aM  (Stojanovié,
2000, str. 31), ,cedemopuname (Pogo, 2023, str. 31), ,,5yx camomnopuiama“ (Lompar, 2022),
a Hajuemhe ynorpedpaBany Hasus je ,ayromosunusam” (Cirjakovi¢, 2021a; Brdar, 2012,
str. 390; Sljuki¢, 2020; 2018; Gordi¢, 2018; Avramovic, 2018; Sijakovié, 2018; Relji¢, 2018;
Radonji¢, 2018; Despotovi¢, 2018; Gajié, 2020; 2018; Vladusic, 2018, str. 97, 98, 123, 179,
187; 2023, str. 48-52, 55; Knezevi¢, 2022, str. 360; Antoni¢, 2023, str. 195-197; Dogo, 2023,
str. 16-19, 23, 25, 26; 2024, str. 128, 131; Trkulja, 2024, str. 62; Blagojevi¢, 2024, str. 175,
194). Y oBOM pajiy 1ojMOBe ,,IHBEP3HY HAI[IOHA/IN3aM 11 ,,ay TOLIOBMHM3aM * Kopuctithy
Kao CHOHNMeE 32 I10jaBy O KOjoj je ped, a HaBeurhy 1 TepMuHe ca CIMIHUM 3HAYEHIMA
KOjI C€ KOPUCTE Y APYTUM je3ULIIMA.

[lo cajja HeMaMO COIMOTIONIKO MCTPaKMBabe PAIIMPEHOCTH OBe MojaBe y Cpdujir’.
Vmax, ayTopu Koju 0 H0j NIy CMATpPajy je BaKHMM (peHOMEHOM Halller CaBPeMeHOT Jpy-
IITBEHOT X1BOTa. Kao meHM nHMKaTopy Mory fia mociyxe cinegehu nckasu: ,,[Ipesupem
cBojy 3emby” (D. Milinovi¢ in: Sejdinovi¢, 2021); ,,Konnko je oBa sempa ogpaTHa“ (David,
2014); ~IMILEHNUITY JTa CaM CpSMH oceham camo o CpaMOTH Of T€ YMIbEHMIIE. HecpehaH caMm
ILITO CaM Ce POYO OBJIE U TO je HELITO C YMMe YUTAB KMBOT Ha Pas/M4uTe Ha4MHe MOpaM
ma ce dopum“ (V. Arsenijevi¢ in: Milojevi¢, 2018); ,,(Cpdu cy)... Hapop domecHn, Koju ce He
7K XOfaTH 1o HOXY reHoruanocTu (Bursaé, 2021); ,,Cpduja ce omaBHO OTLMjeIIA OF
HopmanHoctu“ (D. Gruhonjié¢ in: Sunji¢, 2021); ,,ped je 0 Sonecnom gpymrsy“ (Gruhonjié,
2011); ,0B0 ApyuITBO je fydoko mereHepucano” (D. Gruhonji¢ in: RTV 2013); ,,Cpduja
u Perrydmuxa CpIicka cy yXOBHe IIyCTHIbe, TO €y ByxoBHM noropu (Gruhonji¢, 2021),
Y KOjuMa ce ,,yIIOPHO CTIABU CMPT, a JbYICKIU KMBOT BPUjey KOIMKO jejaH MeTaK — U/II
tp3aj moxxa“ (D. Gruhonji¢ in: Sunji¢, 2021); ,, AHTUCPTICTBO je IpeyCIOB MATPUOTU3MA
(Kigjuhas, 2012); ,OBa KaHNOAMUCTUYKI-U30MAYEHA 1 IICUXOTUYHO-(PPaHKEHIITajHCKA
Cpduja“ (Krsti¢, 2019); ,Mu cmo Hajropu Hapon (Uzelac, 2019a); ,,Hapog je mapBa“
(Uzelac, 2019b); ,,ue sacay>xyjemo Benuko cnoBo“ (3a mme Hapopa — C. A.; Uzelac, 2019¢);
»JIMa HeIlITO TyOOKO TPY/IO y 0BoM Hapoxy, domecuo® (Uzelac, 2019d)...

Hajuemhe, MehyTum, nHBep3sHM HallMOHaMM3aM HMje TAKO AMPEKTaH Kao Y OBUM
uckasuma, Beh ce moppasymeBa kao cras. Tako jemHa Harua ¢puI030¢gkuba, rosopehn o
dopimma nmpotus ,, MuomnresuheBor HalMoOHaMM3Ma, LUTHPA M3jaBy CBOI' HEMMEHOBAHOT
»AHTVHAI[OHA/IMCTUYKOT To3HaHMKa 13 BpemeHa HATO arpecuje va Cpdujy 1999: ,,Axo
noby komHene Tpyme, monyumnhy Kypar npBoM IpHIY amepudke Bojcke (Arsi¢, 2003,
str. 352). AyTopKa OBy 13jaBy KpUTHUKYje, a/I)1 3 HeO4eKUBaHor pasyora. Huje mpodnem
OTBOpeHa IOJPIIKA BOjHOj OKYIALMj| CBOje 3eMibe, Beh illokcuunu mackynusam — ,1o-
cTaB/baibe Y IO3NULINMjy KOja Cy CMaTpa YKEHCKOM , Kao 1 IIPUKPMBEHa ,XOMOPOdMIHOCT
U ,pacu3aM’, KOji ce IIpero3Hajy y oBoj usjasi. Jla je ayTOPKMH aHTMHAIVOHATMCTUYKI
HO3HAHIK, PELIIMO, Ka3ao: ,3acyhy 1isehem nmpBor aMeprdKor BOjHIKA/BOjHUKUIGY KOju/
Koja ymMapumipa y beorpag, To 811 BepoBaTHO 811710 caBpILEHO MICIIPABHO.

3 HOCTOjI/I TICMXOJIOIIKO MICTPpAXKMBabe ,,AyTOH.IOBI/IHI/ISaM — IbE€roBO MepEmEe I HOMOJIOIIKA Mpe-

xa“, Jbupane Jlazapesnh n Topana Kuexxesnha, paheno 2022. ropune Ha Ofjerbersy 3a IICUXOIOTH)Y
®unosodckor pakynrera Yausepsurera y beorpany. To ce Bupu us ogodpema Komucnuje 3a eTnuka
muTama, mpu oBoM Oferbemvy, off 8. mapra 2022. (https://sn. rs/b467w). Haxxanoct, pesynTati oBor
MCTPaXKMBaba 0 Cajia jolll HUCY 00jaB/beH.
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CrnyaH nozipasyMeBaHM CTaB Y OBO] ,, HeTOMIUCINBO]j MHBep3uju BpegHocTn  (Gordic,
2018, str. 23) Ha/Ta3uMO KOJ MICL]a KOjJ TOBOPH O ,,HAIIIOj HECIIOCOOHOCTH fia Kao IPYIITBO
Ipey3MeMOo OfiTOBOPHOCT 3a OHO IITO je YMIeHO MK Aa dapeM cTerHeMo 3yde Kafia CBe OHO
11TO je untbeHo fobe Ha Harmary“ (V. Arsenijevi¢ in: Nonin, 2023). Kao npumep o HaBopu
HATO arpecujy Ha Cpdujy 1999, na kaske ,,5a Kafia je[fHO APYLITBO CTUTHE JOTIIE fla Ce OCaM-
HAeCT 3eMajba KOOPJMHMILE y HAMEPH JJa 3ayCTaBM Ty PaTHy MallTHEPU]y KOjy Cy OHM KOjI I'a
BOJie TOKPeHyIIL, fia Ot Hajdorbe duto fia ce camoykuHe . OBJie ce HecTaHAK (,CaMOYKIambe )
HEKOT [IPYLITBA Y3/Ma KA0 JIOTMYHA KOHCEKBEHIIA CYIIPOTCTAB/baha MOPA/IHO CYIIEPHOPHOM
Suhy kaxBo je, ounrienHo, 3a opor mcra HATO. V13 meroBse mepcreKTuse, dosbe je fa 1eno
IPYIITBO YOIILITE He 0CIO0ju HETO Jja 113a3VBa THEB TAKBOT MOPA/THOT O0XKaHCTBA.

Tpehu mpumep noppasymMeBaHOT MHBEP3HOT HALMOHAMN3Ma HA/MA3VIMO Y PydpUIn
KIbJDKEBHE KPUTHUKE Y YITIEHOM OeorpasickoM Hefe/bHIKY. Ty ce XBa/Iy KEbUTa jefHOT ca-
BPEMEHOT CPIICKOT IIMCI{A TAKO LITO Ce KaXKe [ja ,,y POMaHY, 3a 10OPOIOLTY IPOMEHY, Hitje
youeH Hujefas bankanar“ (Milenkovi¢, 2023). KesrokeBHM KpUTHYAp OBJe IIOfpasyMeBa fia
Htje 1odpo fia ,,Bankanan” dy/e jyHaK HEKOT CPIICKOT POMAaHa, OYUITIEHO Ta paHrypajyhn
y nHdpepropHa duha, He3aHMM/bUBA 1 HENIPEITOPYWhNBA 32 030M/bHY TUTEPAPHY 00pazy.

Jour jenHa ofyIMKa MHBEP3HOT HAIIMOHAM3MA je HeraTMBHA CaMOeCeHIjam3anuja.
Kao 1 kxop mpaBor HalMoHaM3Ma, Lie/la OITy/Iallija ce CBOAM Ha ITap HETaTMBHIIX IIPTa, Koje
Ty HOIY/IALjy, HABOJHO, CYLITHHCKN ofipehyjy. Bpuiy ce cBe yHyTpalibe, MHTEPrpyIIHe
Ppas/ivKe, a yjefiHO ce YCIOCTaB/ba AUCTUHKTUBHA pas/inkKa usMely crurmarnsosase moirya-
LiMje U CyIepHOPHOT FOBOPHMKA (KOj) TMMe y3uMa CTaTyc MopanHor cyauje). To ce Hajdome
BUJM y MCKa3uMa Koju cappxxe ped ,Cpdu®. Ty ce Cpdu 1mojaBbyjy xao HapounTa duha,
HOIyT TyLITepa WIN HayKoBa, MehycoOHO TONMMKO cMYHa fa UX U He Tpeda pasnmKoBaTy,
aJIy BUJTHO Pas3/IM4iNTa Off MOPAIHO HafMONHOT TOBOPHMKA (M/IM IPyIIe KOjoj OH IIPUIafia).

,»Cpdu He mowutyjy uctuny. (...) Cpdu cy yBpehenn unmeHnIamMa 1 apryMeHTIMa OBOTra
cgera. (...) Cpdu cy jako yBpehenn mro Huje o mwuxoBoM. (...) Cpduma cBamiTa naja Ha
mamet” (Ugrici¢, 2008). ,JKuBOT Tpa>ku 4uTaB KOMIDIEKC CiocodHOCTH, Mohu, 3Hama (...).
Cpdu TuX AparoreHnx 0coduHa, HKAIOCT, HeMajy HOBO/BHO. (...) CpOu XuBe aMaTepCKIL.
W to u3 rerepauuje y reHepanyjy. (...) To je ysemo max ¢aranHe camopecTpyKiuje. Mu
Cpdu cmo Hapox koju je odoxxaBao Mmorerha, a yduo Bunbuha. (...) U 3ato, kaxxem
BaM: KaKoO CTBapu CToje, 1 asbe 3a Cpde Baxku: Hajdoma cynduHa je He ponmt ce” (Ugricié,
2006). ,,Cpdu HMKaf; 0 cedu HUCY TOBOPM/IN UCTVHY U IJIABHY CY Y TIPOIIATVMPAbY JTAKHU O
camuma cedn” (N. Proki¢ in: Labovi¢, 2023). ,butu Cpdun u dutu pycku areHTt, Kox Hac
My pobe jemo e ucro® (Ili¢, 2022). ,,Cpdu ce moHOCe cBOjoM Bepom 3BaHOM CBeTOCaBIbE,
a He Bepyjy Hu y mra“ (Panti¢, 2023). ,Kaksa je To Bpegnoct dutyu CpduH, Kojy je TelKo
mebyHMCATH 32 Pas/MKY Off HEKUX PYTUX BPEHOCTHU TUIIA: JO0dAp YOBEK, IIOIITEH Y0BEK,
Myaap 4oBek, TonepaHTaH (Markovi¢, 2023). ,bocancku Cpdu cy mokasanm (1o ko 3Ha
KOj¥ IIyT) [ia Cy IIPeTeXHO CTOKAa CUTHOT 3yda Koja ce KyIyje 3a 50 mapaka“ (Bursad, 2023).

YKomKo O ce, y HaBeIeHNM MCKa3nMa, ped ,,Cpdn ' 3aMeH10 Ha3MBOM HEKOT APYTor
Hapopa, OHu du ce, 300T CBOje AeporariBHe reHepanusanyje, y Cpduji onpasgaHo cMaTpa-
JIM HALMOHATUCTUYKUM. 380T TOra OBY I10jaBY M HA3MBaAMO UHBEP3HUM HAUUOHATIUSMOM.

HerarusHa (camo)eceHIujanusanmja mpumMerHa je u y (nceyzno)nepdopmancnma.
Tako je Ha cprckoj ppanumsy cajra Vice 0djaB/beHa peopTaxa Iof Ha3uBoOM ,,Lleo mau
caM ce TIOHaIIAo ‘Hajcprickuje’ moryhe®. AyTop je ,,001y4no fa Ha jefaH JaH yCBOjU HEKe
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ocoduHe 1 gHeBHe pyTuHe mpoceynor Cpduna“. Crora je ofMax II0 yCTajamy MOIIO
BIHAK, 00YKA0 KOXXHY jaKHY Ha JIOEU Ie0 TPEeHepKe ¥ CTABHO MajKady, ,jep arlcomyTHO
HeMa 1oTpede Aa ce duto mrta cmaxe ¢ duno unm‘. CBy 0dyhy je craBuo ncnper crana,
Ha PEeTPOBM30P OKAYMO KPCT ¥ ONAHAK, Py4ao U Bedepao I/beCKABUITY C TYKOM, 3aTUM
ce UCIIpeft 3Tpafie MOoIeo Ha 000peHy >KapAumbepy 1 darjao meTapye, fa Ou 3aBpIIMo aH
KOH3YMIpambeM aJIKOX0/Ia TOK ce Huje ode3HaHMO off myjaHcTBa... (Dimitrijevi¢, 2018).
ETo TaKo, IpeMa MUII/beby OBOT M/IAJIOT peIIopTepa, »lpocedny CpOuH® mpoBosy JaHe.

CrpyKTypaIHO C/IMYHA OBOM je U ,amdneMarudHa nucTananuja’“ Gott liebt die Serben
(,,bor Bomu Cpde®), jenHor Haler IMKOBHOT YMeTHMKA, [IPe3eHTOBaHa IIPBMU ITyT y deorpas-
ckoM Mysejy caBpemeHe yMmeTHOCTH (2002), 11 OFf Ta/ia BUIIIE ITyTa IOHAB/baHa. ,CacToju off 17
Ka(aHCKIX CTO/I0BA CIIOjeHMX Y OO/IMKY KYKACTOT KPCTa U IPEKPUBEHNX LIPHUM CTO/IIbALIIMa
Ha KojuMa he dutu mocmyskeHu nacys 1 nuso. Tpernrahe u My3uxa na du oBaj dankanckn
danker Ouo ynornymen.“ Kako odjaurmasa cam aytop: ,,CeflaMHaecT CTO/IOBa, decIyiataH
acy’sb, MUBO, MY3WKa, Ipabe, Cparbe, U MOC/Ie TOra CBe 0CTaje Ha CTOMY TOKOM Tpajarmba
usnoxde — cee n x71ed, drarme. .. Taj paj je nsmaran BuIle HY CaM He 3HAM I7ie: Y JamaHy, Ba
nyra y Viramiju, y Mabapckoj, y Hemauxoj He sHam koo myta. .. (R. Teodosijevi¢ in: Cuk,
2020). ,,JacHO, ICKPEHO ¥ IIOLITEHO 0Baj YMETHIK je OIicao Kako Buay Hapox Mehy xojum
JKMBU', KOMEHTAPIICAO je OBY ,,aMO/IeMaTNIHY MHCTA/IALN]Y" jefaH KyITypOJIOL. ,,[lakte, 3eM/ba
IPUMUTUBHIX BAIIMCTOMIHIX AMB/baKa KOjU Ce [laBe Y Iacy/by ¥ pa3y/apeHo JVBIbajy Y3
‘Heypdany’ Mysuky. lleo gorahaj ce onurpasa y HajIIpeCTIDKHIjOj KY/ITYPHOj MHCTUTYLIU)I
(Mysej caBpemene ymetHocTH — C. A.), y3 TIOZIpIIKY Bajajyhe KynTypHe ennTe, T1a ce CTOTa
orpaBfaHo Moke pehi 1a je To 3aIpaBo HajIIperHaHTHIje M3PAKEeH CTaB HOBYX KY/ITYPHUX
TIOCTIEHVKA O 3eM/BY 11 O CBOM TIOTI0Kajy ¥ 10j. OH ce CBOAM Ha CTapyl MUT O OCTPBMMA CBET/IA
y Mopy Tame u mpumutususma“ (Purkovié, 2006, str. 137-138).

Cwmarpa ce fia je y CpOuju, y memy jaBHOCTH, U3BPIIEHA HOPMANU3ALUjA THBEP3HOT
HaIMOHAMM3Ma Kao CTaBa, KOji ce OHJIa BUIIIe YOIIIITe He B Kao mpodneMarndad. Huje
ped 0 M30/I0BAaHNM MHIMAEHTUMHA, Beh 0 4nTaBoj Ky1illypu ayiliouosunusma y Kojoj ce,
HETIPEKU/THO U Ca CBYX CTPaHa, NCTIMYe ANCTUHKIMja nsMel)y cymepuopHor cydjexra 1 uH-
(bepuopHOr PYLITBA — TP YeMy CydjeKaT MoKe dTI caM FOBOPHIMK, a/li 1 HeKa beroBa
ApyLITBeHa IpyIa (off JbyduTerba ofpehenor npaslia y Mys3nIy, 1o Iacada ogpehene cTpaH-
Ke). JeflHa off TIOC/IeNuIa TaKBe KYATYpe Cy ¥ CTpaTeTruje HaIlyITamba CPIICKOT MIEHTUTETA.
I[TojenuHe jaBHe MMYIHOCTM Cafia cede IPEACTaB/bajy KAo ,alaTPIfe", ,,aHalMOHATHE 11
HeBo/bHe craHoBHIUKe Tybe semspe (Bupu Cirjakovié, 20218); spyru oTBOpeHO usjasmbyjy,
Kao IITO CMO BUJIE/N, Jla UX je ,cpamora 1uto cy Cpdu®; tpehn ce AupeKkTHO feknapuiry
Kao IpUIaJHULM Haluje Jyroc/loBeHa, OfJHOCHO TBPJe [a IJIX0Ba ,lIpaBa“ 3eM/ba HUje
Cpduja Beh Hekamamma JyrocmaBuja (0 Toj MOjaBM caM ONIIMpPHHUje Mcao y: Antonic,
2023a); 4eTBpTU IaK Oexxe y CyOHAIMOHA/IHe (pernoHaIHe) MoeHTUTeTe, KOHCTpyuuryhn
X 110 (TICey0)eTHMYKOM MOJEIy — IOMYT ,Hauuje Bojsohana“ (Bugu Antonié¢, 2024);
THeTV Cy MpO3alafiHu NAEHTUTAPUjaHIN, KOju cede BUie Kao HOBY U APYTauMjy CPIICKY
Halujy, 3aXTeBajyhy yak CTaTyc HallMOHA/IHe MamblHe".

*  PeryMo, ONMMTIYKA OpraHusanuja ,lnac“ je odjasuna ga y Cpduju, ,300r omuTdKe 1 Mefyjcke

MapriHanusanyje, Haure rpahanke u rpahanu xoju cy 3a EY u HATO nocrajy Hayuonanna maruna,
C jaACHMM NONMTUYKNM, BPEJHOCHUM M KYITYPHUM ugenitiuiiieirion (Beta, 2021; Samardzi¢, 2021;
MOje UCTHULIAbe).

865



Cnodopman Y. Antonuh, [[pywiitienu Koperu uHeep3HOT HAUUOHATUIMA

VMHBEP3HM HALIVIOHAJIMI3AM
Y IPYTUM 3EMJbAMA

Osa mojasa ce cycpehe 1 y ipyrum sem/paMa, jaB/bajyhu ce pasmmanTuM MHTEH3N-
TeToM 1 dMBajyhy pasmudanTo MMeHOBaHa.

Oppannje cy Beh nosnare cunrarme ,,camomp3aehnu Jeppejun® (self-hating Jew) u
»jeBpejcka camompkma“ (jildische Selbsthaf3; Lessing, 1930), koje 03HaIaBajy jeBpejcKo
[IOYHYTpaBalbe HelpujaTe/bCKOTr (AHTMCEMMUTCKOT) HalnoHanu3Ma. HoBuju tepmus je
auto-antisemitism, Kao 03HaKa 3a ,,COLMjATHO-IICUXOTIOLIKY GeHOMEH Y KojeM JeBpejuH
Pas3BMja OTICECHBHM TIPE3UP ¥ HETIPHjaTe/bCTBO IIPeMa jeBPejCKOj TpaanIuju, od1dajima
U OHIM JeBpejima Koju ux ce npuppxanajy” (obsessive contempt and hostility towards
Jewish tradition, customs, and observant Jews; N. Bennett in: Ofir, 2017). Ha cinuny temy
je caumsbeH u unm Beprux (The Believer, 2001).

Y ®panyckoj je Iijom Pej (Guillaume Faye, 1949-2019), y kesusu Apxeodyitiypusam
(CArchéofuturisme, 1998) yBeo mojam ,erHomasoxusam* (ethno-masochisme; Faye, 2012,
str. 48). OH Ty KpUTHKyje PpaHLYCKy U eBPOICKY ,camoeTHOGodujy (Faye, 2012, str.
24), ,xpuBnny mazoxnusma“ (25), ,XpOHIIHY CAMOMPKIBY* (165) 1 ,,e THOMAa30XMCTUYKO
mTeTOYnHCTBO  (23).

Crnuny nojaBy y Hemaukoj, anu n y 3anagHoj EBporn, nanasu @pauk Jlncon (Frank
Lisson), miiyhu o Tome y kiusu IIpesuparve coiiciieeHol: o Kynitiypu camompaicioe y Eepoiiu
(Die Verachtung des Eigenen - Uber den kulturellen Selbsthasses in Europa, '12012;22019).
~JoBek koju je ucnymeH camoMpxmoM (Selbsthasses) Ha moby KynType He Mp3u cede mud-
Ho, Beh KynTypy cpefyHe Ifie ce poaMo U Ijie XXVBU, MP3U CBOje MOPEKIIO U CBOje KopeHe',
cmarpa JIncon (Lisson, 2022, str. 320). AyTop Kake 1a je ,,HeMadka II0C/IlepaTHa TeHepanyja
yCMepuIa eHeprijy CaMOMpXKibe Y KYATypu IpeMa corictseHoM Hapony (Lisson, 2022, str.
24). Ox 1980. To cranoBuIITe Y HeMayKoj MocTaje JOMUHAHTHO: ,, YMECTO MpXKibe TIpeMa
cBeMy TybeM, IIpormacuiIu cy Kao IoXe/bHO Jia Cé MP3M CBe IITO je COTIICTBEHO, HEMAuKo "
(str. 24-25). Kao mpumep Jlucon mmtupa ,Hemadkor antu-Hemria“ Burmaga Ipocra (Wiglaf
Droste), xoju y Taiecyajitiyniy (Tageszeitung), 12. aBrycra 1989, mure:

»buo du Hajdobe Kaga Ou ‘HeMadyky HAPOR ¥ TO Y Lie/IOCTH, TIOTIIYHO, caM cede
HOHMIITHO ¥ YHUIITKO. TO je faeko dosbe Hero fja caMo jejaH IPUIIAFHUK OITI0 Koje
Apyre Haljuje Ha HaIIOj IIaHeTH dyne ydujen ox crpane jennor Hemia. (...) Hemiu
KOj¥ YMMUIL/BAjy f1a CY IIOHOCHM 1ITO ¢y HeMuum, BUX HempecTaHo Basba AP>KaTu I0J
KOHTPOJIOM, & aKO je IIOTPedHO OrpajiiTi MX BICOKMM 3UIAOM 1 OO[/BMKABOM JKMIIOM
(naB. y: Lisson, 2022, str. 336).

Ha enrneckoM roBOpHOM HOAPYY]y ce 3a CIU4YaH (PeHOMEH KOPUCTe U3PasN ,,CaMo-
npe3up® (self-loathing) u ,,camompixmwa“ (self-hatred; Meyer, 2008; Beckeld, 2019), xao u
»0jkododuja“ (oikophobia) xoju je manac u Teopujcku HajpasBujeHuju nojam. Ty ped je
y Bpurannju ckosao Porep Cxpyron (Roger Scruton, 1944-2020), xe/neBIy ia O3HAYM
»oIpuLame of Hacneha 1 moctojdune” (the repudiation of inheritance and home; Scruton,
2004, str. 36), OTHOCHO ,,TocedHM MeHTaIHM cKIol (a peculiar frame of mind) nactao y
3aIaIHOM CBeTY Off JIpyror cBeTCKOr para, HApPOYUTO pacHpocTpammeH Meby nHTeneKTy-
anmHuM ¥ monutiakuM ennrama’“ (Isto). ,,CuMiromn® cy: ,,CKTIOHOCT, Y S1/mo KoM Cykody,
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Ila ce cTaHe Ha CTPaHy ‘BUX MPOTUB ‘HAc, U ocehame morpede ma ce oupHe 0dnUaju,
Ky/ITypa U MHCTUTYLMje Koje ce Mory uaeHTnduKoBaru kao ‘Hame  (Isto). Xpornaun
odmmk ojkododuje, cmarpa 0Baj Gpu10300¢, IPOLIMPIO Ce AMEPUIKIM YHUBEP3UTETUMA,
II07] MaCKOM MOTUTIYKe KopeKTHOCTH (Scruton, 2004, str. 37).

Peu je mouwna u o Xonaupuje, rae jy je, y HACIOB CBOje IYOMMLIMCTUYKE KEbUTE
Oikofobie, de angst voor het eigene (2013), craBuo Tjepu bope (Thierry Baudet) y sHauemy
»IIATOTIONIKe aBep3uje mpema cBoMe” (ziekelijke afkeer van het eigene; Baudet, 2013, str. 10).
MebyTum, cam nojam ce y BogeoBoj KUy MOMMEbe TeK HEKOIMKO IIyTa, IIOLITO Ce OHa
YIJIABHOM daBI/Ia XOTTAHACKOM ITOIUTUKOM 11 offHocoM pema EV. ,,Ojkododnja“ je mpemnnta
U AT/IaHTUK, nojaBuBIuu ce y The Wall Street Journal xao 03HaKa 3a BpCTY Ky/ITYpPHOT CHO-
dusma, mocedno y akagemckoj sajenununu CAJL (Taranto, 2010). MehyTum, cBoje Teopujcko
yreMepere y CAJl oBa ped je noduna y kmwusu benepukra bekenna (Benedict Beckeld)
3aiiagnu camoupesup: ojkogoduja y otiagary yusunuzayuja (Western Self-Contempt:
Oikophobia in the Decline of Civilizations) (Beckeld, 2022).

Bexkerp 3ananHy 0jkohodujy BUAM Kao ,,[IaTO/IOTH)y KYATYPOJIOLIKe BpcTe®, cMaTpajyhn
7la OHa BIIlIe 03HAYABA ,MP>KIbY, [IPE3UP MU HECKJIOHOCT HETO CTPAX — Y OBOM CIIydajy
npeMa ,,ioctojduny (home) mmu concrseHom apywTsy (Beckeld, 2022, str. 2). ,,Oukood
Ipesupe Maso LITa BUlIe of cBor concTBeHor apymraa“ (Ibid, p. 158). ,,0juxododu
Bepyjy [ia Cy IbUXOBe 3ajefjHMIle U OPeKI0o NH(EPHOPHN Y OGHOCY Ha OCTajIe; OHM Ce
K/Iambajy 11eJIOM CBETY, OCVM OHOT HeTOBOT JIejIa KOjI JIEXKI OffMaX 132 IbIX, Y IbIIXOBOM
concrBeroMm gsopuity” (Ibid, p. 5). Bexenn cmarpa fa ,,0jk0oda caMooOMaIOBaXKaBambe
(self-deprecation) decto goBomu y 3adnyny fa Muciu fia he ra HunogaITaBame CONCTBE-
He KynType yunHnty naansuayanao domum” (Ibid, p. 7). 3anpaso, ojkodod Bepyje ma
ra BETOB CTaB TOTIECHIBAbA, CaM 10 cedl, Y3/IVbKe U3HAJl OKOJIVHE KOjy OMaloBaXkaBa.
,»CTOra je OH y MHOTMM C/Ty4ajeBuMa onderbe cyjeTe (an embodiment of vanity). Eberosa
COIICTBEHA JIMYHOCT je HeroB II0YeTaK 1 Kpaj, 1 oH he 3a by pajio XPTBOBATH LeNTy CBOjY
LUBIIM3ANH]Y, 1rto du My omoryhmio ga ce jomr Bumre ncrakse (Ibid). Perjumo, amepuaxm
0jko¢0d >xenu fa ce rpannie CAJI OTIIyHO OTBOPE, @ Ha MUTAEbE IITA AKO TO TOBEfE 10
konarca CAJl, oprosapa ga he onna pago otnhu y Adpuxky jep je ,ayrentuuna®, wim y
Aswjy jep je dumozodcka u MyucTudHa, nnu y EBpomny jep je KynTypHa u ctapa, Wi y Jy>KHy
AMepuKy jep je cexcu... Anu, oH Hehe otuhu Hurpe, jep je To caMo BepOaHu CTaB KOjUM
MICTIYE CBOjy HAPOYUTOCT U CyTIepropHOCT Haji okommHoM (Ibid, p. 157).

Y Bpaswuiry mocToju uspas ,,KOMIUIEKC YIMYHOT IIca“ (mopryrancku: complexo de
vira-lata), kojuM ce 03HaYaBa MMOTIIEHUBAE CONICTBEHE KY/ITYpPe I YUTABOT APYIITBA, ¥
OfIHOCY Ha CTPaHy KY/ITypY MIU APYLUITBO. BpasucKu ayTopu yKasyjy Ha ,,CaMOIIOTIie-
mrBame (autodesvalorizagdo), ogHOCHO , Hamte (dpasmicko — C. A.) HICKO CaMOIIOIITO-
Bame (baixa auto-estima), Koje 1Ma TeHAEHLN)Y Aa Ce CMemyje ca TpeHyuuMa eydopuje
nocte croprckux nodema“ (Mariotti, 2007). Y JloMuHMKaHY ce KOPYCTI U3Pa3 ,KOMIIIEKC
I'Bakanarapn“ (complejo de Guacanagarix), xao ocybhyjyha o3Haxa 3a MeHTa/IMTeT /BYY KOjU
CMaTpajy #a je CBe CTPaHO CyHepHOpHIje Of OHora To je somahe (Brito, 2021). Tepmun
IIOTHYe Of IMeHa JIOKaJIHOT IIOITIaBuUIle Koju je capabusao ca Xpucrudopom Komymdom y
HOTYNIHABAY APYIUX OCTPBCKUX [VIEMeHa. JY>KHO off Bpasua moctoju ped ,,HopgoMaHmja“
(nordomania), 3a ngomonoknonndku ogHoc mpema CAJl 1 aMepu4KOM MaTepujannusmMy u
yrunmurapusmy (Rodo, 1900). ¥ Jy»xHoj AMepuiiy KOpUCTH ce 1 ped ,cermousaM ' (cipayismo),
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y 3Ha4Yerby KMEeTCKOL, CIyramckor ogoca mpema CAJT (We, 2024). Y MekcuKy UMaMo ped
»>MammHIusam” (malinchismo) kojom ce freHOTHpA ,,(peHOMEH CrTerie IpedepeHIije 3a OHO
IITO je CTPaHO Ha IITeTy OHOra LITO je HauuoHaaHo* (Bassols in: Diaz, 2021). Vspas Boxu
nopekso of Mammuie, Vanmjaske Koja je mpesopua 3a Eprana Kopreca, TokoM ocBajama
maHammer Mekcuka (1519-1521), nomaxxyhm My fa perpyryje IITO BUIIe MHAMjAHCKIX
Tpyma y cBojy BojcKy (Pereira, 2020, str. 2). Y Mekcuky je ,ManuHnm3am” cuMOOT M3faje
n ocehaja nudepropHocTH y ofHOCy Ha crpanue (Hurtado, 2022, str. 39-40).

Tpeda nmaru y BUAY fia ce OBMM M3pasyMa 4eCTO 03HAYABAjy CTABOBI KOjIL CY CPOJI-
HI1, /111 He U ICTOBETHI, 3aBJICHO Off 3eMJbe JI0 3eM/be, I1a 1 Off OKOIHOCTH [{O OKOJTHOCTIL.
Ha jemHoj cTpaHu ckaje Ha/masy ce KIaCHYHU KYITYPHM IIPOBUHIIMjaMN3aM — Y CMUCITY
HeOoIIpaBIaHOT MOTIICHIBaba CONICTBEHE KYITypHE MPOAYKIYje U MIOIOIOKIOHIYKOT
[UB/bEIba IPeMa CTPAHOj KYITYPY; ¥ AycTpaimju, To je cuHTarma ,cultural cringe® (Buperu:
Hume, 1993). Ha gpyroj cTpanu ckaje Cy MpaBy eTHUYKY CaMOIIPE3VP ¥ CAMOMPIXKIba.
L>OUMMIuHIM nMajy mpodieM, TepeT yIIOpHe caMOMpiKibe (persistent self-hate) unju cy
HajBaXHMja MaHudecTannja MHora fena antudunummunsMa (anti-Filipinism), untamo
Kof jemHe ¢pumnnmHcKe ayTopke (Rimonte, 1997, str. 42). OHa KaXke ja CaMOMPXKiba KOJ
OunmnuHara ,IpOUsBOAM aKyTHY, fecTadunusnpajyhy, ysuemnpyjyhy camocsect, cpopuy
OHOj CUTyaLju y Kojoj ce oceha cpamora (pumnmHcky nahihiya)“ (Rimonte, 1997, str.
42-43). Cinuny caMoMpxkiby Koji bankanana npumehyje u jeraH pyMyHCKM aHTPOIIONOL:

»Haitia camo-mpxma (ce Moxe napasuru pedenniioM — C. A). ‘Ero mrra cmo mn: des-
BPEHY JbYAN; (...) MPXKIba IIpeMa ced y da/IkaHCKMM [IPYINTBMMA IIOCTaje CBe 3HAYajHUju
TpeHH, Wi dap y HeKuM off iux. (...) OBaj HapacTajyhu roBop caMo-Mp)Kibe HeMa HUKaKBe
Bese ca KpUTUIHOIINY IIpeMa ConcTBeHoj 3ajesauin. To je IIpe HeKPUTIIKO ofdanBambe
CBOjUX JbYAM Y TIe/IVIHM, jep Ce YMHM Jla CTOje Ha MpavHoj cTpaHy uctopuje. To je — ma ce
rpydo 13pasumMo — MyT CIIacera nojeuHIa. Moj Hapof je IPOKJIET 1 Hije YCIIeo fia carefa
UCTUHY, aJl ja, ja caM CBECTaH OBOT IIOPOKa U 3aTO CaM CIIPEMaH Jia Ce IPe0dpaTiM: MOIIIM
Bac, IpUXBaTUTe Me, feMokparcka dpaho!“ (Mihailescu, 2003, str. 197-198).

Herpe y cpepnun je cunppoM ,upHmypacror caxuda“ (brown sahib syndrome),
Mupyca (Vittachi, 1962; Hari, 2018; Kapoor, 2020; Desai, 2021) v [Takucranna (Bangash,
2005; Birt, 2021) xoju mpe3upe CBOjy KyITypy, CepBUIHO NpuxBaTajyhn cBe (Heo)koso-
HIja/IHe BPEIHOCTH — I10jaM IIPEKO KOT Ce 11 y HAyIHUM WIAHIMMA 0djallbaBa JaHaIlba
K1acHa cerperanyja Mehy nupujckum nexkapuma (Ruhil, 2015), a nMao je opjexa yax u 'y
Maxenonuju (Radev, 2020), ma n y Cpduju (Radev, 2023). Ho, neny ckany, y pasBujeHujem
VIV Mabe Pa3BUjeHOM OONINKY, Mo>KeMO Hahu 1 y uctoM fpymTy. Y XpBaTcKoj, pelumo,
MMaMOo U ,,KYITYPHO LOABOpaBarbe, Kako ce mpesopu cultural cringe (Wh, 2024b), satum
IpeyseTe CMHTarMe Kao LITO CY ,HalMoHaIHa caMoMpxiba““ (Wh, 2024a) nnn ,,Komex-
TUBHM camonpujes3up 1 komiekc napepuoproctn” (Holjevac, 2012), 1o HOBOKOBaHM1Ie
»pomompsje (Letica, 2018; VL 2018). Peu ayTonioBnHmnsam, 3a CONCTBEHE IIPUIINKE, TIOYE/IN
cy ynorpedmpasatu u Heku Bommanu (,8oumaukn ayromosuunszam®; Sead Semsovié
in: PP 2019, xao u y: Gusinac, 2020; Alispahi¢, 2014; 2010), 1ok Kof, HaIuX KOMIIIMja Ha
UCTOKY IIOCTOjU M3pa3 ,dyrapcka caMoMpikmba“ (dbarapckara camoompasa)’. Mebyrtum,

> Bmapumup CeunTina (1926-1998) yak Kaxe fia je ,,CaMOMPXKiba ¥ MpKiba kofj byrapa Beh mocrasna

penuruja“ (camooMpasaTa 1 oMpasara KbM dBIrapliHata Bede cTaBa pemurits; Svintila, 2001, str. 24).
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y mopebemy ca Cpdujom, yTrcaxk je fa cy oBu (peHOMEHM [Ja/IEKO Makbe IPUCYTHY KAKO ¥
XpBarckoj, Tako n 'y ®buX, Makegonuju nunm byrapcko;j.

A 3aro y Pycuju nmpenosHajeMo MHore Iojase ¢ Kojuma ce cycpehemo 'y Cpduju.
Tamo ce To nMenyje xao pycckuii sitinomaszoxusm (Leksin, 2016), pycckas pycogodust (Sergeeyv,
2013) nnu cmepgskosuiuta — ,,i3pas Koju OINCYje mpe3up u Mp>Kiby Pyca mpema Pycujn®
(Wr, 2024). ,,CmepajakoBIITHHA je OPUTMHAIHN PYCKM u3pas Hactao no CMepzjaKkosy,
jemuoM op (moy)dpahe Kapamasosux, koju >xamu mro Hamnoneon Huje ycreo ga nmopodu
Pycujy: ,u xkamo cpehe fa ¢y Hac mokopmu dau i OpaHirysn, raMeTHA Halyja IOKOPIIA
du Beoma rryny u npucajefunmia ou je cedu” (Dostoevsky, 1880/2007, str. 152). [Janamnmer
PYCKOT ayTOIIOBMHMCTY OIMCYje jeflaH CaBPEMEHMK OBAKO: ,,JOBEK UCKPEHO Bepyje Jia je
pycku Hapop cmehe, BberoBa KynTypa jafiHa, fp)kaBa CpaMHa, IIPOIIOCT 3aCTyXyje Ipe3up,
a capaimbocT raberme. A, y MCTO BpeMe, 13 HEKOT pasjiora, Y0BeK U fia/be cede cMarpa
Pycom - u3 ocehaja my>xkuocTi, 13 desHaba, /1 3aTO LITO MY ce TO jeTHOCTABHO JOTOMIO
(Holmogorov, 2016). ¥ omucy ce nasbe Kaxke fa ,TakBa 0C0da CBOj MACHTUTET JO>KUB/baBa
Ka0 M3BOP Marke. PyCKOCT ra IPUTICKa, IPABOCIAB/be XY/ba, A/l OH Xofa 1 naru. Ho, ako
je aKTVBICTA, OH/Ia jOIII M CMaTpa fia Tako Tpeda ma dyze u apyruma. Vismuuupa cBe moryhe
pasiiore 3aITo Ou ce /by MOpasy Kajaru 1mTo je haBo yaunuo fa ce poge daur xao Pycn
wnu fia Bepyjy y bora. Tu sbynm jepHoctaBHO Myde u cede u apyre“ (Holmogorov, 2016).

Tatjana Hukorpckaja (Tarpsana Hukonbekas) y wiaHky ,,Pycka camomprkmba“ (,,Pycckas
CaMOHEHABJCTh ) pa3Marpa ,HeIpUpOogHH eHOMEH PycKe CAaMOMPIKIbe (HeeCTeCTBEHHOe
sABJIEHMe PyCcCKoit caMoHeHaBucTH). OBY HeOOMYHY TI0jaBy, CMaTpa OHa, ,,TeK Tpeda fja po-
yde uctopuyapi, ncuxonosu, punocodu, mucuu. .. (Nikolyskaya, 2017). Kao npumep e
»HerprponHocTn“ Hyko/bcKaja HaBOaM TIOjefiuHe ,, 3Be3/ie’ CAMOMPIKIbE, Ca CBOjUM KPYTOM
odoxaBaana‘, Koj Kojix ,,cBaka IpupofHa Katactpoda, Hecpeha u Tparenuja koja 3ajiecu
rpabane Pycuje n3asnBa mpaBy ekcrnosujy nosutuBHyx emouyja“. Hukopckaja ce uyan
TOMe, anmy ucto Buaumo u 'y Cpduju, rie hupjakosuh youasa ,,pafioBame pasmmanTiM
HecpehaMma, mopasuma 1 cpamoTama, KakBo ce y Cpduju Mo>ke Mame-BHIle PeJOBHO YyTH
y jaBHOM roBopy 1 Hahy Ha gpymTBeHUM Mpexama“ (2021, str. 103)°.

Huxorbckaja Takobe ca sxamourthy u HeBepuiioM nozceha fia je ,,ieBefeceTUX roOAMHa
CaMOMP>KHba II0CTA/Ia MIBEHMIIA IPXKaBe — TaJja je MMHICTAP CIIO/BHIUX ITOCIOBA, YIAryjy-
hu ce 3amagHMM Ko/erama, IIOHOCHO CAOIIITHO fa Pycija HeMa Hal[MoOHaTHMX NHTepeca“
(Nikolyskaya, 2017). Aytopka oBpe Muciu Ha Auppeja Kosupjesa (Angpeit Bragummposuy
Kosblpes), Munncrpa nHoctpaHnx nocnosa Pycuje (1990-1996), xoju je, 1992, Ha nutarme
Puyapna Huxcona — ,,1lITa cy nHTepecu HoBe Pycnje” — ogroBopno: ,,Jegan ox mpodnema
CCCP dmo je Taj 11ITO CMO 1/ IIPEBHUIIIe 3aI/IaB/beHN Y HAIMOHATHUM MHTepecnma. Cafa
M BUIIIE Pa3MUIIUBAMO O YHUBEP3aTHNM /byAcKuM Bpegroctnma® (Primakov, 1999, str.
210). ITo wemy je HACTAO TEPMUH ,KO3UPjeBIITHHA" (KO3BIPEBIINHA) KOjIM Ce O3HaYaBa

¢ Kao npumep Tupjaxosuh (Cirjakovi¢, 2021, str. 21-22) HaBoau usjasy: ,Ja, dpate, ykupam y
OBVIM ITyTIOCTMMA U Y OBUM JTyIW/IMMA ¥ y Hecpehn 11 IITo je cBMMa rope, ja BaM KaxkeM, ja ce dorbe
oceham. VI3BuHMTE, ja Kaji BUAMM KIU3ULITE, ja ce 0dpajyjeM, He 3HaM KaKo Jja BaM KaxkeM. [la mu
Me pasyMeTe, MeHe CBaKa IIO3UTVMBHA CTBAp — KOje HeMa — MOKe Jja Saly y Ierpecujy, alru cBaka
JIOIIA CTBAp MOTIYHO MM Aaje HeKy cHary (P. Lukovi¢ in: Pes¢anik, 2006). Huje cydajuo ga MOTO
Pescanika rnacu: ,,Ako BaM je fodpo, OHZIa HMIITA
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Hedpura 3a HaumoHanHe nHTepece’. O cmryHoM deHomery y Cpduju mmie u Crnodopan
Bragymuh: ,, XudpugHu MHTeNIEKTyanal ce AUCTAHLMPA OF 3eM/be CBOT IIOPEKIIa, KOjy
aIpropy ONTYXKYje 3a HALMOHAIN3AM, TAKO IITO HeTVpa pasiuky usMmehy marprornsma
U LIOBMHM3MA — OFHOCHO, [e/erNTUMMI3Yje 10jaM HauyoHanHor natepeca“ (Vladusic,
2018, str. 293). To je Ta4HO OHO IITO HATTA3UMO Y K¥bU3u Hayuonanuu u gpicasHu uxiepec
mogepre Cpduje (2007).

»[1aTPIOTI3aM, U3BeJIeH 13 eTHOHALMOHA/IVCTUYKY IPOTYMa4eHOT HAIIMOHA/THOT
MHTepeca, CYUITUHCKM je CPOfiaH IOBMHM3MY ¥ MHK/INHMPA TpeTupamwy Jpyror kao
Herpujare/ba v nsgajunka“ (Vujadinovic, 2007, str. 19-20). ,OcTaje jaka cyMmba Ja je KOH-
IIeNT ‘HAL[OHATHOT MHTepeca’ Kao PXKaBHOT MHTePeca, a KOjy IIPeoB/IajlaBa y CBETCKO]
Teopuju, yorure npuMersbus Ha Cpdujy” (Dimitrijevi¢, 2007, str. 42).

Ha xpajy, camo jom ja BUAiMMO LITa O PyCKOj CAMOMPIKIbY KaXKe jeflaH AMepUKaHall
(Tim Kirby) koju of 2006. >xuBn y Pycuju: ,,CaMoMpskiba je yodudajeHa y MHOTMM 3eMIbaMa,
Iy IITO Jy>Ke KMBUM y Pycuju, cBe caM yBepeHUjI a HUKO He MP3U CBOj HapOJ BUILIE O
Pyca“ (Kirby, 2012). 3arnmpuso je ga n'y CpOuju mocToju yBeperbe ja CMO 10 CAMOMPIKIbI
usyseTak®, Majia TakaB yTucak cpehemo 1 y Heknum gpyrum sempama’. Kupdu game kaxe
na camompsehu Pycn Tonmko mpesupy Pycujy, fa kazia mopefie pycKy peasHOCT ca CBOjUM
HIOTPELIHNM, JealTN30BaHNM NIpefcTaBaMa o 3amnajy, Ty HUKaKBY apryMeHTH BUIIIe He
nomaxy. Penmo, o pyckux ayromosunncta Kupdu je uyo fa ,BeTepanu y AMepuiy He
KMBE JICTIOf], MOCTOBA 3aTO IIITO CY CHPOMAIIHY, Beh 3aTo 1mTo MM je TaMo 3adaBHO, ITOIITO
MOTY fla ce py>Ke ca CBOjUM IpHjaTe/bliMa, a 3aIlpaBO CBU MMajy decITaTaH cTaMOeHn
IIpocTOp Kojui MM je pana Baaga“ (Kirby, 2012). ,,Huje dutHo 1mta M oproBopure”, cBefoun
Kupdu, ,,camompsehum Pycuma anmeHnlie He 3HaYe HYUIITA — OHYU CY WiaHOBU ‘LIpkBe eT-
HJYKe MHPepUOPHOCTI “ — IbUMa pasyMHa apryMeHTanuja Hymira He sHauu (Kirby, 2012).
W jou jenna opnyka kojy npumehyje Kupdn: ,,Pycu xoju cy nanyctnm Pycujy yak 1 ako
JKUBe X1U/baJlaMa KujioMeTapa off Pycuje, moTIyHo n3omoBanm off leHe KynAType, Mopajy
fla MY XWbaJie IOCTOBA ) CaTVl ITOAKACTA — IYIXOB HMBO MPiKIbe IIpeMa COICTBEHOM
PORY je TonMky fa ra Huita He Moxke 3ayctaButi” (Kirby, 2012). Vicro je npumeheno n
y Cpdujn: ,,AyTOIIOBMHUCTH, YaK M Kajia HAIIyCTe 3eMJ/bY, BPJIO YeCTO Ce OIJIAIlaBajy U
Bpahajy: Tex y Jogmpy ca oHUM IITO Mp3e, OHM MMajy ocehaj ma cy »xmBu. bes BmactuTe

7 Kosupjes ce nsjacH1o IpOTHUB MOApIIKe popyckoM [IpupmecTpoBiby, oMoryhuo je mpenajy mema
tajuux apxusa CCCP 3amnazy, duo je cipemaH fa Jamany ycrymn u Kypucka octpBa, a 3axBapyjyhn
IEeMY CTOTMHAK ajia Ha AMypy 1 Ycypujy npenymreHo je Kuan (Samsonov, 2022).
 'Tmpjakosuh Kaxe fia je ,,0yjame ayromosuHnsMa y Cpduju y TOMMKOj Mepy [, BepyjeM, HUTe ¥
cBety Huje Moryhe Hahu TOpeTMBO yKOpemeH 1 pacpocTpamen apynrtsenn dpexomen” (Cirjakovié,
2022, str. 18). ,,Cpricku ayTomoBuHM3aM je (...) BepoBaTHO Oe3 IIpeceiaHa y CBEeTY — I 110 pa3MepaMa
¥ TI0 YTUIfajy ¥ TI0 3Hadajy 1 mo mmrumnkarmjama“ (Cirjakovié, 2021a: 102; cmrano u Cirjakovi¢, 2024,
str. 7). VI Yepomup AnTih y WIaHKY ,, AyTOLIOBMHUCTH “ CMaTpa A2 ,,CPIICKY HAllMOHAIN3aM, jeguHu
0g e6POUCKUX, Ma COIICTBEHM aHTUIION — (...) IIOKPET KOjM je CYIITMHCKU ayTOXTOH U 0djenumbyje
ra CHa)KHa MpP)Kiba IIpeMa COIICTBEHOM, CPIICKOM Hapopy (Anti¢, 2010; Moje ncTuiame).

®  Peunmo, A. T. Bacosic cmarpa fia je GpeHOMEH ,,MannHIM3Ma ', Kao npedepuparme CTpaHOT Ha
ety foMaher, y JIaTuHCKOj AMepULIY Haju3paskeHNj ) YIIPaBo Y MeKCHKY, OFHOCHO Jia Ce OH HUITIe
IpyTHe ,He JOXXVB/baBa Ha Tako jacaH HaumH“ (Bassols y: Diaz, 2021).
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3eM/be KOjy Mp3e, OHU Cy focnosle Hrko 1 Hummta“ (Vladusic¢, 2014). ,,AyTomoBuHusam
IV CBOM M3[M3akby U3 IIpe3peHe CPefIHe OCTaje — CHIOM HeraTuBHe (uKcaluje — BesaH
3a odjekar cBoje Mp)Kibe (...); ay TOLIOBMHI3aM OCTaje 3apOd/beHIK OMPAXKEHOT OKPY>Kerba
(Gaji¢, 2018, str. 87).

TEOPUJCKO OBJAIIHEILE

OHO 1TO BUAVMO Ko ,,r71odanHu (peHomeH ayromosnanama“ (Kovié, 2023) gecro je
CTI0KEHa TT0jaBa Koja ce, Kao IITO CMO PEKIIN, MOXKe CTerleHoBaTH (Of ake npedepeHnyje
IO MPXKHbe), 4eCTO je CKYI CIMYHNUX (eHOMEeHa C PasIMIUTUM Y3POLMMa, a HeKafl je ped
U O CACBUM PasnM4InTUM (PpeHOMEeHMMa — 300T 4era je, pa3yM/bIBO, CK/bYYeH UCTHU TUII
€THOTIOTHje.

Odjaimera Koja ce Iajy 3a MHBepP3HM HAllMOHA/IM3aM IPUCYTaH Ha 3aIafy 1o Ipa-
BIJTY CY CIIellMIYHa M TOTOBO YBEK HEIPMMEbIBa 3a 3eMJ/be CBETCKe (Tonmy)nepudepuije.
JIvicoH, penyMo, MIC/IM fia eBPOIICKa CaMOMpXKiba IOTIYe Off XpuIhaHCTBa 1 HEroBOr
MMIIePATHBa HEIIPECTAHOT CyouaBama ca COIICTBEHUM U KOJIEKTMBHIM IpecrMa (Of KOjux
Cy HeKM Jak 11 ypobhern). ,, XpuimhaHCTBO je jeffHy YnTaBy, eBPOIICKY KYITYpy BaCIUTaBa/I0
Ia jpypu nocrany mMasoxuctu® (Lisson, 2022, str. 264), 11a je TaKBO CTAHOBUIITE OCTAJIO
TOMMHAHTHO YaK ¥ JJaHaC KaJla Cy ce 3allajiHa APyIITBa HajsehMma iexpucTujaHn3oBaa.
OBy xnmoresy Kof Hac je ogmydHo ondaryo Jlommap (Lompar, 2022, str. 396), a nuTamse je
KOJIMKO je OHa YOIILITe IpYMehIBa Ha BAHEBPOIICKA ApyiuTBa. [Ipyro JIncoHOBO odjaritbe-
e KOpeH CaMOMP)KE-e KOJ] IaHAIIIIbeT JKuTe/ha HeMauke BUaM y TOMe IITO ,,My HeToBO
MIOPeKIO yflapa IeJat KpuBnuIie, oH oceha Kao Jia je Haclenmo KpUBUITY CBOT Hapoja“ — ,,0H
HACTOjU Ia ce OCTIOdO/IM Tora TepeTa U TO TaKO LITO IpeTepaHo, XUCTEPUIHO, IPU3Haje
cBe rpexe Halje. TuMe TakaB IojeAMHAL] Bepyje [ia je MOpaHO U3Hay BehnHe uraHOBa
CBOT Hapopa, MTo My ,,0de3dehyje mpuBMIeroBaHo MecTo Mehy oHMMa Koju IIpuIazajy
Bragajyhem cmojy 3amama“ (Lisson, 2022, str. 320-321). OBo odjaimeme, y kome JIncon
HaIJIalllaBa TepeT XO0MoKaycTa, MOXK/Ia je TraysudumHo 3a Hemauky — Majia je ¥ Ty cBakako
caMo jefaH off (aKTopa, y Marm0j Mepy IPUMEHUBO je Moxkaa 1 Ha Cpdujy, amu Temko aa
GbYHKIMOHMIIE Y CITy4ajy, pennmo, Mekcuka min OuaninmHa.

Cnn4Ho je 1 ¢ odjannmereM amepuyke ojkododuje, koje naje bexenn. OH Muciu ga
cy ojkododuja u kceHopoduja peHOMeHN KOju ce, TOKOM pa3Boja cBaKe IVBUIM3ALNjE,
jaB/bajy y 0dpHyTOj pasmepu. Ha moverky umBmunimsanuje, HOK je joll IoMeTHA, MIafa U
arpecuBHa, IOMIHAHTHa je KceHOpOoOUja — Ipesup 1 HeIPUjaTe/bCTBO IpeMa CTPaHOM
(M1 SMCMO peKN HAYUOHANU3AM). A KaKO LIMBUIUSALVjA CTAPU 1 MaJTaKCaBa, KaKo y/Iasu
y dasy mexazeHnmje, Tako ce Buile jada ojkododuja (Beckeld, 2022, str. 5) — nmpe3up un
HeIIpujaTe/bCTBO IpeMa foMaheM (M d1cMO pexu uneep3Hu Hayuonanusam). To ucro
BaJ)K! U 32 HaI[OHa/IHe KyIType. [loK je Haljuja y YCIIOHY M HYDKe BOjHUYKe IT0defe, pacTe
EHO CaMOIIOy37latbe, a TUMe U TIpe3Np Ka CTpaHoOM. bekennosy mpumepu cy ATiHa 1ocie
Ilepcujckux parosa, Pum mocre Jlpyror nmyHckor para n Hemauka nocie ®@panirycko-IpycKor
paTa. Ann, Kafi ce Hanuja Habe Ha cMIasHOj IyTamy, Kajl KpeHe Ja IpOIajia, Kaj yclese
BOjHITYKM MIOPasy, CAMOIIOY3/iathe KOITHY 1 HacTyIa Mpe3np Ka concTeeHoM. [Ipumepn cy
AtyHa ocrte ITenonoHeckux patoBa, Pyum y noda nosHor napcrsa, ®paHnifycka y Bpeme
Jlyja XVI, Bpurannja y 20. Bexy, CA]Jl nanac (Beckeld, 2022, str. 7, 11, 13, 159). Y oBoM
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odjallbery CBAKaKoO MMa Heder TATHOL, /I TEIIKO Aa MoxkeMo pehu fa cy ganamme CAJ,
bpurannja win Hemauka, Ha jeHOj cTpanu, u Mekcuko, [JoMmnunkana n OuannmuuHm, Ha
LPYTOj, Ha MCTM HA4MH ,,JieKaJleHTHe Ky/IType U Hauuje — 300T 4yera ce, OHJa, y CBUMa
BJIMa U jaB/ba MCTOBETAH (MM clu4aH) peHOMEH.

Yoriure, eT10IOrYja MHBEP3HOT HALIMOHA/IN3MA Y je3rPy CBETCKOT KAIIUTA/IMCTIIKOT
CHCTeMa TEILIKO A MOXKe OMTH MCTa C OTKPUBAbEM Y3POKa MHBEP3HOT HAI[OHA/IN3MA Y
3emspaMa (mony)nepudepuje. Crora, Kap je ped o oBoM peroMeny y Cpduju, Ipummkom
IETOBOT 0djallliberba IIpe HaM MOT'Y IOMONM yBUAM, periMo, MEKCHUYKIUX ayTOpa, HETO
amepnukux. He camMo 3aTo IITO je, 3HAUEHCKI, ,MaIMHIIM3aM * O/IVDKN ,ay TOLIOBIHUBMY
of ,,ojkododuje’, Beh 1 3aT0 MITO Cy MEKCUYKIL APYLITBEHN HAYIHNIY MaTMHIN3aM BPIIO
JIETIO OTMCA/IN U TOUCTA OIITPOYMHO OOjaCHUIINL.

Y omucy ce Hajupe ucTude Jja ce caBpeMeHy MeKCIKO TeNIKO MOKe pasyMmeTn de3
nojma MaymHIuaMa (Bassols y: Diaz, 2021). IllTaBumre, [mpepmo Xyprago (Guillermo
Hurtado) cMarpa ma ce HM ZaHAIIbY HEOKOJIOHMjaIM3aM, YOIIIITe, He MOXKe pasyMeTy de3
IIOMMar-a Ma/JIMHIM3Ma, Te [ja je MaHa CaBPEMEHMX CTY/Uja ,JeKOTOHMjam3Ma Y TOCTKO-
JIOHMjaM3Ma“ yIpaBo TO LITO He YK/bY4yjy aHanu3y oBor BakHor ¢penomena (Hurtado,
2022, str. 49). Ta uneHMIIa HAM 3aIIPaBO CBEOYM, cMaTpa XypTajo, a Cy U OBe CTyAuje
y TEOPUjCKOM CMICITY TOHeKIe 3alidgoueHiipuyne, Synyhn na ce Ha rmodamHoM jyry Be-
POBATHO YeKa /ja TeMY Ma/IMHII3Ma HajIipe 030M/bHO TEOPYjCKI OTBOPY HEKI aMePUIKIA
win ppannycku ayrop (Ibid). ,,[Ja ducMo nmpeBasuuu MaIMHIM3aM MOPaMO HajIIpe fia
JIeKOJIOHI3YjeMO Hallle HadlHe PasMIUIIbama‘, Kaxke XypTafo, alu HAKAIOCT YaK Ce I
»BellMHa MeKCIYKe MHTeNNTIeHLINje U fabe Kpehe yHYTap pUTMAHOT HEOKOIOHWjATHOT
CHCTeMa, KaKO CIIO/bAIlEbeT Tako U yHyTpautmer  (Hurtado, 2022, str. 50-51). Manusimsam
HIje caMo IIpeTePaHo JIVB/belbe IpeMa CBeMy CTpaHoM Beh U IIpeysuMarse OHOra IITO ce
JlelaBa y 3alaJHUM JIPYIITBIMA ,Ka0 MOJie/la HallpeTKa', Kao I ,Ipey3Marbe CepBIITHNX
CTaBOBa IIpeMa CTpaHIMMa, npaheHux camooupmuBamweM (auto-denigracion), mpunu-
koM nopebema ¢ myuma“ (Hurtado, 2022, str. 41). Crora MaiuMHIM3aM HajIpe ,0TeXaBa
caryiefilaBarbe CTBAPHOCTHU OHAKBOM Kaksa jecte (Hurtado, 2022, str. 47), a oHfa mocTaje
u ,,rereparop Hernpasnu“ (Ibid, str. 41, 47), Synyhu na neodjexitiusHociti IpoMoBuILe Kao
r1aBHO ApyiuTBeHo Mepuiio (Ibid, str. 41). HeodjekTBHOCT 1 HenpaBefHOCT TOMUHMPA)Y
Hajipe Kop mpocyhuBarma crpanana u gomahux (Ibid), a onga u xop n3dopa jegHuUx MIN
mpyrux fomahux (rme cy memeHMjU OHM KOju BULIe ,inde Ha cTpaHue; Ibid, str. 46-47).
38o0r Tora MmTO yTIYe HA CBETOIIOIIE U IIOHAIIA b€ MHOIITBA /bY/), MAIVHIIN3aM Ce MOXKe
MITYUTATH KAo ,MeXaHI3aM 3a jadarbe MOhM je[fHOT II0jeiMHIIa HAfl [PYTUM, jeJHe IpyIIe
HaJl IpyroM, jenHe Haryje Hag apyrom” (Ibid, str. 44). Crora n3 came cp>xu 0BOT peHOMeHa
IIpous/asy 1 werosa tonuiniuuxa gymensuja (Ibid).

3a Iycrasa [lepenpy (Gustavo Pereira) max ManuHnmsam je peHOMEH KOju puiaa
odmactu gpywitisere tiaimionoiuje. OBo gpyro ce ofpebyje kao ,,HaMeTame jefHe BpCTe
IIpaKTUYHe PALYIOHAJTHOCTY Ha APYIITBEHM IPOCTOP Koji joj je crpan” (Pereira, 2020, str. 3),
OIHOCHO ,Ha JIpyre ApyLITBeHe IPOCTOpe apTUKy/IMcaHe fgpyradujoM norukom” (Ibid,
str. 5). To ce permaBa kajja ce, peluMo, MMIepaTyB IpoduTa IPUMeHN Ha YMETHOCT, VI
BOjHMYKA AVMCLUIUIMHA HA BacIIUTambe [ielie, WX YHUBEP3aI3aM Ha IIOPOUIHE OJHOCE
(3amITO J1a ce ITpe HaXpaHM CBOje JieTe, a He OMIIO Koje Apyro?), uin npedepeHInja mopo-
IUYHOCTH, poballTBa, 3eM/balliTBa U UCTOBEPja Ha jaBHY Cepy — LITO OHJA IPON3BOAN
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HeIOTV3aM, PacHY, eTHIYKY U BepPCKY AUCKPUMMUHALLjY... Y CIy4ajy MaIMHIU3Ma 0dpa-
3al] BpejHOBaba IIpey3nMa ce U3 HeKe 3eM/be 3amaja Kao ,,pedepentror nenrpa“ (Ibid,
str. 12), ma ce MexaHMYKH ITpUMeYje Ha foMahe mpumke. Anu, BICOK CTaHAApH, fodpe
IIaTe, pasByjeHa MHPPACTPYKTYpa, He MOTY ce OYeKMBATH Y APYIUTBY KOje pacronaxe
HEYHOPEeAVBO OTPAaHIIEH UM MaTEPUja/THUM U KYJITYPHUM pecypcuma. MannHimsam
je IpyLITBeHa ITaTOIOrMja jep BpIIN ,MHTerpanyjy (HempuMepenux — C. A.) odpasama
BpenHoBama y cydjextusurer” (Ibid, str. 2), ofHOCHO IPON3BOAY HOPMATUBHA OYEKN-
Baba KOja Cy HepalyiOHa/IHa y ApyroM u apyradunjeM Konrtekcty (Ibid, str. 6, 7). Tume ce
CTBapa 4MTaBa jefiHa ,IaTooruja npusHaroctn” (pathology of recognition; Ibid, str. 16,
18) - y Xerenosom cmucry te peunt (Anerkennung), pabajyhu camonoriemusame, ocehaj
uH}pepnopHOCTH, caMomnpesup (2, 11), mpaBu CHHAPOM ,,IICUXOTOUIKIX MHXNOUIIMjA 1
crpaxosa“ (Ibid, str. 10-11).

TakaB odpa3sall ce OHJA ,CUCTEMATCKI PEIIPOAYKYje U HepIeTyrpa TOKOM BpeMe-
Ha y HOBMM odnuyma u HoBuM Kapakrepuctukama® (Ibid, str. 3), ,,ma mocraje mperma
unrerpurety cydjekara“ (Ibid, str. 10-11) jep Ha KOHTEKCTya/THO MpPALOHATIAH HAYNH
IeTepMMHMIIE BUX0BO noHamame (Ibid). Pertumo, mannunmsam xao yipahena ipewika
y TepIienyujy ¥ MOHAIIAKkY HOBOAM O TOTa JIa Ce UTHOpMINe WK npeuba eroncTuyHo
1 6e30031MpHO MocTyname peepeHTHOr LieHTpa: UMIIepUjaa3aM, MITUTapH3aM, pa-
cu3aM, HEOKOJIOHMjaIn3aM, JOMUHALMja, eKciuoaranyja (normwiaheHocT) pagHe cHare,
KyITypHM XereMoHusam. .. (Ibid.). Ce ce To 3aHeMapyje 1 TeXX1 ce IOTIIYHO HEKPUTIY-
KOM OIIOHAIIAIbY, jep, »,KaKO ce Yyje y HOIUTIYKIM ¥ eKOHOMCKUM JedaTaMa, “TO je OHO
IITO Ce Pajiul y CBETY, ‘TO je OHO IITO Ce pafu y UMBUIN30BaHNM 3eM/bama’ (“what the
countries in the world do”, “what is done in civilised countries”; Ibid.). ViuBecTumuje xoje
u3 pedepeHTHOT IieHTpa Jjonase y JIaTMHCKy AMepHKY ,,BUfe ce Kao HeyIUTHY HOCHOIIN
HaIIpeTKa Vi pa3Boja, de3 0031pa Jia /M je IUXOB Pe3y/ITaT Aerpajialiyja XUBOTHe CPEIVHE 1
MCLPIUbUBabe IPUPOJHIX PECYPCa, Ka0 Y CTPAIIHOM C/Ty4ajy MIMPOKO PACIIPOCTPAEHIX
nospnHckux kornosa“ (Ibid.). Takobe, ,kama ce Hagmehy 3a jaBHa cpefcTBa, CTPAaHUM
KOMIIaHMjaMa Ce Jjaje IIPeJHOCT y OfHOCY Ha JIOKaJIHe, YaK 1 aKO Cy IbUXO0Be epdopMaHce
cnmuHe. (...) ‘3upas pasym’ Hanmaxe fia he HeMauka v GpaHITycKa KOMIIaHMja yBeK OUTH
doma op matunoamepuuke” (Ibid, str. 14). C gpyre cTpaHe, maTMHOaMeprdIKa KOPyILyja
¥ HEeTIOHOIIUbYBE KJIACHE HejeJHAaKOCTY MPUIICYjY Ce IPBEHCTBEHO ,HAllIeM CTamy 1
»Haoj mpupopu“ (Ibid, str. 15). TakBa neprieniuyja 1 TakBO HOHAIIAkE MOTY C€ Pa3yMeTH
TeK IIPeKO Ma/TMHI[U3MA, KOjif je — TAYHO OHAKO Kako je To ommcao Panon (Fanon, 2017;
Fanon, 2015) - fioyHyilipuo HETaTUBHY CIUKY cede ¥ TOSUTUBHY KonmoHu3aropa (Pereira,
2020, str. 12-13). VI Tex npeko peHOMEHA MaTMHI3Ma MOXE Ce Pa3yMeTH ,,3alITO Y
Jlaruuckoj AMepuiy Huje SUIO yCIIeLIHe HayuoHanHe Sypicoasuje ciocodHe aa BOAK
ayTOHOMHY eKOHOMCKY pa3Boj“ (Pereira, 2020, str. 13).

Kaga je peu o odjammemy 1nojabe MaaMHIM3MA, lbeHe K/byYHe CTPYKTypasHe Je-
TepMMHAHTe Cy KOJIOHMja/IHa IPOLIIOCT M HEOKOJIOHMjamHa cafaumoct (Pereira, 2020;
Hurtado, 2022). ¥ muramy cy CTpyKTypaJHe ieTepMIHAHTe Koje CTBapajy dpykooscke (Michel
Foucault, 1926-1984) nucnosuruse (dispositif) 3a ogpehere Bpcre guckypca u moHamama
(Hurtado, 2022, str. 43-44). EbuxoBa je cBpxa fja, KpO3 KOHTPOJIY CYdjeKTUBHOCTH, PEIIPO-
myKyjy mopenak gomuHarmje (Foucault, 1997) — y oBoM crny4ajy (Heo)KOOHMjaTHM HOpenaK
(Hurtado, 2022, str. 43-44). [Jakte, ManMHIM3aM Hije HUKAaKaB IPOBUHIV]CKY KOMITTIEKC
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uHpepropHOCTI — y cMUCy Hcyxonomkor nopemehaja (Ibid, str. 40), Beh cucremcku crBopeH,
»IeTOTBOpaH HeoKonoHujanuu paucnosutus (Ibid, str. 45) 3a ogpebheny Bpcry ocehama,
MUIbeba U fenoBaa (Ibid, str. 43-44) -, 1CIo3nTHB 32 IIOYHY TPerbe KOMOHMjam3Ma
(un dispositivo para la interiorizaciéon del colonialismo; Ibid, str. 46). To je ,MexaHU3aM
HEeOKOJIOHMja/THOT crcTeMa“ (un mecanismo del sistema neocolonial; Ibid, str. 45), uuju je
b TpaHchopMarja CydjeKTMBHOCTI KOMIOHI30BaHOL, BeroBO IIpeTBaparbe y oCpamsbe-
HO, HECUTYPHO, IIOCTYIIHO dulie Koje mpUIIoMake ¥ eKCIIOATALj) TePUTOPHUja I JBYAN
-y cBOM concTBeHOM nopodspaBamy (Ibid, str. 44-45). (Heo)komoHujamamy amapar je camo
Ty Ja OCUTYpa Jla HOBe FeHepallyje JOMOPOJala MTo d0/be MHTEPHAN3Y]Y OBY JIEKIU]y
norunmaBama (Ibid; npsencTBeno y kopuct CAJL; Ibid, str. 45).

U 3a [epenpy ce MaMMHIM3aM Kao ,IIPOLeC JOMUHALMje Ofp>KaBa KPO3 CYNTIUIHY
MHTETPAL]y y CYOjeKTUBUTET KOMOHM30BaHux Hapopa“ (Pereira, 2020, str. 17), a moryha
ondpaHa ce cacToju y ,yBohemy KorHuTuBHe AycoHaHie” (cognitive dissonance), mpeko
adupmanyje ayTeHTUYHE TATHHOAMEPUYKE KYIType, 4nMe he ce HOTKOMATy KOXepEeHTHOCT
MaJIMHLMCTUYKOr cBeTonornesa (Pereira, 2020, str. 26-27). I[lepenpa pauyHa ca mu4HUM
npeodpaxkajeM (IIpeyM/bereM) — Majia je y TOMe [aeKo eprKacHuje TMIHO TOPKO MC-
KYCTBO C IUCKPUMMIHATOPCKOM KYITYPOM ,,pedepeHTHOr LieHTpa“ — HOIYT OHOT Koje
je, cBojeBpeMeHoO y JyxuHoj Appuun, ox Moxaugaca (Mohandas) nanpasuno Maxarmy
(Mahatma; Padev, 2023). Xyprazo ce mak 3ajaxe 3a IIPEIO3HABAbE U ,,/JeaKTUBALN)Y"
(EeKOHCTPYKUNMjY) AUCIO3UTUBA KOjU IIPOM3BOJE MA/TMHIIN3AM, 32 LITA je IPBU KOPaK
oprosapajyha reopuja (Hurtado, 2022, str. 48-49). A meHU OCHOBU Cafia Cy IOCTaB/beHN
pamosumMa Ilepenpe n Xyprapa.

CBe LITO je pedeHO 3a MAIVMHIN3aM Y IOTIYHOCTH OfrOBapa ONnucy u odjalrme-
By MHBEp3HOT HanmoHanusMa y Cpduju. HeokonmoHujamHm monoxaj y Kome ce Hamasn
Cpduja maje [OMUHAHTHY Komipagopcky Knacy (Antonié, 2022), a mweHa Uie0Nornja Cy
ipahanusam (Stojanovié, 1999; Pavlovi¢ & Antoni¢, 2008, str. 157-160; Antonié, 2008, str.
51-59), ogHocHO ,,ugeonoruja Ipyre Cpduje® (Antonié, 201 1a, str. 59-192; Vudini¢, 2012),
Kao 1 MHBepTHM HanyoHanusaM. OHo mTo je crennduyano 3a Cpdujy, mehyTum, a mro
je Moxe duTH pasnukyje o MeKcuka, jecTe MOMEHAT K/1ACHOT lipe3upa, TIa U Mpictve fiena
KOMIIPaJiopcKe KiIace IIpeMa OCTAaTKY APYIITBa — 300T Yera je yIpaBo OBJie HACTAO II0jaM
ayromosuansma (Cirjakovié¢, 2021a; 2024), 1 350r 4era je Taj TEPMUH TOMUKO LIMPOKO
npuxsahen y geny HaydHe u mupe japHocTi. OBa H3pa)keHa eMOLja je MOX/ia U3pa3
JIOKaJIHOT MEHTA/IUTeTa, a/lJi OHa MICTOBPEMEHO OCIMKaBa U COUUaNHY UAHUKY CPelbe
kmace y Cpduju 3d0r Heycriexa, HaKOH 5. OKTOOPa, 1a O4eKMBAHO OP30 HOCTUTHE CTAH/AP]
HeMayke 1 GppaHIycKe cpefibe Kiaace (Antoni¢, 2012, str. 39-42).

Hama cpepma kraca jour og goda TUTOM3Ma O4eKyje [ja MMa COLMjaIHY MTOTI0XKaj
jemHAK OHOM KOjU YXKVBajy Cpefiibe K/Iace y IPUBIIETOBAHOM je3rpy (LieHTPY) CBETCKOT
KaIUTa/IMICTUYKOT cucTeMa. To je, HapaBHO HeMoryhe, jep je HEJOCTIDKHA pas/iKa y 9u-
TaBMM BEKOBMMa MAaCHBHe KOJIOHMja/IHe eKCIUToaralyje u Kopuirhermba IpUBUIErOBAHOT
nono)kaja y cucremy. Hara nmpuspepa je mHbepropHa, Hallle I/IaTe Cy Maje, y CyCpeTy
¢ BorbeHuM 3anaziom Cpduja HelpecTaHo HOXKMB/baBa Iopase U MOHVDKEa, U3ITIe N Ja
hemo ycxopo u M ,nioctatyt 3amag‘ cy cse HesHaTHuUju. OBO paba o3nojeheroctin (pecan-
TMMaH), Koja ce onpenmehyje Tako mro ce Bpim fpaxcpep osnojehenoctnu tipema gore.
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»1aj ocehaj ‘sakunyTocty, ocehaj ma MM nmpumnasa gazexo BUIIE Off )KMBOTA HETO
IITO T'a TPEHYTHO 1Majy, ocehaj a 300r ogpeheHnx connjamHux rpymnammja u BUXOBOT
‘TIOTPeIIHOT BepOBakba I ‘TIOrPEeLIHOI” IOHAIIA A He MOTY Aa J0OMUjy OHO IITO je HhUXOBO,
IOBOJY 1O CHa)KHE arpeCHBHOCTI IIpeMa JbYAMMa KOjI CY OLleEeHI Kao ‘TIperpeKe’ 1
‘cMeTibe’ Ha Iy Ty Ka cpehn (Antonié, 2012, str. 41).

Osnojehenoct ce ycMepaBa Ha CyHapOJHMKe U3 HIDKMX KJIaca, KOjU Cy KPMBY 3aTO
mro Cpduja Beh Huje MHTErpMCcaHa y LieHTAp CBETCKOT KalMTaIMCTUYKOL CUCTEMA — jep
Cy »HAIMOHAIUCTN, ,,0A01jajy a ce Cyode ca MpONUIOINy®, ,,He IPUXBATAjy TPXKUIIHY
YTaKMHUIy, ,HUCY Ce OCTTIOOOAM/IN COLVjaTMCTUYKOT (/ITePHATUBHO: OPYjEeHTaIHOT)
MeHTanuTeTa’, ,He xere y HATOS a y moceitbe Bpeme 1 3aTO LITO CY ,,pycodumm

Koz pecantimMaHna mpodjeM Huje caMo y OITY)XMBaiby OMKiber — JIpyror 3a Halry
[aTHY, 38 KOMIEKTUBHY WIN MNYHY yckpaheHocr, Beh y Tome mrto Beunta osnojehenoct
dmokmpa criocodHOCT mpeBasuIaxKema came e yckpahenoctn. Cydjekar pecaHTMaHa
0CTaje BEYHO 3aTBOPEH Y KPYTy: TeCKOda—0ropueHOCT-MpP)Kiba—TeCK0da, He IIpey3yma-
jyhu HuIITa Ja UCTHIUHCKY TIPOMEHY CBO] IPYLITBEHN 110/10Kaj. OH KMBY y IIPaBoj »,phasoj
decKoHAYHOCTN, Y KOjOj CBaKM HOBU KPYT I10jadaBa 1 MpXiby 1 Teckody. To je Bpcta maror
IIaK/Ia, Ha KOj) CY, OHU KOjH CY y IbeMy 3aTBOPEHH, 3alIPaBO caMi cede OCYHIIIN.
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Abstract: Condescension, contempt, hostility, and even hatred towards members of
one’s own society — this phenomenon has been observed in many countries. In this paper,
it is called inverse nationalism, but other names used in Serbia are also mentioned, with
consideration of some local indicators of this phenomenon. The second part of the paper
provides an overview of the terms and descriptions of inverse nationalism in other countries
(self-hatred, oikophobia, ethnomasochism, Smerdyakovism, Malinchism etc.). The third
part of the paper presents some explanations of this phenomenon and indicates that it does
not have the same causes in the countries of the centre of the world capitalist system and in
the countries of the (semi)periphery. The most useful theoretical explanation for defining
inverse nationalism in Serbia is the one given for Malinchism in Mexico: as the internalization
of the neo-colonial value system in the function of normalizing neo-imperial domination.

Keywords: neocolonialism, Malinchism, autochauvinism, theory of the world capitalist
system, ideology, internalization

INVERSE NATIONALISM IN SERBIA

Condescension, contempt, hostility, and even hatred towards members of one’s
own society, are aspects of the phenomenon observed in Serbia and discussed on a large
scale. In our scientific and expert literature, it is named in different ways: “national-nihil-
ism” (Jovanovi¢, 2009, pp. 129-135; KnezZevic, 2022, p. 360), “inverse ethnonationalism”
(Kecmanovi¢, 2001, p. 107), “negative nationalism” (Stojanovié, 2000, p. 23), “self-hatred”
(Damjanac, 2015), “xenophobia” (Avramovi¢, 2013), “national masochism” (Andelkovi¢,
2008; Vucinié, 2012, p. 56), “masochist nationalism” (Stojanovi¢, 2000, p. 31), “self-denial”
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(Pogo, 2023, p. 31), “spirit of self-denial” (Lompar, 2022) and most commonly the term
“autochauvinism” is used (Cirjakovi¢, 2021a; Brdar, 2012, p. 390; Sljuki¢, 2020; 2018; Gordié,
2018; Avramovi¢, 2018; Sijakovié, 2018; Relji¢, 2018; Radonji¢, 2018; Despotovié, 2018; Gajié,
2020; 2018; Vladusi¢, 2018, p. 97, 98, 123, 179, 187; 2023, pp. 48-52, 55; Knezevié, 2022,
p. 360; Antoni¢, 2023, pp. 195-197; Dogo, 2023, pp. 16-19, 23, 25, 26; 2024, p. 128, 131;
Trkulja, 2024, p. 62; Blagojevi¢, 2024, p. 175, 194). In this paper, the concepts of “inverse
nationalism” and “autochauvinism” will be used as synonyms for the given phenomenon,
while terms with similar meanings, used in other languages, will also be listed.

So far there has been no sociological research into the spread of this phenomenon
in Serbia . Nevertheless, the authors writing about it find it an important phenomenon
of our modern social life. The following statements can serve as its indicators: “I despise
my country” (D. Milinovi¢ in: Sejdinovi¢, 2021); “How disgusting this country is” (David,
2014); “The fact that I am Serbian only makes me ashamed of that fact. I am unhappy
because I was born here, and that is something I must cope with all my life in different
ways” (V. Arsenijevi¢ in: Milojevi¢, 2018); “The Serbs... are a sick nation which does not
avoid walking on the knife of genocide (Bursa¢, 2021); “Serbia deviated from normality a
long time ago” (D. Gruhonji¢ in: Sunji¢, 2021); “This is a sick society” (Gruhonji¢, 2011);
“This society is deeply degenerated” (D. Gruhonji¢ in: RTV 2013); “Serbia and Republic of
Srpska are spiritual deserts; they are spiritual camps” (Gruhonji¢, 2021), in which “death
is persistently celebrated, while human life is worth one bullet - or a stroke of the knife”
(D. Gruhonji¢ in: Sunji¢, 2021); “Anti-Serbian sentiment is a precondition of patriotism”
(Ki$juhas, 2012); “This cannibalistic-deviant and psychotic-Frankestein Serbia” (Krsti¢,
2019); “We are the worst people” (Uzelac, 2019a); “The people are cattle” (Uzelac, 2019b);
“We don't deserve a capital letter” (for the name of our nation, added by the author; Uzelac,
2019c¢); “There is something deeply rotten in this people, something sick” (Uzelac, 2019d). ..

However, inverse nationalism is most frequently not so direct as in the above-listed
statements, but it is implied as an attitude. Namely, speaking about the fighters against
“Milosevi¢’s nationalism”, our female philosopher quotes the statement of her unnamed
“anti-nationalist” acquaintance from the period of the NATO aggression against Serbia in
1999: “If the land troops arrive, T'll do the blow job for the first black guy in the US Army”
(Arsié, 2003, p. 352). The author criticizes this statement for an unexpected reason. For
her, it is not a problem to openly support the military occupation of our country, but the
problem is posed by foxic masculism — “placement in the position she considers “female”,
as well as concealed “homophobia” and “racism” recognized in this statement. It the an-
tinationalist acquaintance had told the female author, for example: “I will throw flowers
at the first US soldier/female solder who marches into Belgrade”, it would probably have
been perfectly correct.

A similar implied attitude in this “unthinkable inversion of values” (Gordi¢, 2018, p.
23) is found in a writer who speaks about “our inability as society to assume responsibility

> There is a psychical survey “Autochauvinism - its measurement and nomological network” by

Ljiljana Lazarevi¢ and Goran KneZevi¢ conducted in the Department of Psychology, the Faculty of
Philosophy, the University of Belgrade, in 2022. It can be seen from the approval of the Committee for
Ethical Questions within this Department of 8th March 2022 (https://sn. rs/b467w). Unfortunately,
the results of this survey have not been published yet.
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for what has been done, or at least to grin and bear it when everything that has been done
has to be paid for” (V. Arsenijevi¢ in: Nonin, 2023). He gives the example of the NATO
aggression against Serbia in 1999: “when a certain society reaches the moment when
eighteen countries coordinate with an intention of stopping that was machinery put into
operation by those running it, it would be best for this society to abolish itself”. Here, the
disappearance (“self-abolition”) of a certain society is taken as a logical consequence of
opposing to a morally superior being such as the NATO is obviously to this writer. From
his perspective, it is better for the whole society not to exist than to provoke wrath of such
a moral divinity.

The third example of implied inverse nationalism can be found in the literary criticism
column of a respectable Belgrade weekly. A book by a contemporary Serbian writer is praised
by saying that “in the novel, for a welcome change, no Balkan person has been observed”
(Milenkovi¢, 2023). The literary critic here implies that it is not good for a “Balkan person”
to be the hero in a Serbian novel, obviously ranking this person among inferior beings,
uninteresting and unrecommendable for serious literary processing.

Another feature of inverse nationalism is negative self-essentialization. Just as with
true nationalism, the entire population is reduced to a couple of negative features which,
allegedly, determine that population in essence. All internal, inter-group differences are
erased, while at the same time a distinctive difference is established between the stigma-
tized population and the superior speaker (who thus assumes the status of a moral judge).
It is best seen ion the statements containing the work “Serbs”. In them, Serbs appear as
special creatures, like lizards or spiders, mutually so similar that they do not even need
to be distinguished, but visibly different from the morally superior speaker (or group to
which he/she belongs).

“Serbs do not respect truth (...) Serbs are offended by facts and arguments of this
world. (...) Serbs are rather offended when they do not have it their way. (...) Serbs have
all sorts of things crossing their minds” (Ugri¢i¢, 2008). “Life looks for a whole complex of
abilities, powers, knowledge (...). Serbs do not have enough of those valuable characteristics,
unfortunately. (...) The Serbs lead amateur lives. From generation to generation. (...) It
has assumed the scale of fatal self-destruction. We Serbs are a nation that adored Milogevi¢
and killed Dindi¢. (...) That is why [ am telling you: the way things are, it is still valid to say
for Serbs that their best destiny is not to be born” (Ugri¢i¢, 2006). “Serbs have never told
truth about themselves and they are the leading ones in spreading lies about themselves”
(N. Proki¢ in: Labovi¢, 2023). “To be Serbian and to be a Russian agent is the same in our
country” (Ili¢, 2022). “Serbs are proud of their religion called Saint Sava’s tradition; but
they do not believe in anything” (Panti¢, 2023). “What value is it to be Serbian, the value
that is difficult to define unlike some other values, such as: a good man, an honest man,
a wise man, a tolerant man” (Markovi¢, 2023). “Bosnian Serbs have shown (who knows
which time in a row) that they are mainly petty cattle that can be bought for 50 German
marks” (Bursaé, 2023).

In case the word “Serbs” in the above-listed statements were replaced by the name
of some other nation, because of their derogatory generalization, they would be rightfully
considered nationalist in Serbia. That is why this phenomenon is called inverse nationalism.
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Negative (self)essentialization can also be seen ion (pseudo)performances. Namely,
the Serbian franchise website Vice published a text entitled “All day I behaved as “Serbian”
as possible”. The author “decided to adopt some characteristics and daily routines of an
average Serb just for one day”. That is why immediately after getting up he drank some
brandy, put on a leather jacket and tracksuit bottoms, and put $ajkaca on his head, “because
there is absolutely no need to match anything in the outfit”. He put all his shoes in front of
the door to his flat; he put a cross and an opanak on the rearview mirror, had a hamburger
with onions both for lunch and dinner, and then in front of his block of flats he stood on
the capsized flowerpot and three firecrackers, and ended up his day by drinking alcohol and
falling into a stupor... (Dimitrijevi¢, 2018). That is how, according to this young reporter,
“an average Serb” spends his days.

Structurally similar to this text is also the “emblematic installation” Gott liebt die
Serben (“God loves Serbs”), by our artist, presented for the first time in the Museum of
Contemporary Art in Belgrade (2002) and displayed many times since then. “It consists of
17 restaurant tables connected in the shape of a swastika and covered by black tablecloths
on which beans and beer will be served. Loud music will be played to make this Balkan
banquet complete”. According to the author himself, “seventeen tables, free beans, beer,
music, noise and all that shit, while afterwards everything stays on the table throughout
the exhibition - bread, bottles etc. This installation has been on display all over the world:
in Japan, twice in Italy, in Hungary, in Germany, I don’t know exactly how many times...”
(R. Teodosijevi¢ in: Cuk, 2020). “This artist explained clearly, honestly and openly how he
sees the people he is living with”, a culturologist commented this “emblematic installation”
“Therefore, the country of primitive fascistic barbarians who devour beans and run wild
while listening to ‘non-urban’ music. The whole event takes place in a most prestigious
cultural institution (the Museum of Contemporary Art, added by the author), with the
support of the ruling cultural elite, and that is why it may be rightfully said that in fact it
is the most pregnantly expressed attitude of the new cultural workers ion the country and
about their position in it. It is reduced to the old myth about the islands of light in the sea
of darkness and primitivism” (Purkovi¢, 2006, pp. 137-138).

It is believed that in Serbia, in part of the public, normalization has been performed
of inverse nationalism as an attitude, which is then not seen as problematic at all. These
are not isolated incidents, but the whole culture of autochauvinism in which, constantly
and from all sides, the distinction is emphasized between the superior subject and the in-
ferior society — whereas the subject may be the speaker himself, but also his social group
(from the fans of a certain trend in music, to voters of some political party). One of the
consequences of this culture are also the strategies of abandoning Serbian identity. Some
public figures now present themselves as “apatride”, “anational” and unwilling inhabitants
of someone else’s country (see Cirjakovi¢, 2021b); others openly state, as we have already
seen, that they are “ashamed of being Serbian”, while some directly declare themselves as
members of the Yugoslav nation, claiming that their “true” country is not Serbia, but for-
mer Yugoslavia (for more detail, see Antoni¢, 2023a); the fourth group, however, escapes
to subnational (regional) identities, constructing them by the (pseudo)ethnic model - for
example, “Vojvodina nation” (see Antoni¢, 2024); the fifth group is made of pro-Western
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identitarians, who see themselves as a new and different Serbian nation, even demanding
the status of a national minority*.

INVERSE NATIONALISM IN OTHER COUNTRIES

This phenomenon is encountered in other countries as well, with different intensity
and under different names.

There are already well-known syntagms “self-hating Jew” and “Jewish self-hatred” (jii-
dische Selbsthaf; Lessing, 1930), which denote Jewish internalization of hostile (anti-Semitic)
nationalism. A more recent term is auto-antisemitism, denoting the “social-psychological
phenomenon in which a Jew develops obsessive contempt and hostility towards Jewish
tradition, customs and observant Jews (N. Bennett in: Ofir, 2017). The film entitled The
Believer (2001) speaks about this topic.

In France, in the book LArchéofuturisme (1998), Guillaume Faye (1949-2019) intro-
duced the concept of “ethnomasochism” (ethno-masochisme; Faye, 2012, p. 48). He criticizes
French and European “self-ethnophobia” (Faye, 2012, p. 24), “the guilt of masochism” (Ibid,
p- 25), “chronic self-hatred” (Ibid, p. 165) and “ethnomasochist pestilence” (Ibid, p. 23).

A similar phenomenon in Germany, as well as in West Europe, is observed by Frank
Lisson, who writes about it in his book The contempt for one’s own. Causes and course of cultural
self-hatred in Europe (Die Verachtung des Figenen — Uber den kulturellen Selbsthasses in
Europa, Lisson, 12012; 22019). “The man who is filled with Elastases self-hatred (Selbsthasses)
in the field of culture does not hate himself personally, but the culture of the environment
in which he was born and lives; he hates his origin and his roots”, Lisson thinks (2022, p.
320). This author says that “German post-war generation directed its energy of self-hatred
in culture towards its own people” (Lisson, 2022, p. 24). Since 1980, such population has
become dominant in Germany: “Instead of hatred towards everything foreign, they de-
clared as desirable to hate everything that is their own, or German” (Ibid, pp. 24-25). For
the sake of illustration, Lisson quotes “German” anti-German” Wiglaf Droste, who wrote
the following in Tageszeitung on 12 August 1989:

“It would be best if ‘German people) in its entirety, completely, denied and destroyed
itself. It is far better than a single member of any other nation on our planet being killed
by a German. (...) Those Germans who think they are proud of being German, should
be constantly held under control and, if necessary, they should be encircled by a high wall
and barbed wire” (cited in: Lisson, 2022, p. 336).

In the English-speaking territories, a similar phenomenon is described by “self-loath-
ing” and “self-hatred” (Meyer, 2008; Beckeld, 2019), as well as “oikophobia’”, which is the-
oretically most developed concept nowadays. In Britain, this word was coined by Roger
Scruton (1944-2020) in a desire to denote the repudiation of inheritance and home (Scruton,

* For instance, the political organization “Glas” has stated that in Serbia, “due to the political and

media marginalization, our citizens who are in favour of the EU and the NATO are becoming a
“national minority, with clear political, value and cultural identities” (Beta, 2021; Samardzi¢, 2021;
italics by the author).
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2004, p. 36), or a peculiar frame of mind, and has existed in the Western world since the
Second World War, particularly spread among intellectual and political elites” (Ibid.). The
“symptoms” are: the “tendency’, in any conflict, to take the side of ‘theny’ against ‘us, and the
feeling of the need to denigrate the customs, culture and institutions that may be identified
as ‘ours” (Ibid.). A chronic form of oikophobia, according to this philosopher, has spread
at American universities under the disguise of political correctness (Scruton, 2004, p. 37).

The word has also reached the Netherlands, where Thierry Baudet used it in the
title of his non-fiction book Oikofobie, de angst voor het eigene (2013), in the meaning of
“pathological aversion towards one’s own” (ziekelijke afkeer van het eigene; Baudet, 2013,
p- 10). However, the concept itself is mentioned only several times in Baudet’s book which
mainly deals with Dutch politics and attitude towards the EU. “Oikophobia” has crossed
the Atlantic too, appearing in The Wall Street Journal as a definition of a sort of cultural
snobbery, particularly in the US academic community (Taranto, 2010). However, this
word acquired its theoretical foundation in the USA in the book Western Self-Contempt:
Oikophobia in the Decline of Civilizations by Benedict Beckeld (Beckeld, 2022).

Beckeld sees Western oikophobia as a “pathology of cultural type”, believing that it
denotes “hatred, contempt or reluctance” rather than fear — in this case, towards “one’s home
or own society” (Beckeld, 2022, p. 2). “An oikophobe despises very little in comparison to
his own society” (Ibid, p. 158). “Oikophobes believe that their communities and origin are
inferior in relation to others; they worship the whole world except for the part of it lying
immediately behind them, in their own yard” (Ibid, p. 5). Beckeld thinks that “an oikophobe
is often misled by self-deprecation into thinking that condescension of his own culture will
make him individually better” (Ibid, p. 7). In fact, an oikophobe believes that his attitude
of underestimation in itself raises him above the environment he deprecates. “That is why
in many cases he is an embodiment of vanity. His own personality is his beginning and
his end, and he will gladly sacrifice his civilization for it, which would make it possible
for him to stand out even more” (Ibid). For instance, an American oikophobe wants the
US borders to be completely open, but when he is asked about it potentially leading to the
collapse of the USA, he answers that he would gladly go to Africa because it is “authentic”,
or to Asia because it is philosophical and mystical, or to Europe because it is cultural and
old, or to South America because it is sexy etc... However, he will not go anywhere because
it is only a verbal attitude with which he emphasizes his peculiarity and superiority over
the environment (Ibid, p. 157).

In Brazil, there is an expression “mongrel complex” (in Portuguese, complexo de vi-
ra-lata) which denotes the underestimation of own culture and entire society as compared
to foreign culture or society. Brazilian authors point to “self-devaluation” (autodesvalor-
izagdo)” of “our (Brazilian, added by the author) low self-esteem (baixa auto-estima), which
tends to alternate with the moments of euphoria after sports victories” (Mariotti, 2007). In
Dominicana, there is an expression “Guacanagarix Complex” (complejo de Guacanagarix)
as a condemning sign for the mentality of people who believe that everything foreign is
more superior than what is domestic (Brito, 2021). The term originates from the name of
the local chief who cooperated with Christopher Columbus in subordinating other island
tribes. South of Brazil there is the word “nordomania” for the idolatrous attitude towards
the USA and US materialism and utilitarianism (Rodd, 1900). In South America, there
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is also the word “sepoyism” (cipayismo) which denotes the serf or servant relationship
towards the USA (We, 2024). In Mexico there is the word “Malinchism” (malinchismo)
which denotes the “phenomenon of blind preference for what is foreign at the expense of
what is national” (Bassols in: Diaz, 2021). This expression originates from La Malinche,
an Indian woman who acted as an interpreter for Hernan Cortés during the conquest of
today’s Mexico (1519-1521), helping him to recruit as many Indian groups as possible
for his army (Pereira, 2020, p. 2). In Mexico, “Malinchism” is a symbol of treason and the
feeling of inferiority in relation to foreigners (Hurtado, 2022, pp. 39-40).

It should be taken into account that these expressions often denote attitudes which are
related, but not identical, depending on the country or even the circumstances. On one side
of the scale, there is classic cultural provincialism - in terms of unjustified underestimation
of own cultural production and of idolatrous admiration for foreign culture; in Australia,
it is the syntagm “cultural cringe” (see: Hume, 1993). On the other side of the scale, there
are genuine ethnic self-loathing and self-hatred. “Filipinos have a problem, the burden of
persistent self-hatred, the most important manifestations of which are many works of an-
ti-Filipinism’, according to a Filipino author (Rimonte, 1997, p. 42). She says that self-hatred
among Filipino “produces acute, destabilizing and upsetting self-conscience, similar to the
situation in which we feel embarrassment (in Filipino, nahihiya)” (Rimonte, 1997, pp. 42-43).
Similar self-hatred among the Balkan people is also observed by a Romanian anthropologist:

“Our self-hatred (can be expressed by the following sentence, added by the author):
‘“That is what we are, worthless people’; (...) hatred to oneself is becoming an increasingly
important trend in Balkan societies, or at least in some of them. (...) This rising speech
of self-hatred has nothing to do with being critical towards own community. It is more of
a non-critical rejection of own people on the whole, because it seems that they stand on
the dark side of history. That is - to put it roughly — a road to the salvation of an individ-
ual. My nation is damned and has not managed to perceive the truth, but I am aware of
this vice and that is why I am ready to convert; please, accept me, democratic brothers!”
(Mihailescu, 2003, pp. 197-198).

Somewhere in between there is a “brown sahib syndrome”, namely a Hindu (Vittachi,
1962; Hari, 2018; Kapoor, 2020; Desai, 2021) or a Pakistani (Bangash, 2005; Birt, 2021) who
despises his own culture, while servilely accepting all (neo)colonial values - the term which
is used in scientific articles as well to explain today’s class segregation among Hindu doctors
(Ruhil, 2015) and its echo has reached as far as Macedonia (Radev, 2020), and even Serbia
(Radev, 2023). However, the whole scale, in a more or less developed form, may also be
found within the same society. In Croatia, for example, there is also “cultural cringe” (Wh,
2024b) and the borrowed syntagms such as “national self-hatred” (Wh, 2024a) or “collective
self-contempt and inferiority complex” (Holjevac, 2012), as well as the newly-coined word
for self-hatred (domomrzje) (Letica, 2018; VL 2018). Some Bosniaks have also started using
the word autochauvinism for their own situation (“Bosnian autochauvinism”; Sead Semsovi¢
in: PP, 2019, as well as in: Gusinac, 2020; Alispahi¢, 2014; 2010), while our neighbours in
the east have the term “Bulgarian self-hatred” (6sneapckama camoompasa)®. However, in

> Vladimir Svintila (1926-1998) even says that “self-hatred and hatred among the Bulgarians has
already become a religion” (camoompasama u ompasama kom 6vreapusuHama geve cmasa penueus;
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comparison to Serbia, there is an impression that these phenomena are far less present
both in Croatia and in the Federation of Bosnia and Herzegovina, Macedonia and Bulgaria.

However, in Russia we can recognize many phenomena also found in Serbia. In Russia,
that is referred to as Russian ethnomasochism (Leksin, 2016), Russian Russophobia (Sergeev,
2013) or Smerdyakovism — “an expression describing contempt and hatred of the Russians
towards Russia” (Wr, 2024). “Smerdyakovism” is an original Russian term deriving from the
name of Smerdyakov, the likely fourth (half)brother Karamazov, who regrets the fact that
Napoleon did not manage to conquer Russia: “what a blessing it would have been if those
very French had conquered us - a smart nation would have conquered a very stupid one
and annex it to itself” (Dostoevsky, 1880/2007, p. 152). Today’s Russian autochauvinist is
described by a contemporary author as follows: “This man truly believes that the Russian
nation is garbage, that his own culture is miserable, that the state is disgraceful, that the
past deserves contempt, while the present deserves repulsion. However, at the same time,
for some reason, this man still considers himself Russian - out of the feeling of duty, out
of hopelessness or because it has just occurred to him” (Holmogorov, 2016). The descrip-
tion goes on to say that “such person sees his identity as a source of suffering. His being
Russian pressurizes him and his Orthodox Christianity is uncomfortable, so he walks and
suffers. Yet, if he is an activist, he also believes that others should feel the same. He invents
all sorts of reasons why people must repent for being born as Russians or for believing in
God, which was the devil's doing. These people simply torture both themselves and others”
(Holmogorov, 2016).

In her article “Russian Self-hatred”, Tatiana Nikolyskaya discusses the “unnatural
phenomenon of Russian self-hatred”. She thinks that this unusual phenomenon “should yet
be studied by historians, psychologists, philosophers, writers in the future” (Nikolyskaya,
2017). She illustrates this “unnatural characteristic” by listing some “stars of self-hatred,
with their circles of fans”, among whom “each natural disaster and tragedy occurring to the
citizens of Russia causes a true explosion of positive emotions”. Nikolyskaya finds it strange,
but we can see the same in Serbia, where Cirjakovi¢ observes “happiness about different
disasters, defeats and shames, which can be almost regularly heard in public speech and
found in social media” (2021, p. 103)°.

Nikolyskaya also reminds with sadness and disbelief that “in the 1990s, self-hatred
became the pet of the state — at that time, Minister of Foreign Affairs, currying favour
with his Western counterparts, proudly announced that Russia had no national interests”
(Nikolyskaya, 2017). Here the author refers to Andrei Vladimirovich Kozyrev, Russian
Minister of Foreign Affairs in the period 1990-1996; in 1992, when asked by Richard Nixon
about the “interests of new Russia’, Kozyrev replied: “One of the USSR problems was that
we were too stuck in national interests. Now we think more about universal human values”

Svintila, 2001, p. 24).

6 For the sake of illustration, Cirjakovi¢ cites the following statement (Cirjakovi¢, 2021, pp. 21-22):
“Brother, I enjoy all this nonsense and madness and disasters and the fact that everyone is worse off;
I am telling you that I feel better. Excuse me, but when I see a landslide, I am so happy that I can’t
describe it. Do you understand me? Any positive thing — which doesn’t exist — can make me depressed,
while every bad thing fills me completely with some strength” (P. Lukovi¢ in: Pesc¢anik, 2006). It is no
accident that the motto of Pes¢anik is: “If you are doing good, nothing”

883



Slobodan C. Antoni¢, Social roots of inverse nationalism

(Primakov, 1999, p. 210). The term “Kozyrevshtina” was coined after him, denoting the lack
of concern for national interests’. A similar phenomenon in Serbia is also written about by
Slobodan Vladusi¢: “A hybrid intellectual distances himself from the country of his origin,
a priori accusing it of nationalism by denying the difference between patriotism and chau-
vinism, or by delegitimizing the concept of national interest” (Vladusi¢, 2018, p. 293). What
we find in the book National and State Interest of Modern Serbia (2007) is absolutely true:

“Patriotism, derived from the ethnonationalistically interpreted national interest, is
in its essence related to chauvinism and inclines towards treating the Other as an enemy
and traitor” (Vujadinovi¢, 2007, pp. 19-20). “Strong doubt remains that the concept of
‘national interest’ as the state interest, which prevails in the world theory, may be applicable
to Serbia at all” (Dimitrijevi¢, 2007, p. 42).

Finally, it remains to be seen how Russian self-hatred is described by Tim Kirby, an
American living in Russia since 2006: “Self-hatred is common in many countries, but the
longer I live in Russia, the more I am convinced that no one hates their own nation more
than the Russians” (Kirby, 2012). It is interesting that in Serbia there is also a belief that
an exception regarding self-hatred?®, although the same impression can be found in some
other countries’. Furthermore, Kirby says that self-hating Russians despise Russia so much
that, when they compare Russian reality to their wrong, idealized perceptions of the West,
no further arguments can help whatsoever. For instance, Kirby has heard from Russian
autochauvinists that “the US veterans do not live under the bridges because they are poor,
but because they find it entertaining to socialize with their friends, while in fact they all
have free residential space provided by the government” (Kirby, 2012). According to Kirby,
“it is not important what you reply to them - facts mean nothing to “self-hating Russian,
since they are members of the ‘Church of ethnic inferiority” — and that is why rational
argumentation means nothing to them (Kirby, 2012). Another characteristic observed by
Kirby is that “Russians who have left Russia, despite living thousands of kilometres away
from Russia, completely isolated from its culture, must write thousands posts and spend
hours on podcasts — their level of hatred towards their own people is so high that nothing
can stop it” (Kirby, 2012). The same has been observed in Serbia: “Autochauvinists, even

7 Kozyrev is openly against the support to pro-Russian Pridnestrovie; he made it possible to hand
over part of the USSR secret archives to the West; he was ready to give the Kuril Islands to Japan, and
owing to him a hundred of river islands on the Amur and Ussuri Rivers have been given to China
(Samsonov, 2022).

¢ Cirjakovi¢ says that the “flourishing of autochauvinism in Serbia is so large that nowhere else in
the world it is possible to find a comparable rooted and widespread social phenomenon” (Cirjakovié,
2022, p. 18). “Serbian autochauvinism is (...) probably unprecedented in the world - by its scope, by
its influence, by its significance and by its implications” (Cirjakovi¢, 2021a: 102; cf. 2024, p. 7). In his
article “Autochauvinists”, Cedomir Anti¢ also believes that “Serbian nationalism, the only in Europe,
has its own antipode - (...) the movement which is essentially autochthonous and unified by strong
hatred towards own, Serbian people” (Anti¢, 2010; italics by the author).

?  Alejandro Tomasini Bassols, for example, thinks that the phenomenon of “Malinchism’, as a pref-
erence of something foreign at the expense of the domestic, in Latin America is most pronounced in
Mexico, i.e., it “is not expressed in such a clear way” anywhere else” (Bassols. in: Diaz, 2021).
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after leaving their home country, quite often speak about and return to it: only in contact
with what they hate, they have the feeling of being alive. Without their own country they
hate, they are literally no one and nothing” (Vladusi¢, 2014). “In its raising above the
despised environment, autochauvinism remains - through the force of negative fixation -
connected to the object of its hatred (...); autochauvinism remains the prisoner of the hated
environment” (Gaji¢, 2018, p. 87).

THEORETICAL EXPLANATION

What we see as a “global phenomenon of autochauvinism” (Kovi¢, 2023) is often a
complex phenomenon which, as we have already said, can be graded (from light preference
to hatred); it is often a set of similar phenomena with different causes, and sometimes
those are completely different phenomena - that is why, understandably, the same type of
etiology has been excluded.

The explanations provided for inverse nationalism present in the West are, as a rule,
specific and almost always inapplicable to the countries of the world’s (semi)periphery.
Lisson, for example, thinks that European self-hatred comes from Christianity and its im-
perative of constant facing with own and collective sins (some of which are even innate).
“Christianity brought up European culture in its entirety so as that people became maso-
chists” (Lisson, 2022, p. 264), and this attitude has remained dominant even today, when
Western societies have been largely de-Christianized. In our country, this hypothesis has
been decisively rejected by Lompar (Lompar, 2022, p. 396), and it is questionable whether
it is actually applicable to non-European societies. Lisson’s second explanation sees the root
of self-hatred among German inhabitants today in “his origin branding him with guild; he
feels that he has inherited the guilt of his people”; “he tries to free himself of this burden
by admitting all the sins of the nation in an exaggerated and hysterical manner. In this
way, such an individual believes that he is morally above the majority of his people”, which
“ensures him a privileged place among those who belong to the ruling class of the West”
(Lisson, 2022, pp. 320-321). This explanation, in which Lisson emphasises the burden of
the Holocaust, may be plausible for Germany - although even there it is only one of the
factors — and to a smaller extent applicable to Serbia, but it will hardly function in case of,
for example, Mexico or the Philippines.

This is also similar to the explanation of American oikophobia provided by Beckeld.
He thinks that oikophobia and xenophobia are phenomena which, in the course of the
development of every civilization, appear in reverse proportion. At the beginning of a
civilization, while it is still enthusiastic, young and aggressive, xenophobia is dominant —
contempt and hostility towards what is foreign (nationalism, as we would put it). But the
older the civilization becomes, declining and entering the decadent stage, the stronger
oikophobia will become (Beckeld, 2022, p. 5) — contempt and hostility towards what is
domestic (inverse nationalism, as we would put it). The same refers to national cultures as
well. While a nation is on the rise and has military victories, its self-confidence is stronger,
and thus its contempt towards what is foreign. Beckeld’s examples are Athens after the
Persian Wars, Rome after the Second Punic War, and Germany after the French-Prussian
war. But, when a nation is on the downward path, when it begins declining, when military
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defeats follow, self-confidence will dwindle and contempt towards everything of its own
will ensue. The examples are Athens after the Peloponnesian Wars, Rome during the late
stage of the empire, France during the reign of Louis XV, Britain in the 20" century, the
USA nowadays (Beckeld, 2022, p. 7, 11, 13, 159). There is certainly something true in this
explanation, but we can hardly say that today’s USA; Britain or Germany, on one side, and
Mexico, Dominicana and the Philippines on the other side are “decadent” cultures and nations
in the same manner —then why in all of them the identical (or similar) phenomenon arises.

Generally speaking, etiology of inverse nationalism in the core of the world capitalist
system can hardly be the same when the causes of inverse nationalism have been unveiled
in the countries of the (semi)periphery. Therefore, when speaking of this phenomenon in
Serbia, in its explication we may find useful the insights of, for instance, Mexican authors
rather than those of American authors. Not only because, in its meaning, “Malinchism” is
closer to “autochauvinism” than “oikophobia”, but also because Mexican social scientists
have described Malinchism quite nicely and explained it extremely intelligently.

In the description, the most outstanding one is today’s Mexico and it can hardly be
understood without the concept of Malinchism (Bassols in: Diaz, 2021). In fact, Guillermo
Hurtado thinks that modern neo-colonialism cannot be understood at all without understanding
Malinchism, and that the deficiency of modern studies of “decolonialism and post-colonial-
ism” is exactly that they do not include the analysis of this important phenomenon (Hurtado,
2022, p. 49). This fact actually testifies, according to Hurtado, that even these studies are, in
theoretical terms, somewhat West-centric, since the global south is probably waiting for the
topic of Malinchism to be theoretically opened first by an American or French author (49).
“To overcome Malinchism, we must first decolonize our ways of thinking”, Hurtado says,
but, unfortunately, even the “majority of Mexican intelligentsia is still moving within a rigid
neocolonial system, both external and internal” (Hurtado, 2022, pp. 50-51). Malinchism is
not only excessive admiration for everything foreign, but also borrowing what is happening
in Western societies as a “progress model’, as well as “borrowing servile attitudes towards
foreigners, accompanied by self-denigration (auto-denigracion) in comparison to them”
(Hurtado, 2022, p. 41). That is why Malinchism first “aggravates the perception of reality
the way it actually is like” (Hurtado, 2022, p. 47) and then it also becomes “a generator of
injustices” (Ibid, pp. 41, 47), since inobjectivity is promoted as the main social measure
(Ibid, p. 41). Inobjectivity and injustice are dominant primarily in judging foreigners and
domestic people (Ibid), and then also in choosing some or other domestic ones (appreciating
more those who most “resemble” foreigners; Ibid, pp. 46-47). Because of its influence on
the worldview and behaviour of many people, Malinchism ca be seen as a “mechanism of
strengthening the power of one individual over the other, of one group over the other, of one
nation over the other” (Ibid, p. 44). Therefore, from the very essence of this phenomenon,
its political dimension derives (Ibid).

To Gustavo Pereira, however, Malinchism is a phenomenon that belongs to the domain
of social pathology. The latter is defined as “imposing one type of practical rationality onto the
social space that is foreign to it” (Pereira, 2020, p. 3), or “onto other social spaces articulated
by a different logic” (Ibid, p. 5). It occurs when, for example, the profit imperative is applied
to art or when military discipline is applied to children’s upbringing, or when universalism
is applied to family relations (why first feed one’s own child and not any other child?), or
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when preference of family ties, kinship, compatriotism and same religion is applied to the
public sphere — which then produces nepotism, racial, ethnic and religious discrimination...
In the case of Malinchism, the valuation pattern is borrowed from a Western country as a
“referential centre” (Ibid, p. 12), and is then mechanically applied to home circumstances.
However, high standard, good salaries or developed infrastructure cannot be expected in a
society which has incomparably more limited material and cultural resources at its disposal.
Malinchism is a social pathology because it “integrates (unsuitable, added by the author)
patterns of valuation into subjectivity” (Ibid, p. 2), and/or produces normative expectations
which are irrational in another and different context (Ibid, pp. 6, 7). This creates a whole
“pathology of recognition” (Ibid, pp. 16, 18) — in Hegel's meaning of the word (Anerkennung),
thus generating self-deprecation, the feeling of inferiority, self-loathing (Ibid, pp. 2, 11), a
true syndrome of “psychological inhibitions and fears” (Ibid, pp. 10-11).

This pattern is then “systematically reproduced and perpetuated with the passage
of time in new forms and with new characteristics” (3), “and it becomes a threat to the
integrity of the subjects” (Ibid) because in a contextually irrational manner it determines
their behaviour (Ibid, p. 11-12). For example, Malinchism as a built-in error in perception
and behaviour leads to ignoring or overlooking the egoistic and careless acting of the
referential centre: imperialism, militarism, racism, neocolonialism, domination, exploita-
tion (underpayment) of the workforce, cultural hegemonism... (Ibid, p. 12). All this is
neglected and there is a tendency of completely uncritical emulation because, as it can be
heard in political and economic debates, that is “what the countries in the world do”, or
“what is done in civilised countries” (Ibid). Investments coming to Latin America from
the referential centre are “seen as unquestionable bearers of progress and development,
regardless of whether their result is environment degradation and exhaustion of natural
resources, as in the terrible case of widespread open-pit mines” (Ibid). Moreover, “when
competing for public funds, foreign companies are given priority over the local ones, even
if their performances are similar (...) ‘Common sense’ rules that a German or a French
company will always be better than a Latin American one” (Ibid, p. 14). On the other hand,
Latin American corruption and unbearable class inequalities are ascribed primarily to
“our state” and “our nature” (15). Such perception and such behaviour may be understood
only through Malinchism, which - exactly as described by Fanon (Fanon, 2017; Fanon,
2015) - internalizes the negative image of oneself and the positive image of the colonizer
(Pereira, 2020, pp. 12-13). Only through the phenomenon of Malinchism it is possible to
understand “why in Latin America there has been no successful national bourgeoisie able
to run autonomous economic development” (Pereira, 2020, p. 13).

As for the explanation of the phenomenon of Malinchism, its key structural determi-
nants are the colonial past and the neocolonial present (Pereira, 2020; Hurtado, 2022). These
are structural determinants creating Foucauldian (Michel Foucault, 1926-1984) dispositives
(dispositif) for certain types of discourse and behaviour (Hurtado, 2022, pp. 43-44). Their
purpose is to, through controlling subjectivity, reproduce the order of domination (Foucault,
1997) - in this case, the (neo)colonial order (Hurtado, 2022, pp. 43-44). Therefore, Malinchism
is not a provincial inferiority complex - in terms of a psychological disorder (Ibid, p. 40),
but a systemically created, “effective neocolonial dispositive” (Ibid, p. 45) for a certain type
of feeling, opinion and acting (Ibid, pp. 43-44) - “a dispositive for the internalization of
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colonial” (un dispositivo para la interiorizacion del colonialismo; Ibid, p. 46). It is a “mechanism
of the neocolonial system” (un mecanismo del sistema neocolonial; Ibid, p. 45), the purpose
of which is the transformation of the subjectivity of the colonized being, i.e., its conversion
into an ashamed, uncertain, obedient being that helps in the exploitation of territories and
people — in its own enslavement (Ibid, pp. 44-45). The (neo)colonial apparatus is there only
to ensure that new generations of natives will internalize this subordination lesson as well
as possible (Ibid; primarily to the benefit of the USA; Ibid, p. 45).

To Pereira, Malinchism as a “process of domination is maintained through subtle
integration into the subjectivity of colonized nations” (Pereira, 2020, p. 17), while its
possible defence is in the “introduction of “cognitive dissonance”, through the affirmation
of authentic Latin American culture, thus undermining the coherence of the Malinchist
worldview (Pereira, 2020, pp. 26-27). Pereira relies on personal transformation (rethink-
ing) — although far more efficient in it is bitter personal experience with the discriminatory
culture of the “referential centre” — such as the one in South Africa in the past, which turned
Mohandas into Mahatma (Padev, 2023). Hurtado, however, advocates the recognition and
“deactivation” (deconstruction) of the dispositives producing Malinchism, for which the
first step is an adequate theory (Hurtado, 2022, pp. 48-49). Its foundations have now been
laid by the works of Pereira and Hurtado.

Everything that has been said about Malinchism fully corresponds to the description
and explanation of inverse nationalism in Serbia. The neocolonial position in which Serbia
is currently found makes a dominant comprador class (Antoni¢, 2022), whose ideology
includes citizenism (Stojanovi¢, 1999; Pavlovi¢ & Antoni¢, 2008, pp. 157-160; Antonic,
2008, pp. 51-59) and “Other Serbia’s ideology” (Antoni¢, 2011a, pp. 59-192; Vuéini¢, 2012),
as well as inverse nationalism. However, what is specific for Serbia and perhaps differs it
from Mexico is the element of class contempt, and even hatred of part of the comprador
class towards the rest of society - and that is exactly what led to the term autochauvinism
(Cirjakovi¢, 2021a; 2024), and also why this term is so widely accepted in part of the sci-
entific and broader public. This pronounced emotion is perhaps an expression of the local
mentality, but at the same time it depicts social panic of the middle class in Serbia due to the
failure following 5% October political changes in expectedly quickly reaching the standard
of the German or French middle classes (Antoni¢, 2012, pp. 39-42).

Ever since the era of Titoism, our middle class has expected to have a social status equal
to the one enjoyed by middle classes in the privileged core (centre) of the world capitalist
system. Of course, it is impossible because of the unattainable difference in centuries-long
mass colonial exploitation and use of the privileged position in the system. Our economy is
inferior, our salaries are low, and in the encounter with the beloved West, Serbia constantly
experiences failures and humiliations, while the prospect of our “becoming the West” soon
are increasingly minor. This gives rise to resentment, which is objectified by the downward
transfer of resentment.

“The feeling of ‘deprivation; the feeling that they deserve much more than the life
they currently have, the feeling that due to certain social groups and their ‘wrong’ belief
and ‘wrong’ behaviour they cannot get what is theirs, leads to strong aggressivity towards
people who are considered as ‘barriers’ and ‘obstacles” on the road towards happiness”
(Antoni¢, 2012, p. 41).
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Resentment is directed towards compatriots from lower classes who are to blame
because Serbia has not already been integrated into the centre of the world capitalist system
- because they are “nationalists’, “they refuse to face the past’, “they do not accept market
competition’, “they have not freed themselves from the socialist (alternatively, oriental) men-
tality”, “they do not want to join the NATO” and, lately, also because they are “Russophiles”

In resentment, the problem does not only lie in accusing those close to us — the Other,
of our suffering, of collective or personal deprivation, but in the fact that eternal resentment
blocks the ability of overcoming such resentment itself. The subject of resentment remains
eternally trapped in the circle: anxiety—frustration-hatred- anxiety, not undertaking an-
ything to truly change his/her social position. He/she lives in true “bad infinity”, in which
each new circle only intensifies both hatred and anxiety. That is a sort of a little hell to

which the ones closed in it have actually contemned themselves through their own acting.
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